Yada Yahweh
Book 1:Genesis
...Why Are We Here?
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‘Eden— Joy

Living in Paradise...

This is the story of man. We will discover AdamisdaChawah’s nature, and
how and why they came to exist. We will exploreirtihelationship with Yahweh,
detailing their rebellion and its consequence. Butre than all of those things,
God will reveal the nature of choice, and the fadewill plays in forming loving
relationships—the most important and valuable couiitgan the universe.

Love is the one thing that cannot be compelledndsean omnipotent deity.
It can’t be forced, bought, stolen, held for rans@meven manufactured, but it
can be earned. It can't be sold or bartered, lzdntbe given away.

Here’s the bottom line: the capacity to love regsithe capacityot to love.
If the object of Yahweh's affection cannot rejecinkl then accepting Him
becomes meaningless. As mankind’s history unfolttss will become
increasingly clear.

It's all about choice. And that is the reason lielg exist. They are the
sinister consequence of freewill, the residue ohmencealing, corrupting, and
counterfeiting Yahweh’s Word.

The story of Adam and Chawah in Eden’s Garden comecates on many
different levels, not unlike the creation accowMe are about to encounter an
accurate historical presentation, one which stadsa’s time clock ticking. It is a
spiritual parable, communicating the importancehef familial model. And Eden
is a referendum on the nature of choice and fréeWhis presentation of paradise
serves as a treatise on the laughter and tearseimthia loving relationships. And
it is also prophetic. Our future is made known hy past. Yahweh’'s seventh
Mow’ed Migra’, Sukah— Shelters, is invocative of our return to paradit
camping out with God in a timeless realm of perjegt

To appreciate these intertwined testimonies, in@@mbent on us to scrape
away the centuries of religious muck which has bsemared on top of the



Genesis account. In doing so, we must ask ourselWgs“Eve,” the name of a
pagan Mother Earth goddess, was substituted foa@h,” a name which means
“source of life.” In Babylon, the Mother Earth gaai$, Asherah, also known as
the Queen of Heaven and Mother of God, became Benwhe wed the Evening
Star, a.k.a., Satan. Asherah, in this guise, bedanoen as a Serpent Goddess.

So why does this obvious error remain uncorrectetfing aside the satanic
associations, all names should be transliteratetl Eare bares no similarity to
Chawah (also vocalized in Modern Hebrew as ChavaGhavvah). Setting the
lost meaning aside, there is no rational justifarator this corruption.

Along these lines, why does the church teach tlianAwas the first human,
rather than the first soul created in Yah's imagéh( a “nesamah- conscience”
in addition to ‘hepesh- consciousness”)? God goes out of His way toutelihat
Adam was not the first animal, the first mammal; tiee first Homo sapiens, as
He speaks of human communities living outside trelen at the time of Adam’s
expulsion. Moreover, archeologists and paleontstsghave verified that the
species we consider human (Homo sapiens) has rodmeshrth approximately
100,000 years, and thus was thriving well befoeef#i.

Therefore, | find it ironic that the oldest Hom@gns fossil was found in of
all places: Israel. A decade or so ago, there werenty-one individuals
discovered in a Qafzeh cave. A male was carbordd@tearound 95,000 years
old. He was around twenty when he died. His neeoiyplete skull was found
next to the remains of a small child. So in thisecave witness the full circle of
life.

This begs the question: why have Christians bedndebelieve that plants
and animals didn’t die or decay outside the gawategrior to Adam’s ouster when
all evidence is to the contrary? Why are we tolt tthildren must be baptized to
expunge the effects of initial sin when this is wmsorted Scripturally? The
continued promotion of these myths in light of ende to the contrary makes it
seem as if religious clerics are purposefully tgyito make God appear
unenlightened and errant. And yet, Yahweh'’s testiynis precisely accurate and
remarkably profound. It is written such that thegiest child can understand its
message while at the same time being brilliant bdy@mmparison.

With the stage set, and questions lingering, lbggin our review. In the
previous chapter, which served as a summary ofrénegtion account as well as an
introduction to the story of man, Yahweh sdidhis is the record of the birth
and genealogy(towledowth— the written account of the conceptiooi) the
spiritual realm (shamaym and material world (‘erets) when they were
created (bara’ — caused to exist and brought to lifie) the day (ba yown)
Yahuweh Almighty (YaHuWeH ‘elohymprepared and produced(‘asah— did



what was required to maké)e earth (‘erets) and the heavengshamayim”
(Bare’shiyth / Genesis 2:4)

Yahweh, whose name means “l Exist,” caused theeusévto exist so that life
could exist. We are the product and purpose fockwhah prepared everything.
Scripture is the story of life—abundant, purposefubductive, joyful, familial,
and eternal life.

Before we examine the next verse, recognize thinsfically, we have
discovered that the earth was shrouded in wateorvégr millions of years,
creating a nurturing greenhouse effect. The climates temperate from the
equator to the poles. As a result, the evapordiwating process required to
produce water vapor and then rain did not occur.k\tw this because we have
found tropical fauna in the mouths and stomachsnammoths recently freed
from their icy graves north of the Arctic Circlend most petrified wood is bereft
of tree rings, confirming consistent growing coradis and a lack of seasonal
temperature variations and rain. Even the emergehdmosaurs is related to this
condition. Without the direct assault of the sudénaging rays, reptiles, unlike
other species, have virtually unlimited growth pdi@. That is not to say that
there were not places and periods when the vapmpgagave way to rain, only
that there were extensive regions and extendedgsewhen precipitation didn’t
occur as it does today.

“Everyone (kol) ponder and consider(shyah— imagine, meditate upon, and
think about)the time before (terem— previous to the time ofhe spreading out
of the land (sadeh— expansion of the ground, open fields, and theeséial
environment)came to exist(hayah on (ba) the earth (‘erets) and (wa) before
(terem— previous to the time o8ll (kol) the growth of (samah- springing to
life, and the increase in size, quantity, and itabf) green plants (‘eseb —
vegetation)n the expanding ground (sadeh— growing terrestrial environment)
For (ky) Yahuweh Almighty (YaHuWeH ‘elohym had not (Io’) caused it to
rain (matar upon (‘al) the land (‘erets —region) And (wa) ‘Adam (‘fadam —
mankind)was not there (‘ayin) to work (‘abad — toil in) the associated'eth)
soil (‘fadamah- ground or earth) (Genesis 2:5)

While the primary definition okhyahis “to ponder and consider,” and its
secondary meaning is “to communicate thoughts witbrds,” its tertiary
definition is “shrub,” singular. So most translatsoenlarge the scope of this
connotation from “bush” to “plant” and render thegmning of this passage
“Every plant.” And while that is justifiable, alliea stretch, the primary definition
of shyahyields a much more profound statement. “Imaginégd says, “the
world before the land began to emerge from bendwahseas, before rain, and
before man.” This is difficult for us because wartams are self-centric and see
most everything from our own perspective.



In a way, this is the antithesis of John Lennoniadgine there’s no heaven.
It's easy if you try. No hell below us, above udyosky. Living for today...”
Unknown to most who love the haunting tune, Lenecattack on politics and
religion was written to promote a one-world goveemnapart from God—one
without “countries or possessions” a “brotherhodd nean...sharing all the
world.” All of life is a choice: you can go Johnigay, the Church’s, or Yahweh'’s
Way.

| am always intrigued with words which begin or endh “yah’ as does
shyah Translatedshyahencourages us “to consider Yah,” “to think aboathy
“to give serious consideration to Yah,” “to pondall of the information
pertaining to Yah,” and “to meditate upon the thatifigg words Yah has
communicated.” As a singular worshyahsummarizes the purpose of the Torah,
Prophets, and Psalms.

Digging a little deeper, we discover that the mgesaf shyahspeaks to us
from the paleo-Hebrew characters from which it wasprised. The shin was
depicted by teeth, and thus symbolized the “nourgsmature of words.” The
yowd was written using an arm and hand, which gcghly and Scripturally
convey the “authority and power to do whatever wisrtequired.” And the hey in
shyahwas inscribed using the image of a person poiniimgo heaven, telling us
to “observe and consider God.” Bringing these thmsigogethershyahconveys:
“observe and consider how God’s nourishing wordsh@owork which is required
for us to know” Yah. In this case, the alphabetiaracters which comprise
“shyah— consider Yah’s Word,” define it.

Recognizing our tendency to consider ourselveshashighest form of life,
God helps put us in our placddam is the basis of the Hebrew word for
“ground,” for “dirt,” and for “soil’—adamah—inferring that temporally and
materially, we are little more than a combinatidmiot and water—something He
also added. And yet with the addition ohapeshsoul or consciousness and a
nesamatctonscience, we are alive and vital. We becomeltap# choosing and
accepting Yahweh’s Spirit, and that is why livingters were sent down from
heaven.

“A mist (‘ed — water vapor, dew, and moisture, artesian spramgsstreams
of fresh wateryose up (‘alah) from (min) the land (‘erets — ground or earth)
watering (sagah— providing drink toxhe whole (kol) surface (paneh— face and
presencedf the ground (‘adamah —dirt and soil)” (Genesis 2:6)

Yahweh is presenting Himself as the source of §wwvaters and suggesting
that He can satisfy the thirst of those who warddme into His presence. And by
revealing this passage thousands of years befewe thcientific realities were
known, He is also confirming that He is God and tha can trust Him.



Yahweh’'s 15-billion-year, six-day, timeline, is pigely presented in
Bare’shiyth one. So now in the second chapter, ieeeacquainted with the order
of things, and of man being a late arrival on tbeng. But this time we are not
given any hints as to how many years transcendedirtire plants first sprouted
and ‘Adam was conceived. And | suppose that's bez#&enesis one is told from
Yah's perspective, from the vantage point of thea@or at creation. Genesis two
was revealed for the benefit of man, and it is gmésd from our frame of
reference.

“Yahuweh Almighty (YaHuWeH ‘elohyin formed (yasar — forged and
fashioned, planned and prepardd) association and accompanimen{‘eth)
‘Adam (ha ‘adam- the manjrom (min— out of)the powdery dust(‘apar — fine
dirt or very small natural material particlexf)(min) the ground (‘fadamah- soil
or earth) He blew (napah— breathedinto (ba) his (huw’) nostrils (‘fap — nose or
breathing passagewag)life-giving, restoring, and sustaining(hayym / chayym
— lives, the plural ofhay, a reviving, renewing, and prolongingpnscience
(nesamah- seat of judgment, of recognizing the differetetween right and
wrong, discernment and discriminatio®nd ‘Adam came to exist aghayah) a
living (hay/ chay) soul (hepesh- consciousness)(Genesis 2:7)

There are two names listed here. They are linkedhe purpose of “close
association and accompaniment” ‘B¥h, a word which “symbolically represents
the beginning and the end, the premise and cowcidisin the beginning,
Yahuweh Almighty prepared Adam for the purpose wfagsociation—a close
and personal relationship which would endure thhowd time.

In the pictographs of ancient Hebrew, the tavieth is depicted by way of an
upright pole which represents “Passover, the DogriwaHeaven, the Messiyah
Yahushua,” as well as a “sign and symbol whichblysand tangibly represent
someone and communicate their message.” That s@misordentified in the
ram’s head of ancient Hebrew aleph—the first letteteth. He is “Almighty
God, the Mighty One with unlimited power and auttyot And we are reading
His message now: the Towrah.

Yahuweh’s name is written yowd hey wah hey. The gowhich is depicted
by way of an outstretched arm and hand, conveys Willingness, authority, and
ability to reach out and do whatever work is regdito accomplish a task.” That
mission is identified in the tent peg of the antidebrew wah, because it speaks
of “securing a protective enclosure.” Initially shsheltered living place, or home,
was represented by the enclosed and protected afdeden. And in the end it
will be Sukah— Shelters, depicting the time that we are affdrthee opportunity
to campout with God in paradise. Then on eithee sifithe tent peg we find a
brace of heys in Yahuweh’'s name. And it is throtigtm that we discover the
beneficiaries of Yahweh’'s work: men and women wbokl to their Heavenly



Father and Spiritual Mother for salvation and pcotn. The ancient Hebrew hey
is the most complex letter, showing a man or womaih both arms raised,
pointing to the heavens.

Before we consider the basis of Adam’s name, let's what we can learn
about Yahweh'’s title’elohym It is the plural ofel, which is the contracted form
of ‘elowah Comprised of two roots\wl means “mighty” andlh conveys
“reverence.” The message is: “revere the Almightg ¢he Almighty will revere
you.”

As we have just discussed, in ancient Hebrew, lgqgha(e) was written using
a ram’s or ox’s head. This served to denote: “gfitenpower, authority, might,
capability, and leadership.” The laméyi¢ depicted by way of a shepherd’s staff,
which is invocative of “guiding, protecting, nuriig, and caring for one’s sheep
(a metaphor for God'’s children).” Thereforél“—God” is presenting Himself as
“the Almighty, the Mighty One who has the powerthrauity and capability to
lead, direct, guide and protect His children inaairgg and nurturing way.” He is
the “Mighty Shepherd.” The aleph is also the fiester in “Father.”

Continuing to learn, we discover that the# Sound found infelohymis from
the ‘W’ in elowah In ancient Hebrew, the wah is depicted usingeat‘{peg”
which, as we have just affirmed, was used to conyeyidea of “providing
security,” especially in the sense of “establishantgnt shelter in which a family
was protected from harm.” Yahweh explains the syimbof the “tent peg” and
its association with our Spiritual Mother “enlarginGod’s family,” and
“protecting His children” so that we can “campouthnour Heavenly Father” in
Yasha'yah / Isaiah 54. Should you be interesteal, plassage is reviewed in the
“Douleia— Bondage” chapter @uestioning Paul

The soft ‘h” in ‘elohymis derived from the Hebrew hey, which is represdnt
by a picture of a person, arms raised, pointintheoheavens so as to say, “look
up, observe, and know God.” The hey is symbolitnoeén and women searching
for and carefully considering God’s revelation Battthey might live.”

The ym suffix, which denotes plural in Hebrew, tells tsitt God represents
Himself as He would like us to be: family—as in k&t Mother, and Child.
While the ‘ynT suffix may not be germane to this graphic depictof ‘elohym
should it be, the yowd, as I'm sure you recall, wepicted by way of an
outstretched arm and hand. It conveyed God'’s ‘mghiess and ability, power and
authority, to do all of the work which is required complete any task or
mission.” And the mem, depicted by waves upon thtevg, speaks of the “source
of life and purification,” the Set-Apart Spirit.

Collectively then,‘elohym expands the meaning ofef — a mighty and
powerful leader with the authority and capabilifypootecting and guiding us in a



caring and nurturing way” to include “observant mamd women becoming
secure in God’s shelter, continuing to live whenla@k to Him.” To which we
may add that this is all achieved “by God’s outstied hand doing all the work
required for us to live, purified, and thus saved.”

Turning to ‘Adam, it begins with aleph, the firsttler of the Hebrew alphabet,
telling us that he was the first man. And by usadgph, the first letter in
Yahweh's title ‘el, we learn that ‘Adam was createdYahweh’'s image. The
dalet in‘adam denotes a “doorway,” suggesting the path we mabbovi to
transition our mortality and become ever more liked. And as we have just
discussed, the concluding mem, speaks of “watargbtie source of our mortal
lives,” and of needing to “be purified” before wancwalk through the doorway to
Yahweh’s home and live forever with Him.

You may have noticed that Yahweh associated eac¢heofollowing things
with ‘Adam: “‘apar — the fine dirt, powdery dust, and very small naitimaterial
particles” of the ‘adamah- ground, soil and earth,” indicating that humbhase
a physical nature. We are material beings, comgrigethe same elements from
which the universe was conceived.

Next we discover that Yahwemdpach— blew breath” into ‘Adam’s ‘ap —
nostrils” a ‘thayym- life-giving, restoring, and sustaining, revivingnewing,
and prolonging” hesamah- conscience,” which is mankind’s “seat of judgmen
which enables us to discern between right and wrongh and deceptions.”
Therefore, thenesamahis something unique, something associated with
“chayymn- lives” plural, and thus to the restoration &é.li

And Adam came to exist as &hay — living” “nepesh- soul.” A “soul,”
represents the third component of Adam’s natureer@fiore, man is a material
being with consciousness and a conscience.

Napach which means “blew and breathe” is only one letemoved from
nepesh which means “soul,” as in “mortal animal cons@pess.” It in turn is
from naphash “to take a breath and refresh oneself.”

Since we are examining key wordsiepesh- soul” is written: nun pey shin.
The ancient Hebrew nun looks like a sperm, buaid ® be a seed taking root. It
speaks of “children, heirs, inheritance, and thatiooance of life.” The letter pey
was drawn in the shape of a mouth, and thus convéye breath of life and
speaking.” Similarly, the shin was depicted usimgth, and thus spoke of
“language and nourishment.” So in this casspeshs: “the breath of life which
is nourished by words.”

Hay or chay, depending upon how one chooses to transliteratédgbrew
term, denotes “life,” makingayym “lives.” The reason for the plural is that God



gave us ariesamah— conscience” so that we could chose to becomermeb
spiritually and thus live two lives: one mortal tbéher eternal. We do this by
capitalizing upon the gift of life and choice, byoosing to restored and
sustained, and thereby living forever. That isag, sve must be born twice, once
of water and once by Spirit.

And this is whyhayymin its various derivations is translated “life-gjig, that
which “renews and restores life,” that which “inergtes and sustains life,” and
that which “protects and preserves life.” We shontd be surprised then that
hayah existence, antay, life, are related, or théayahis the basis of Yahweh'’s
name. Also, written asayyah the Hebrew word designates “the home of life and
the residence of renewal.”

We should also not be surprised thaty is defined as “a sworn oath and
promise,” to “nourish us,” and thereby “sustain existence,” so that once we
are “renewed and restored,” we might enjoy “eteamal abundant life.”

Returning to the pictographs of paleo-Hebrew, thetlt of ‘thay — life” is
represented by a tent wall and conveys the ide®heihg protected by being
separated from that which is destructive and deadliyd the yowd, depicted by
an arm and hand, signifies the “authority and poteedo whatever work is
required.” Thereforehay depicts God “having the power and authority toatlo
of the work required to protect us, separating stmeltering us from that which is
deadly and destructive.”

By juxtaposingchayym “life-giving, restoring and sustaining” amigsamah
“the seat of judgment, discerning, and discrimwrati Yahweh has linked the
terms and defined the purpose of m@samalconscience. In this context, the
nesamahrepresents the ability to choose life over de&thaccept restoration
rather than annihilation. Ouresamahor conscience, enables us to be discerning
and judgmental, to distinguish that which is trwenf that which is not. It
therefore endows us with the potential to know God to receive His gifts of
salvation and eternal life, or to reject Him andrth

In Job, which serves as the ultimate referendungasd and evil, Yahweh
revealed:“Indeed (‘aken — truly and surelythe Spirit (ruwach, She (hy’) in
(b@) mortal man (‘enowsh- in the weak and frail, in humankin@nd the
nesamahof the Almighty (shaday, provides understanding and teaches them
(biyn — provides the ability for them to perceive andcdis so as to apprehend
information, to be rational and judgmentaljJob 32:8)

Based on this, we can reasonably conclude thatltenesamalwhich makes
the connection between information and understapdiatween the soul and the
Spirit. While it does not make us immortal, it pigies us with the ability to know,
commune with, love, and trust the source of immibytdt is the thing that unites



us with the source of life, which is wimgsamahs based uponasham meaning
“the process of childbirth.”

Our nepesh,or soul, makes us conscious, similar to all oth@mals. Our
nesamahhowever, makes us like God, providing us with thiitg to distinguish
between right and wrong. It is this unique humaemant that seeks tpada
Yahweh.

The reason the concept of thesamahor conscience (sense knowing of right
and wrong, of justice, of principled morality, ethi behavior, ability to reason
and judge, and to discriminate and thus chooselyyjsis introduced at the
beginning of the Garden story, is because it pewithe foundation for what
follows. It reveals the path to God and to lifeg fpurpose of freewill, the nature
of choice, the difference between good and bad tladonsequence of choosing
unwisely. Thenesamahexplains that man exists as the shadow, or dilmgois
likeness, of God. And similarly, it reveals what deaAdam unique, different
from all other animals created with rsepesksoul, or conscious awareness.
Understanding the nature and purpose ofntbgamalmakes this message come
alive.

* k% %

There are many passages which benefit from amgliifin, but few more than
this one.*Yahuweh Almighty (YaHuWeH ‘elohymplanted (nata’ — established,
firmly embedded the seed fah enclosed garderfgan —a covered, surrounded,
protected, and defended shelter suitable for sustaiife) in (ba) ‘Eden/Great
Joy (‘eden — delight, ultimate pleasure, extreme satisfactaomd luxury, a
favorable state of great gladness) (Genesis 2:8)

Gan,which literally means “covered and protected eswte,” is fromganan
denoting: “to surround, cover, shelter, and defeskielding from danger.”
According to etymological resourceggnan“strongly implies a spirit of care and
concern on behalf of those being protected.” Aretdin lies an important key to
understanding the Garden, and its relationshiphto Eestival of Shelters, the
Millennial Sabbath, eternity in heaven, and the/Agrt Spirit. As a reflection of
His care and concern for us, the Spirit coverswus Garment of Light, protecting
and sheltering us in Yah'’s perfect enclosure.

The Garden is therefore a metaphor for Migra’ of Sukah which is a
metaphor for the Millennial Sabbath, which is a apéior for eternal life in
heaven—all of which depict camping out with GodHrs sheltered garden. In



this gan, Adam was protected from pain, work, disease, dyidg. He was the
charter member of Camp Yahweh.

One of the reasons we know that tfenis symbolic of the seventh Festival
Feast, theMiqra’ of Sukal is becauséden (blissful joy, gladness, pleasure, and
delight) is synonymous with both descriptive terdehweh used in Leviticus to
depict the attitude and emotional state of thoggaged in the observance of the
Called-Out Assembly of Tabernacles. There we fingt tasarah is a “joyous
assembly of people participants in a festive celiédmn,” or simply, “party-goers,”
andsamahmeans: “rejoice and be glad, be happy and exp@ssjoy, be merry
and party, flourish, take pleasure in, and celebtat

This blissful state is attributable to the Spiripsotective Garment of Light.
‘Edenis “a fine and beautiful jeweled material usedntake a garment.” This
remarkable wardrobe makes us appear perfect insYayes, thus enabling us to
camp out for all eternity with our Creator. It iSfavor” He has bestowed on us,
the gift which brings “great joy.”

It should also be noted thatden is derived from‘ed, which means “to
repeatedly and continually witness, providing tesiny and evidence,” and from
‘ad, a “of a future continuous and eternal existend®id ‘eden is directly
associated withuwd, “to continuously surround and restore.”

There are very few things as foundational to owtenstanding of Yahweh'’s
prophetic timeline or His plan of salvation thaisthiThe ‘gan ‘eden- protective
shelter which is conducive to life and providesakosatisfaction,” a.k.a. the
Garden in Eden, is synonymous with: 1) the purgosaevhich we were created,
2) with the result of Yahweh’'s plan of salvationiass delineated in the seven
Called-Out Assemblies, 3) with eternal life in heay4) with the seventidow’ed
Migra’, Sukah a.k.a. the Festival Feast of Shelters, and S wie Millennial
Sabbath, where we campout with God on Earth regtiré¢he conditions in Eden
for one thousand years. Life comes full circle amahkind is restored and returns
to full fellowship with Yahweh.

While it's a small thing among big ones, God did say He “planted the
Gardenof Eden.”Ba is “in or with,” not “of,” and there isn’'t a defite article
beforegan Further,nata’ literally means “to establish upright,” makingta’ the
foundational concept behind and the purpose ofCtreenant. Yahweh stood up
for us so that we could stand with Him, establishglight for all eternity.
Therefore, Genesis 2:8 is sayirfyahuweh Almighty established an upright
protective shelter conducive to life which providesomplete satisfaction and
a most favorable state.”By comparison, “planting the garden of Eden” loses
something in the translation.
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Yashayahu, meaning “Salvation is from Yah,” butt&eknown as Isaiah,
spoke of Eden, and of the realm outside the predeenclosure, in a passage
which presents Abraham as a prototype of our HdgvEather's role as our
Savior, while at the same time referring to Sarataphorically as our Spiritual
Mother. He equates our Spiritual rebirth with theinpof that sacrifice, using
words which ground the prophetic message in they stbAdam and Chawah in
the Garden. In that the Savior and Spirit provide ione means back to Eden,
let's consider what Yah’s prophet revealed.

“Consider, observe, and look to(nabat ‘el — understand the symbolism of)
Abraham (‘Abraham— Merciful Father fromab andraham) your father (‘ab)
and to (wa ‘el) Sarah (Sarah— meaning to contend with, to persist with, to
persevere with, so as to be empowered Bye waited, turned around, and
experienced the anguish of childbirth for you(chuwl)). For indeed (ky), first
(‘ehad— a singular essence or union [in marriage wittalgal called out to and
summoned him(gara’ — called and invited him)Then | knelt down to bless
him (barak — | lowered Myself out of love to greet him andvda him),
multiplying him (ceph and | caused him to prosper(rabah — multiplying his
value, influence, and offspringBecause surelyky), Yahuweh (YaHuWehwill
change the thinking of Zion so as to demonstrateompassion(nacham tsyown
— will prompt reconsideration to change the mintithose where the conspicuous
sign posted along the way can be seen in ordezsione and comfort)And all
(kol) Her ruins, destroyed and lifeless place&harebal), and Her uninhabited
wilderness of words(midbar— wasteland of empty promises devoid of life; from
dabar, meaning desolate words{e will reestablish and transform (sym —
restore in a new location, set up and mdkd)e like (ka— something similar to)
‘Eden (‘eden— a joyous, pleasurable, luxurious and delighttudadise providing
complete satisfaction and contentmerthd her desert plateau(‘arabah — dry
and dark wilderness occupied by foreignevd)l be like (ka) Yahuweh's
(YaHuWeks) enclosed Garden (gan — the living protected, surrounded,
sheltered, and defended shield of deliverand@yous expressiongsasown and
cheerfulness(simchah in (ba) confessions of gratitude(towdah— expressions
of thanksgiving)will be found (masa) in voice (qowl) and song (zunrah.”
(Isaiah 51:2-3)

First, Yahweh wants us to understand that AbrahathSarah, God’s human
partners in the establishment of the familial cargmrelationship, represent Him
as our Merciful Father and His Set-Apart Spirig tlaternal aspect of Yahweh'’s
nature responsible for our long-awaited, and indgathful spiritual birth.
Through them, Yahweh invited us to become His cailgd diminishing Himself
to bless us, making us infinitely greater than weently are as mortal souls. But,
as much of Scripture confirms, before we can béfreinm God’s compassion, we
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must first change our thinking regarding the coospus signs He has posted
along the way to this life.

We are told that the beneficiaries of God’'s promiseill witness the
transformation of the earth. That which man hagrdgsd with his lifeless words
will be restored as God reestablishes Eden on Edeghs of course speaking of
the one-thousand-year-long celebration of the Gallat Assembly of Shelters,
where all of the damage we have done to ourseladsoar planet is undone,
enabling us to enjoy Yahweh’s company in a protegkace conducive to life
and total satisfaction. As a result of what He tlase for us, we who have been
perfected and placed in this perfect place, wiffress our gratitude in voice and
song. Indeed, like thdvlow'ed Migra’ of Sukah this celebration of life and
relationship with be a party, a time of merrimemdl anusic.

In the context of us changing our thinking regagdimetsyowrsigns Yahweh
has provided “along the path to restoration arel”liit is especially instructive to
reaffirm that ‘eden is derived from‘ed, which means “to repeatedly and
continually produce a witness, providing testimamnd evidence,” of ‘ad — a
future eternal existence” where we a@nd — surrounded and restored.”

There is a great and multiplicitous result deriyemm Yahweh’'s Covenant
with Abraham. Yahushua is Abraham’s/the Mercifultifes’s seed, and His
redemptive sacrifice has restored thousands ofssalil of whom have been
reborn spiritually. That is the reason the textorded in the Dead Sea Scrolls
adds “I multiplied him and made him productive” @gposed to the Masoretic
version which simply says: “I blessed him and madea productive.” Along
these lines, the name Yahceph, corrupted to bechyseph, means “Yahweh
adds, increases, and multiplies.” It's a perfectniker for someone cast in the
metaphorical role of the Savior.

It is also instructive to know thaedon and ‘eden are differentiated in the
Hebrew text solely by the initial letter, whichdsnsidered silentEdon, meaning
the foundation of the Tabernacle, the upright pilend the golden legs of the
Messiyah in the Song of Solomon, begins withAdeph, while ‘Eden starts with
anAyin. Eventually, they will become one, existing as finendation of the New
Jerusalem, the eternal Tabernacle of Yahuweh, Baeh, the place and time of
joyous, satisfied living, will become one.

This will occur in stages. Yahweh will allow men wirtually destroy the
planet and most all life on it before He wipeswitkedness and evil, desolate
lifelessness, from the face of the earth, recarisig the Garden in Eden, creating
a paradise on earth where Yahushua shall rule féhoasand years during
mankind’s final Sabbath. Then, the heavens ance#inth will be destroyed and
replaced with a new creation devoid of deceit aesothtion. In this regard, the
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story of Eden is prophetic of the Millennial Sallhaand in so doing, it sheds
considerable light on the purpose of Tabernacles.

Along these linesgan speaks more about the Set-Apart Spirit's protecti
garment of deliverance, and Yahweh being our ptotéban it does of an actual
“garden.” Eden is established as the model fomatdife in heaven. To that end,
that is why the end of the passage revedisyous expressions(sasown and
cheerfulness(simchah in (ba) confessions of gratitude(towdah— expressions
of thanksgiving)will be found (masa) in voice (qowl) and song (zunrah.”
(Isaiah 51:3) To this, the Dead Sea Scrolls &8drrow and mourning will flee
away.”

While there is joy in the midst of sorrow, and jgymore than the absence of
sorrow, perfect joy requires an abolition of sorrovnis is the reason Yah must
abolish the existing universe at the end of thdavilial Sabbath and replace it
with a new one. In our current realm, our curiositight cause us to explore our
past and thereby enable us witness many of manistwieeds, a sorrowful
experience to be sure. But in a new universe, atteout our painful past, there
would be no limits to our curiosity and exploration

This sounds like a wonderful place. And fortunatelye have a confirmed
reservation. While | can’t prove it, knowing Yahuwé suspect that our eternity
is going to be exciting, a time of great adventuliscovery, entertainment, and
joy. | think, and these words seem to confirm, thatwill be able to sense and
see more than we can now. When we are elevated thome dimensions to a
minimum of four and perhaps to as many as sev#émnk Yahweh is going to
provide us with the ability to discover and discénings which we can’t even
imagine—even if they were explained to us.

Returning to the first Eden, the “joyous enclosusels more than a metaphor;
it was a real place. After reprising the beginnofgthe passage, we discover:
“And Yahuweh Almighty planted and firmly embedded a sheltered and
protected garden conducive to lifein Eden from (min) the east(gedem- the
former or earlier time and pertaining to eternity) While we are given many
more specific clues, Eden was east of Yisra’el. Aigdratively, gedemtells us
that ‘Eden is indicative of eternity in the Pronddeand.

“...and He established him (sym) relationally (‘asher) fashioning and
forming (yasar— conceiving, planning, forging, and creatiriggé man named
‘Adam (‘Adam) there (sam— in that position and placg)(Genesis 2:8) All of
creation, like the joyous shelter, was establisHed man. From God’'s
perspective, we exist in the center of the universe

There is something else worth pondering here. Bygusym translated
“established,” but also meaning “placed,” God cob#l inferring that mankind

13



was created outside of the garden, and that thtgpuamrman, one named Adam,
was placed there after receiving thesamahYou see, this passage could have
been translated:...and He put there the man whom relationally He had
formed.”

Moving on to the next verse, we redahuweh Almighty (YaHuWeH
‘elohym) enabled life to sprout up and grow(samah— initiated and caused life
to increase in staturéjom (min — out of)the ground (‘fadamah— soil or earth)
all kinds of (kol — many)trees (‘es) which are desirable (hamad— pleasing,
delightful, and pleasurabl&) appearance(mar’eh— visually)and good (towb —
beautiful and beneficial, agreeable and pleagangat (ma’akal — as food to be
consumed) The Tree (‘es — upright timber)of Lives (chayym- renewals and
restorations, revivals and nurturing, homes andlldweplaces where lives are
preserved and flourishyasin (ba) the midst (tawek— middle or centerdf the
protective enclosure (gar — sheltered, covered, and defended gardén)
(Genesis 2:9)

First, let's begin at the beginning witamah translated “enabled life to
sprout up and grow.” That which doesn’t grow, diegen Yahweh grows to live.
And that is the purpose of man. Just as our child@mplete us, fulfilling our
lives, and making us richer with each experiencgergaining us, God gains
something from His relationships with humankindclkEadded member of His
eternal family, each unique camping experiencehelmving and grateful
conversation, each meaningful question, and eaafoymd insight grasped, adds
to Yah's happiness and satisfaction. Our Heavelthét is not so big that He
doesn’t grow a little each time one of His childe&lls out His name and spends
some quality time with Him.

An infinite entity, by definition, must continuallgrow. The souls created
independent from Yahweh, who choose to love andtexith God, make Him
more than He was. While it is completely incongistgith the religious concepts
of God being omniscient and omnipresent, the ide&ad growing through
loving familial relationships is the only ratioreplanation for creation.

Another amazing detail we discover when ponderiafpweh’s Word, is that
samah a term which embodies “abundant life growing upl ancreasing in
stature,” is the root afiesamah-the unique gift of judgment given Adam which
not only made him like God, but more importantlyade Adam capable of liking
God. Ournesamahs our conscience, the seat of judgment and disoent. This
ability to reason enables us to know Yah, choode ¥ast Yah, and love Yah. It
is the unique human quality which makes it possibteus to transcend our own
mortality and live forever with God, growing up WwitHim while living life
abundantly.
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Therefore, you may not be surprised to learn tha Eeminine noursamahis
“an ornamental covering” and thus it is symbolic air Spiritual Mother’s
Garment of Light. As a masculine nousemahis “the Branch,” as in “the
Mesiyah.” As a verb, in addition to meaning “cagsiife to grow and increase
abundantly,”’samahconveys the result of the Covering and Branch:ctimplete
life and thereby achieve a successful result.” Arat is why in Yahuchanan/John
10:10 we find the Mesiyah Yahushua saying: “I caha they may have life, and
might have it more abundantly.”

The second insight gleaned from this Genesis 2s8guge is that God is the
architect of beauty, and the most brilliant desigi#s creation, from sunrises to
waterfalls, and from spring flowers as they reaphaiheaven to falling leaves as
they carpet the earth, are “visually pleasing ® d¢lye.” The Creator is not only
inventive, He is a maestro. The universe is bealutknd that is because Yahweh
is beautiful.

Third, trees which produce fruit are deciduous.tTinaans that their leaves
die as part of the cycle of life. The fallen leafthen transformed, its essence
rising through the roots to provide the nutriemtsdpring’s blossoms. Those who
say that there was no death and decay prior téathare ignoring the obvious.

Fourth, in its singular formghay is the word Yah used as an adjective to
define animal consciousness in Genesis 1 earth will bring forth living
(chay) souls (nepesh after their kind, animals (bahemali’ who are*moving
organisms and establishedreme$ life forms (chayal).”

Then in Genesis 2:7 Yah use the pluralcbfy, chayym to suggest that
mankind’snesamalcould be deployed to add an extension, and peraiapther
dimension, to this mortal lif¢’And Yahuweh Almighty formed for association
and accompaniment‘Adam (ha ‘adam- the man)from the dust (‘aphar —
small particles of loose mattenj the ground and He blew (haphach into his
nostrils the life-giving, restoring, and sustaining (chayym —a reviving,
renewing, and prolonging)onscience (nesamah— seat of judgment, of
recognizing the difference between right and wromdjscernment and
discrimination) And ‘Adam came to exist as(hayalh) a living (chay) soul
(nepesh”

While considering the application afhaylife to man and as well as to
animals, please note that Yahweh did not use liefierence to plants in Genesis
1:11. Plants simplygrow (dashg sprouting vegetation and reproduce after
their kind by way of seeds(zara’).” Therefore, there must be a reastayym
the plural ofchay, has now been used as an adjective to modify a@he@ of our
conscience and as a proper name when appliedstsitigular tree.
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To appreciate the reason, consider the fact tleatabt of the noucshayis the
verb chayah,which in turn is based updrayah as is Yahweh’s name. Affirming
this, chay is sometimes translated “to exist.” This inferattmestoration and
eternal life are based upon Yahweh’s name andesdst Along these lines, as a
verb, chayahmeans: “to live and to remain alive, to be revifemm sickness,
discouragement, and death, so that life is reneameldsustained life.” Tehayah
is “to preserve and restore to life.” Therefarkayahalso “implies nurturing and
affection.”

In this regardchayahserves as the basis of Chawah’'s name, which means
“Life-Giver.” And as such, this earthly mother sesvas a metaphor for the work
of the Set-Apart Spirit, our Spiritual Mother. Théore, we shouldn’t be surprised
to learn that to behayahis “to be healed, to flourish, and to rise.” These all
things Yahuweh enables through His Spirit, as tleeynprise His gifts of
salvation and the resurrection to eternal life. liddally, chawahspeaks of the
purpose of God’s Word: “to declare, to reveal, @kenknown.” It is only after we
come to know God that life eternal is possible.

In what will soon become a referendum on choice,Titee of Lives provides
us with the potential to know God, to choose Himd & love Him. We were
given the thayym nesamah life restoring and sustaining conscience” sd tha
each ‘hepesh- soul” might chooseHayah— eternal existence.” So to do that, to
make a reasoned decision, to properly exercisavileand be judgmental, we
not only require mesamalconscience, but also two different options—onechhi
leads to renewed life as well as one which residegth. The Tree of Lives yields
the better result.

Fifth, as you now know, it is the “Tree of Liveglural. God had a plan for
restoring that which had not yet fallen. He kneattAdam would marry, that he
would rebel, and that he and his wife would havi&loén, so He conceived a plan
to restore many lives, which is one of many reasemgchayymis plural. In the
opening stanza of the Covenant Scriptures we haga Qiven a glimpse into the
Renewed Covenant.

And speaking of the Familial Covenant Relationslupay is occasionally
translated “family,” “relatives,” and “kin.” It i®lso rendered “solemn promise,”
“revival,” and “the blessing of abundant life.” Asich, the Tree of Lives serves as
a metaphor. It represents our Heavenly Father'sng® to adopt those who
respond appropriately into His Family.

And sixth, this tree is indicative of the uprightlgr upon which Yahushua
would be hung, making the “tree of restored livefsnurturing and protection”
the fulcrum upon which life and death is determifedall of us. It is the lone
door back into fellowship with God and thus intagshise. It is in the center of
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the garden enclosure because the upright pillaaerdral to Yahweh's plan of
salvation. It represents the source of eternaHifee better of the two choices.

But there would be another optioh:.and the Tree (‘es) of the Knowledge
(da’at — acquisition of information with a focus on thgpécation of discernment
and judgment for the purpose of understandofgisood (towb — that which is
prosperous, beneficial, and proper, favorable, rdB, and agreeable, even
joyful) and Bad (ra’ — evil, harmful, morally inappropriate, malignarand
disagreeable, of no value, morally depraved, désphey, and sad) (Genesis 2:9)

Da’at is a derivative ofyada’, meaning “to know in a relational sense, to be
acquainted with, to consider, perceive, discrimenatistinguish, recognize, and
acknowledge.” When it comes to God, in most casesmore onela’at / knows
the more likely they will come tgada’ Yahweh.

However, knowledge without the proper perspective associations, devoid
of a conscience and judgment, can lead to arrogandeself-reliance. Alone,
unconnected to the source of life, knowledge has& many men to believe that
they are all that matters, and that they havehallanswers. Some even come to
think that they are responsible for life and de#@Hew consider themselves as
gods. In this light, Satan has’at’/knowledge of God’s existence and yet he does
notyada’know and recognize Him in a relational sense.

Da’at’knowledge, and ounesamalconscience (the ability to be discerning,
discriminating, judgmental, and moral), are collatiove. One without the other
has limited value. They are the prerequisites odmregful choice, of justice, of
morality and wisdom, even of logic and reason. Takenan informed choice, to
render a wise decision, to issue a moral judgntendeliver a just verdict, or to
reach a reasoned conclusion, one must first kn@nfdbts. But to process that
information in a reasonable and rational way, westnuse our conscience to be
discriminating and judgmental. It is through makingpnnections and
understanding the relationships between things that arrive at reasoned
conclusions regarding the evidence. This is thg essence ofada’ Yahweh—
and of Scripture.

The intersection between Scripture artth’at — knowledge” is powerfully
presented in HosedVly people (‘fam) are destroyed and will perish(damah—
they have ceased to be effective and are cut lofy fare in a ruinous state,
separated and no longer engaged in the missionvdinide wiped out, ceasing to
exist)as a result of dack of knowledge and corrupted information(bely da’at
— ignorance and a failure to understand, a dedrthislom and a deficiency in
awareness)Indeed because you have rejected and avoidefina’as — have
limited your association with, despised, spurnedused, disdained, and been
adverse to, even scorned and loatheallerstanding (da’at — knowledge, the
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acquisition of information with a focus on the apation of discernment and
judgment) | will also reject and avoid (ma’as— shun an association with, spurn,
disdain, and be adverse §)u, so you shall be separated from serving as My
ministers. And since you have ignored and forgotten (kasach — have
overlooked and are not mindful of the significanog have responded
inappropriately to and ceased to care abAl)ighty God’s Towrah (towrah —
prescriptions for living, law, instructions, infoation, and written code of
conduct) | will ignore, cease to care about, and forgetkasach— become
oblivious to)your children also.” (Hosea 4:6)

The message is simple: a person who elects to egiahweh’s Torah (as
Christians do as a result of Paul's perverted rietteill destroy themselves and
ultimately cease to exist—as will their childrenhefe is a direct connection
between tla’at — knowledge” and life in association with God.

| only know one person with whom what I’'m aboustware resonates. Hoping
that there will be more, let's ponder something alahl think is profound. The
reason that there is no longer any hope for thddnas a whole (only a limited
number of individuals will be saved) is because cegtric and greedy,
conscienceless religious and political, men and amnhave deliberately
corrupted both sides of thita’at/knowledge anchesamalconscience equation.

In totalitarian societies, like those found in fiasc socialist, and Islamic
nations, access to information is constrained &atl which is available is often
inaccurate. Without access to good data, reasaseakess, and thus wise choices
are impossible. In so-called “free and democratiolntries, information is so
abundant we nearly drown in it. So as to rob peabl¢heir ability to choose
wisely between man and God, good and evil, riglat\arong, elitists created the
immoral code known as “Political Correctness.” Bhspon the irrational notion
of “being intolerant of intolerance,” it makes bgijudgmental, and thus
discerning and discriminating, a sin. No matter lprevalent or accurate the facts
are, without the ability to process them judgmeéntatise conclusions, and thus
good choices, are impossible. As a result, menvemrden have abrogated their
freewill as most everyone on the planet has beedered unable to rationally
process truth based upon one of these two humamssh

Political Correctness has become the moral codemoft all Western
universities, of the media, of politics, and focty in general. It is the soul of
America’s national religion: Socialist Secular Hurisn—the doctrine of man.
And make no mistake; it is a control mechanism, designed to condition the
masses so that they are easier to manipulate,tintkte, and fleece.

In this regard, | can provide a mountain of evidenwhich proves
conclusively that the religions of man, Islam, Jadg and Christianity are

18



wrong, but it makes no difference to those who amable to process that
evidence rationally. |1 can provide overwhelming girthat Yahweh exists and

that He revealed His plan of salvation to man iesth Scriptures, but it seldom
resonates with those who have been poisoned bysnsahemes. | can reveal the
fate that awaits mankind over the next twenty yeaithout motivating people to

change, because their consciences are no longagetg

As a result, all of man’s political and religioushemes oppress and fleece the
masses by controlling access to information or tyioalizing thoughtfulness.
For example, during the millennia-long political dameligious domination of
Catholicism, the union of Church and State kept pbeulation ignorant and
enslaved. The same can be said of Communism dtnedast century. And
throughout most of these periods, anyone who ahgdlé the edicts of a Catholic
or Orthodox Christian cleric, a Communist or Fasdistator, or Islamic caliph,
was tortured and killed. Discernment was not alldwkecause reason is the
enemy of all political and religious schemes. Todayhe West, the universal
application of political correctness assures timgioae in the public arena who is
judgmental will be condemned, humiliated, and siézh

Having traveled in nearly 150 countries and hawhglied history, | can tell
you that man’s legacy is abysmal. For nearly souand years across the face of
this planet, a malignant concoction of politics aetigion has served to enslave
the masses for the benefit of cleric and king. Agrdn that was not enough for an
unending line of ruthless, egocentric leaders. Theye always coveted more. So
with revolting regularity cleric and king would setheir subjects off to war to
confiscate more power, tribute, and territory foerhselves. On a global scale,
man’s history, both ancient and modern, is verultlimg, with only occasional
(outside of family and friends) moments of goodghtening an otherwise
hideous tapestry. Given the choice between goodeaidleaders with a choice
have almost universally chosen evil. Throughout etinthe overwhelming
preponderance of people have had their freedomsndesd through a mix of
oppression and fear. Choosing to live outside éligious and political constructs
of these men and their schemes enjoins such sevesequences, most people
abrogate whatever freedom they may otherwise hajoged.

For those who read the whole ¥ada Yahwehyou will discover that God
told us this would happen. He prophetically presticthat the consciences of the
world’s hypocritical political and religious leadefthose who say one thing and
do another) would be seared beyond recovery. Henedarus that while
knowledge would increase, man would become inangsifoolish; listening
only to those who would tickle their ears—tellifget what they wanted to hear.
To this end, George W. Bush announced that “cetdrahaking good decisions
was being positive.” Information and reason hawemgiway to false hope. But
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the crowning achievement in hypocrisy goes to tla&iNPope Pius Xll and his
army of armed priests who brutally slaughtered hedsl of thousands of
Orthodox Christians and Jews, and then danced dribwir corpses.

By way of our schools and media, an entire gerandias been raised to view
Political Correctness as an appropriate moral cdtiey have been taught that
man can solve his problems and that science hasarkeiers—even to the
conception of life itself. Knowledge, apart fronmethource of our very existence,
has led to the death and decay of humankind ompreaedented scale. The more
we know, the more foolish and lethal we have become

Turning our attention back to the text of Genes$ and:“the Tree of the
Knowledge (da’at — acquisition of information with a focus on thgphcation of
discernment and judgment for the purpose of unaedstg)of Good (towb— that
which is prosperous, beneficial, and proper, fableradesirable, and agreeable,
even joyful)and Bad (ra’ — evil, harmful, morally inappropriate, malignaahd
disagreeable, of no value, morally depraved, dasite), and sad) we discover
thattowbandra’ are opposites. They are: prosperous and valuétessable and
harmful, moral and inappropriate, beneficial andligmant, joyous and sad.
Behaviors and attitudes, ambitions and deeds, idestrand teachings, even
foods, can be judged as such, and be placed iomihe other of these categories.
And that is the purpose of onesamah-the seat of judgment.

Before we consider why there would be such a mdbe sheltered enclosure,
be aware that there was nothing unique aboubwd/'good nature. Earlier in the
same verse we read: “Yahuweh Almighty caused towtprp and grow from the
earth every Kol) tree which is desirable and pleasing in appesrand good
(towb — beautiful and beneficial, agreeable and pleadargat.” Towllgood was
kol, “ubiquitous and unlimited, completely and totaltpllectively and entirely”
present and available within the garden.

Likewise, there has been no limitation da’atknowledge. Yahweh had
already provided us with more information regardihg purpose and nature of
creation than we could process, and there is nsoreéo suspect He was any
different with Adam. So the only thing that wasaque regarding the “Tree of the
Knowledge of Good and Bad” was an awareness ofdfé one thing that is
routinely expunged from God'’s presence and paradisat which is harmful and
morally inappropriate, malignant and disagreeablpueless and unpleasant,
depraved and displeasing, causing sadness andsdis$r the antithesis of God—
meaning they are not God.

Yet without access to evil, without a way to rejéadd, deprived of the
opportunity to choose that which He is not, thereuld be no way to love
Yahweh. Love requires choice. It is the only thitltat cannot be made,
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compelled, or purchased, making love the most Wdduand powerful commodity
in the universe.

Freewill is the primary, but not the only, preresjta for a loving relationship.
A person must also come wa’atknow the other party as they really are,
otherwise the emotional response is delusional, eaa be no deeper that
frivolous fascination. True love requires us to dde to judge whether the
potential object of our affection is worthy of tHevel of trust. And once again,
this is the purpose of ounésamah- conscience.

There are two additional insights related to theeTof the Knowledge of
Good and Bad, especially with regard to knowinggbkiwhich are “evil, harmful,
morally inappropriate, malignant, and disagreeald&, no value, morally
depraved, displeasing, and sad.” Man brought thieisgs upon himself. It is
therefore inappropriate to blame God for pain amdfesing, for crippling
diseases, for disabilities and death. Rather tleging “a loving God wouldn’t
allow suffering to occur,” we should recognize thate requires the choice we
humans made to become acquainted with them. Pairsaifiering are a direct
derivative of the choice Adam and Chawah made & ®@arden, and of the
subsequent choices we humans have rendered after th

For those who fail to appreciate the purpose aéviith, or acknowledge its
value or consequence, and who continue to lameastt @zod who would allow
any or all of the many atrocities and misfortun@¢tcur on our planet, please
consider what you are asking of Him. If Yahweh wirantervene and stop all
bad things from happening, the result would be émave consequence from
choice. Doing so would completely undermine the éfierof freewill, which
would in turn make love impossible and our verysexice pointless. There
would be no reason for the universe to have beested, because Yahweh would
no longer be able to grow through the loving relaships we are able to form
with Him.

The idea of God allowing people to choose to be Ha#lder than follow His
instructions is fairly easy to understand. Howewghen it comes to a child
suffering or dying prematurely, it is difficult fars to appreciate how even the
most trivial decisions we make can change our &g@and those of others.

Should God intervene and stop a company from dugnpollutants into the
air, ground, and water to keep a child from gettaamcer? If so, what about
altering trivial events which might cause someandrive a little slower or faster
on a trip, consume an additional drink, or getrdidied, when the result leads to
an accident? The smallest thing might not onlycffae rest of their existence
but also might impact the lives of otherwise inndckystanders. And even the
initial victims of an accident don’t stand aloneh#¥ about the parents of a child
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struck by a car; what about the family memberssel&riends, coworkers, and
neighbors of an adult victim? What if one of thésléed would have become a
great teacher, doctor, inventor, or philanthropist?

And this works the other way as well. There mayehbgen an Austrian with
a great affinity for painting landscapes, who fome reason, turned down a
position on the admissions board at the Vienna Acgdof Art. The person who
was hired instead, rejected an 18-year-old boyfdiegtion. In his opinion, the
lad’s work “lacked an appreciation of the humannfdr How much different
would the world be if Adolph Hitler had spent hig las an artist?

Every decision has a ripple effect, and on andhendonsequences go. So,
who knows what confluence of events brings us sit@ation where something
horrible happens to an innocent person. Even Wete possible, at what point
should God stop meddling in the minutia of an essllstream of variables to
prevent a seemingly senseless tragedy to occur? Wharcussions would His
intervention have?

What should also be considered is that if Yahweesdoarevent certain bad
things from happening, at what point should He 8tigsod engages in terminal
illnesses for newborns, at what age does He stgpvening? And if God cures
all diseases (ignoring the obvious enormous raatibos), then should He stop
all fatal accidents? And if He stops all fatal aecits, should He then stop all
random acts of brutality? It's a slippery slopetttan easily result in an existence
where there are no bad consequences for any actitalsng choice irrelevant,
and love impossible.

All this said, other than the option to choose thébad, evil, distress, and
sadness” don't exist in Yah’s paradise, nor wikttbe knowable in heaven. By
the time we arrive, we will have already made dwice.

In Revelation, God specifically tells us that thend be no pain or suffering
during our eternal existence with Him. And since temembrance of evil and
displeasing things would surely bring anguish,thihgs bad must be banished
from heaven. This is why Yahweh obliterates ourordcof wrongdoing,
pronouncing us innocent when we accept the Redésmir. He even goes so
far as to say that there will be no remembrancauoftransgressions—not by Him
nor by us.

There are two additional thoughts I'd like you tmsider before we move on
to the next verse. First, Yahweh has intervenedoorasion to preclude the
exercise of freewill when He recognized that thetaaf not doing so would be
catastrophic. Examples include the flood, Egyptisice to retain their Hebrew
slaves, the eradication of a handful of villagestlie Promised Land at the
terminus of the Exodus, and the elimination of Assyrian army surrounding
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Jerusalem in the time of Hezekiah. And yet, Godbigtinely assailed for these
interventions, even though each was merciful bexdnysnipping these rapidly
escalating problems in the bud, God ultimately preed far more grievous
wholesale slaughters. Each case was not unlike gg®¢enting the one hundred
thousand people most responsible for Hitler's GaynaStalin’s Russia,

Hirohito’s Japan, and Mao’s China from living, teBy saving one hundred
million lives. But the very people who cry out toéto intervene to prevent
future perpetrators from harming innocent peoptéicze Him for doing this

very thing three-to-five thousand years ago.

The second ramification of limiting His involvemeint the suppression of
freewill pertains to Scripture. The first sin reded in God’'s Word is the
corruption of God's words. Satan misquoted and padated Yahweh's
instructions to Adam and Chawah to beguile themd Amce God obviously
allowed this, why are Christians in particular gtuctant to accept the obvious
reality that He has allowed this same crime to iooiet unabated for millennia?
There are tens of thousands of old manuscriptseoorah, Prophets, Psalms and
Renewed Covenant Writings and yet they all diffetenially from one another.
So God, as a result of freewill, either allowed M®rd to be manipulated and
twisted, as He had in the Garden, or He was pos&ie stop it, making the
Christian god feeble in comparison to man. Thesface clear: clerics conspired
to corrupt Yahweh's testimony to serve their religg agendas and their victims
have seldom cared enough to correct or thwart thgwth sides of this perverse
equation have made a choice must live with the egmsnce.

* k% %

In the next passage, God reveals the location @nEdGarden. There is a
reason. He wants us to know where it was locatetthaowe will understand the
story which flows out of Eden. Without this contemte are prone to believe
religious myths which turn thinking people awaynfrdéheir Creator.

“Ariver (nahar- streamflowed out (yasa'— extended and descendém
(min) Eden (‘'eden— great joy, delight, ultimate pleasure, extremgsgaction and
luxury, and a favorable state of great gladnew#) (la) water (sagah— that
which quenches thirstdf the protective enclosure (gar — sheltered garden,
covered and defended place suitable for liég)d from (min) there (sam- that
place and relative positiofit) separated (parad — parted and divided)ecoming
(hayah— coming to exist adpur (‘arba’ — fromraba’ meaning square, four-
sided, place to stretch out, rest and relseddwater sources(ro’s — beginning
points) The name(shem- proper designatiorf the first (‘echad is the Pishon
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(pyshown- from puwsh meaning to spring up, act proudly, and scatteryinds

its way through (sabab— meanders, constantly changing course through and
encompassinggll of (kol) the region (‘erets — land or realm)of Havilah
(hawylah— from huwl, to twist and encircle, bringing fear, pain, antyaish)
where relationally there is (sam ‘ashey gold (zahab— considerable wealth,
money, and splendot)(Genesis 2:10-11)

In Genesis 25:18, speaking of “Havilah,” YahweHstels that Ishmael, the
father of today’s Arab Muslims, “settled from Hahl to Shur which is east of
Egypt as one goes toward Assyria in defiance obfdfiis relatives.” Assyria was
located between the Tigris and Euphrates in whaiday northern Iran and Iraq.
If you were to travel from Egypt to Assyria, you wd pass through southeastern
Turkey, near its borders with Syria, northern Aegbraq, and Iran. But, more on
this later.

“And the gold (zahab— considerable wealth, money, and splendérjhat
land (‘erets — region or realm)the bdellium resin (badolah — translucent,
odoriferous, amber gum from an Arabian tree; filzadal to divide, separate, and
exclude)and precious (soham- reddish onyx, lapis lazuli, malachite, and beryl
stones(‘eben— rocks and gemsre beautiful (towb).” (Genesis 2:12)

While the reference to “gold, great wealth, morey splendor,” as well as
“gem stones” could be a reference to mines whidbkter this region, | think
Yahweh was referring to the opulence of Ninevel,dapitol of the first Babylon,
and later the principle city of the Assyrian Empikdan’s first known religious
and political schemes were conceived and perpdtthgre. It was the birthplace
of the sun-god religion practiced today as Catleaiic It remains a religion of
“considerable wealth, money, and splendor” whichparates” the masses from
God.

“The name (shem- proper designatiorgf the second(seni— from shanah
to change)s the Gihon (Gychown- to burst forth) It winds its way through
(sabal) the whole (kol) land (‘erets — region)of Kuwsh (kuwsl).” (Genesis
2:13)

Kuwsh, more commonly rendered Cush, was the sadaof in addition to
Mitsraym, Put, and Canaan. Biblical scholars wanstCto represent Ethiopia
because its root means “black.” But what is todalyidpia was often part of
Egypt at the time, and Egypt is called Mitsraynthe Torah. And while there is
plenty of Scriptural evidence to connect Kuwsh vatitient Egypt, that nation’s
genesis was still a thousand years hence, meamig’ahweh wasn’t describing
an emerging culture in northern Africa. Furthee thile flows north from central
Africa, not south from eastern Turkey.
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But here’s a clue: Nimrod, the patriarch of religi@nd the king of Nineveh,
which was in Assyria (then called Babylon), waseaagndant of Cush, and was
known to have been a black man. So, we might sertiat Kuwsh, at least at
this time, represents what is today northern Inath laqg. It is a region America
has recently (and foolishly) unified under Shiaisl It is the area which will one
day soon serve as the headquarters of the allilslatagog Federation—
something the scriptural genealogies will also canf

As evidence of this theory, the Iranians call thelve-thousand-foot range
which towers above the modern city of Tabriz, “KelslDagh,” or “Mountains of
Kush.” Located in the upper, northwestern fingerrah, near Lake Urmia, the
Kush range is fewer than two-hundred miles from leadwaters of the Tigris
and Euphrates, the next two rivers on this listscApotentially telling is the
association of Kuwsh— black” with the name of the world’s largest mihsea:
the Black Sea—which, not so coincidently is adjadenthe headwaters of the
next two rivers.

“The name of the third (salisi— to stretch out, to send out and awaygr is
the Tigris (Hiddekel—- from hadar, to rapidly surround, to close in and besiege
bringing impending doomhich travels (halak east (gidmah of ‘Asshur
(‘fashuwr — Assyria, named after the goddess Ashur, who rheckhtar and
Easter over time)And the fourth river is the Euphrates (parat— known as “the
great river”)” (Genesis 2:14)

Hiddekel is the Akkadian (ancient Assyrian and Babyloniamguage)
pronunciation of what has since been renamed ‘Tigm Greek following
Alexander’s conquests. Likewise, Parat, or GreaeRiwas the Hebrew term for
the waterway the Greeks renamed the “Euphrateieinhird century BCE.

Both tributaries of the Tigris begin their 1,300lenirek to the Persian Gulf in
the mountains west and southwest of Lake Van ineéag urkey (200 miles due
south of the easternmost shore of the Black Selag. dast branch begins its
journey to the sea 20 miles south of Lake Van, txedwestern source emerges
100 miles due west of Turkey’s largest lake.

Moving on to the Euphrates, its twin tributarieseege 100 miles northwest
and 50 miles due north of Lake Van; the later raot ffom the mountains of
Ararat. From here the waterway travels a great@vle arc west, east, south,
and then southeast to the Persian Gulf.

Walled in by volcanic mountains, Lake Van, like nisighbor Lake Urmia
(150 miles southeast of Lake Van), has no natwrdéband is thus saline (as are
the Black and Caspian Seas). Lake Van is considerbd the largest and deepest
lake in the Middle East. Satellite photos depi@sta royal blue oasis surrounded
by inhospitable rugged and desolate terrain.
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Turning our attention to the Gihddychown | have every confidence that it is
the Aras (shown on some maps as the Araxes). Thgktynriver’s tributaries
emerge northeast of Lake Van. During the centungléslamic invasion which
followed Muhammad’s death in 632 CE, the river'sneawas changed from the
“Gaihun,” making the original moniker quite similé that found in Genesis.
Today, the Aras, formally Gaihun, flows eastwaraiir Turkey into the Caspian
Sea.

Ignoring the fact that God said that the headwatétkese four rivers, two of
which are the Tigris and Euphrates, flowed fromghme place and same source,
renowned religious scholars continue to postuléens that the Pishon is the
Ganges, Indus, or Nile. Others place Eden at tha déthe Tigris and Euphrates
as if they don’'t understand the difference betwibenbeginning and the end of a
stream. | share this with you for two reasons.tFten't trust religious scholars.
Second, the Garden in Eden and the location of NoBlwod are essentially
coterminous—the latter just east of the former. Theuntains of Ararat are
located two-hundred miles east by northeast of \Wwatets of the Tigris and are
within a stone’s throw of the Euphrates’ beginnindéis area is in eastern
Turkey, between the Black and Caspian Seas, nearbtinder of Iran and
Armenia.

Identifying the Pishon is more challenging. But ingvidentified the river
which flows to the east as the Gihon / Gaihun /sAta the southwest as the Parat
| Great River / Euphrates, and to the southeasteabliddekel / Tigris, symmetry
would suggest that we would be wise to look for av@ich flows north or
northwest of Lake Van. In this regard, | think tmest likely candidate for the
Pishon is the Red River, known today as the Kinidik. The Red River is a good
fit since Yahweh told us that it would be known it red stones. Also, the
original name of Turkey’s longest river was the $taaus, confirming that it is a
worthy candidate for the Pishon moniker. Most d@lin@logical tools connect
ancient names to their modern equivalents by coimgathe consonant root
before vocalization and conjugation. Phasianus Rislon share the same p-s-n
root.

The Red River’s source is less than 100 miles Westorthwest of Lake Van.
Unlike the other three rivers, it flows west andrimorth before draining into the
Black Sea. Neolithic civilizations along the Kinlak River date back to
4000BCE, with Assyrian, Phrygian, and Hittite coks emerging around
1900BCE. The control of this volcanic region pastethe Tubals, Persians, then
Greeks under Alexander, before falling to the Rosndyzantines, and Seljuks
(Mongolian Muslims who invaded the Christian capifarming the Ottoman
Empire). It was on the Red River's shores that Tlweks annihilated over a
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million Armenian Christians in genocidal rage irethftermath of World War
One—turning the waters red.

David Rohl, a superb antiquities scholar, specdldtat the Pishon is the
Uizhun. Its tributaries descend from the volcamilges east of Lake Urmia, 200
miles southeast of Lake Van, eventually emptyingioto the Caspian Sea. While
there is no initial “p” sound, the remainder of theme is similar. And the Uizhun
is known as the Kezel Uzun, or Long Gold River, asdsuch, it fits the Genesis
depiction of this waterway meandering through &l of gold. And | suppose it
is possible that a volcanic eruption in the aremdated the original source,
moving it further southeastward. (While Rohl ardidagree regarding the Pishon,
his work on establishing a valid Egyptian chronglaghich synchronizes with
Scripture inA Test of Timés an essential read for those who love archeogjogy

Putting it all together, both tributaries of the phuates and Tigris, the
headwaters of the Gihon / Aras and Kizilirmak / R&sler / Phasianus / Pishon
emerge within one hundred miles of each other,wath Lake Van at the
epicenter. And as | mentioned earlier, this blusisosaan be found two hundred
miles south of the easternmost shore of the Blagk 8nd due west of the
Caspian. That's important because what appears eiomankind’s oldest
civilization is buried beneath the shores of thadBl Sea. And archeologists are
beginning to discover that mankind first mixed gan and politics in this
environ. We’'ll consider what is known about thaiiftare in the next chapter as it
relates to the flood.

Before we move on, be aware that Yahweh referredatth of the specific
places in which the rivers flowed &sl ‘erets or “whole land, area, or region.”
And yet, when He uses the exact same phrase wiheree to the flood, it is
errantly translated “the whole earth.” It’s litteonder people are confused.

But working to eradicate confusion, at least foosth willing to closely
examine all of the Torah’s jots and tittles, instimext passage Yahweh reveals
something that help us tie the Sabbath and Sulgdther, while explaining the
purpose of both...

“Yahuweh Almighty (YaHuWeH ‘elohymrelationally (‘eth) grasped hold
of (lagah— selected, received, and acceptbd)man namedAdam (‘Adam) and
He settled him restfully (nuwach— He set him down after settling all unresolved
issues so as to foster an association and allianc@ya) the sheltered garden
(gan — protected, defended, enclosed, and covered placare and concern for
life) of ‘Eden (‘eden— great joy, delight, and pleasure, of total $atigon, in the
favorable state of great gladness)work with Her (lo ‘abad hy’ — to labor,
serve, and cultivate on behalf of Heahd (wa) to closely observe Her(lo

27



shamar hy- to pay attention to Her, to revere, care fod aling to Her, and to
become secure in an association with Hgipenesis 2:15)

Before we dissect the operative term whichnswach— settle,” I'd like to
resolve why the third person, singular femininenanen ‘hy’ — Her” was included
suffixed to the verb’abad — to work” and Shamar— to observe.” It is because
the “gan— sheltered garden” (which is both feminine andgcnéine in Hebrew) is
designed to provide a visual portrait of our HedyeRather's home, and
especially of the role our Spiritual Mother plagsprotecting and defending us so
that we are prepared to enjoy God’s company. Likeraother, Her concern for
the lives of Her children prompts Her to sheltearthin love and clothe them with
great care. It is in Her Garment of Light that #n@f us who Shamar— closely
observe Her, revere Her, and cling to an assoaiatith Her,” and who choose to
“abad — work with Her,” are adorned. Inside this sh&tkrcovering, we are
protected from the consequence and penalty ofesiabling us to live forever in
Yahweh'’s ‘gan ‘eden- joyous paradise.” If we want to eternally existh God,
we need to pay attention to and associate wittSpinitual Mother.

In this context our first consideration with regaod“nuwach— settle” is its
similarity to “ruwach — Spirit.” This association highlights the role ofir
Spiritual Mother, theRuwach Qodesho purify, perfect, and protect us, settling
all disputes between our souls and the Torah sbSha can lift us up on Her
wings and bring us into our Heavenly Father's hobmen anew as God’'s
children—forever restfully settling us there.

And it is from this perspective that we should comesee the dgan —
protective shelter for life” andSukah— Shelters” as one and the same. Yahweh'’s
“gan ‘eden— joyous paradise” and HisHag sukah- festival feast of shelters”
both serve to describe His home and to depict atédifa in heaven.

The reason that this is important is because tlie wa are invited to walk
through Yahweh’'sMow’ed Migra’ey arrive at Sukah God’s home is our
destination, and camping out with Him is the debiresult. As such, we should
view and observePesach, Matsah, Bikuwrym, Shabuwa’, Taruw'amd
Kippurym as the Way to Heaven. God is telling us that Higea Called-Out
Assembly Meetings provide the means for Him tuwach— settle our debts”
and ‘nuwach- settle us down to live” with Him in Higan ‘eden sukah

So, now that we understand the association betzelem’'s Garden and the
Festival of Shelters, you may be asking hawwach— settle” is associated with
the Sabbath. Simply statadjwachis the purpose dhabat

As we learned in the previous chapter, the “ceasedhotation oEhabatwas
originally derived from an inadequate rendering rafwach as “rested,” as
opposed to “settled” in Exodus 20:11. But as weehaww affirmed,nuwach
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communicates the idea that the Sabbath is the ddyv¥h “settled” us in His
home by “settling” our debt. He paid the ransomunegfl to resolve as the
conflicts which have separated us. And because dsedone this work on our
behalf, we can rest, reflect, and rely upon Him.

Once again, here is the First of Seven Commandnfi@ny®ur consideration:
“For indeed in six daysYahuweh made(prepared and produced, fashioned and
finished, instituted and celebratemf)cordingly the heavengthe spiritual realm)
and the earth (the material world)and the seas, and all which relationallys in
them. And He became completely settledhuwach— rested after settling all
unresolved issuegjuring the seventh(shaby’y— solemn promise which fulfills
and satisfies those who listen and are observatiteofole of the seventiday.
Therefore Yahuweh blessed and adoredbarak — knelt down and lowered
Himself to greet those He had created and lift thipnon)the Sabbath(shabat—
the seventh day, the time of observance, of restraifection, and of ceasing and
desisting from ordinary labor to consider the preenGod has made to settle our
debts and settle us in His home on thiiay, setting it apart (qodesh- separating
it from others, making it special while dedicatihdo separation, cleansing, and
purifying).” (Exodus 20:11)

According to the best etymological resouraaswachwasn’t used to convey
“rest,” as in the absence of movement, but insteacbmmunicate the idea that
God’s mind was completely settled because He ha@aed exactly what He had
set out to accomplish. He had not only creatednapamion and settled him safely
in a joyous garden conducive to life; He had coveeithe means to an
everlasting familial covenant relationship. Yahwedd invented matter and life,
the ability to communicate and think, freewill amith it the choice to love, as
well as the means to justly resolve future misusiderdings and disputes.

In the context of the Sabbath and Sheltarsyachrepresents the “security
and victory of salvation.” As suchuwachwas deployed in Genesis 8:4 to affirm
that Noah and his family were saved because the'Aukvactisettled safely” on
mountains of Ararat after the flood. More tellinglls nuwach was used in
conjunction with the Ark of the Covenant: “And hal come to be as the soles of
the feet of the priests lift up and bear the Arkvahuweh, that the Upright Pillar
of all the Landnuwachwill settle securely and victoriously in the wegef the
Yarden (Jordan), the waters of the Yarden shaltuiekarat — used to express
“cutting the covenant”), and the waters will destdrom above, and shall be
present, taking a stand as one unified barrievdhiwshua’/ Joshua 3:13)
Nuwach speaks of favorably resolving the consequence @ewmhlty of our
rebellion against God—death and separation—soGloat can save us by paying
our debts, enabling our Heavenly Father to invetéaulive securely in His home.
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Therefore nuwachtells us that the Sabbath is the time Yahuwehesetin the
means to achieve our eternal safety, our victosr @n and death. It is the time
God settled the issues which have separated ugtbng our debts so that we
could settle down with Him. Therefore, those whosae the Sabbath as
Yahweh'’s time to protect, save, and deliver us Ww#l saved and allowed to
endure forever in God’s joyous garden.

There is another lesson we can learn from Bardlsizyl5. While “joyous,
delightful, pleasurable, satisfying, and restfyddradise isn’t being idle. Adam
had a job, a purpose, something to do which neadelde done. And that's
wonderful news. Lounging around for all eternitg’iamy idea of a good time. |
want to learn and to explore the universe, to lelypctive and useful—something
shamar “pay attention and observe,” used in harmony Mathad, “work and
serve,” suggests will occur.

This passage also tells us that man could have besated anywhere on
earth. All we know for sure is that Adam’s conceptdid not occur in the garden,
because God “grasped hold of Adam and settled lmwndn Eden’s Garden.”
With that in mind, I'd like to venture into the tea of speculation. Reading
between the lines, here is what | have deducekinktwe are still living in the
sixth day of creation and that there is more te #tory. As we contemplate this
thought, keep in mind that our time began with ¢heation of animals and was
followed by the creation of the most godlike aniwal creature made unique by
the addition of Yah'’s blessing...

“God said, ‘Let us produce (‘asah— make, effect, bring about, fashion, and
celebrateman (‘adam) in our image (tselem- resemblance, pattern, and model)
after our likeness (damuwth— comparable to usSo God created mankind
(‘fadam) in His image, in theimage of God He created him. Male and female
He createdthem. And God knelt down next to them, blessing tha (barak —
greeting and adoring them in love and lifting theym), saying to them, ‘Be
fruitful (parah — flourish, be productive, increas@nd multiply (rabah —
become exceedingly great and numerous, being e@dargaching a very high
point and status) (Genesis 1:26-28) In this passage, Yahweh didegakwhat
caused Adam to be uniquely like Him. But as youvkricom the opening of this
chapter, He would do so just ten verses laté¥.ahuweh Almighty formed for
association and accompaniment ‘Adam/manfrom the natural material
particles of the ground, and He blewinto his nostrils a life-giving, restoring,
and sustaining conscience(nesamah— seat of judgment, of recognizing the
difference between right and wrong, discernment atrimination) and
‘Adam came to exist asa living soul.” (Genesis 2:7)

Therefore, the living soul known as man was thé éasmal God created on
the sixth day. He fashioned us male and femaleayigsall other forms of life,
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from natural elements of the earth by manipulatimgDNA code. But something
was different about the species Homo sapiens. @sijded a unique animal with
a special capacity to think, to communicate, t@teative and to be productive, to
walk upright, and to conceive and raise childrea ioving and nurturing family,
teaching and protecting them in a manner which dewhbrace the covenant He
envisioned. Our very nature is symbolic of Yahwettisracter and purpose. We
are the residue of God'’s design; the living embatitrof His plan.

In this regard, of the millions of animal forms earth, man is unlike any
other. For unlike the others, our species was enlaih the likeness of God.
Simply stated, if you can picture a man and woméo are husband and wife,
standing before the protective shelter of their Bomith a child between them,
you envision Yahweh and understand His purpose.

After watching His special creation for some unsieat period of time, God
took a member of our species, named him Adam, aasle ghim a
nesamalconscience so that He could begin a relationsliip this solitary soul.
Yahweh designed and built a perfect paradise far, ind He placed Adam
inside. And hoping that we'd come to appreciate '&perspective on all of this
is the reason that the creation account of AdamGmawvah is told twice, once
generally of all humankind and once specificallyvwb unique individuals.

This vantage point on humankind, on those bottdesind outside of Yah's
protection, suggests that they were divergent amlthe sense that Adam and
Chawah had aesamaltonscience which enabled them to develop a pefrsona
relationship with God. This relationship, in my grdent, was perfect for seventy
years. Then, using theiesamahor seat of judgment, poorly Adam and Chawah
were banished from the garden and exposed to shef¢he world—even to the
rest of humanity. If I am right, including his tinie paradise, Adam would live
one-thousand years. And in this way he came to elim# mankind’'s first
millennium.

These things considered, it matters not if my t@sémate is accurate. My
purpose was only to provide you with a scenariociwhwas both plausible and
completely consistent with Scripture and scienaeminkind is a special animal
and Adam and Chawah were an especially unique eoufieir ancestry is
common, but not their conscience.

Returning to the known and certain, Yahweh providethm with some
directions. He has done the same thing for ‘dsxd Yahuweh Almighty
(‘elohym), provided direction (sawah — instructed, spoke clearly and
unequivocally with authorityhear (‘al — beside and on behalf dBdam, the
man (ha ‘adan), saying (‘amar — communicating) ‘Eat (‘akal) and consume
food (‘akal) from (min) every one of(kol — all) the sheltered garden’s(gan—
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protected, defended, and covered enclosute2gs (‘es).” (Genesis 2:16) As it
is with us, the Creator’s prescriptions for liviege contained in His Word.
Today, we should think of Scripture as “The OwneN&anual’—God’'s

instructions for fruitful and productive lives.

You'll also notice in this passage that Yahweh diadmy out from above,
from a distant heaven. He was “near,” even “besidelam when He spoke.
Further, since Eden is a word picture of paradmigen we spend our eternity
exploring the universe, this verse suggests tlatettvill be a countless variety of
good options to select from. It isn’t going to beihg.

As God has endeavored to share, for there to be kwere must be choice.
So.. But (wa), from (min) the tree (‘es) of the knowledge(da’at — acquisition
of information with a focus on discernment, judgmemnoral application, and
understandingdf good (towb — that which is prosperous, beneficial, and prpper
favorable, desirable, and agreeable, even joydaf) bad (ra’ — evil, harmful,
morally inappropriate, malignant, and disagreealdé, no value, morally
depraved, displeasing, and sad) not (I0’) eat (‘akal) from (min) it.” (Genesis
2:17)

They could eat the fruit of every tree without cemsence, save one. In a
way, the lone path among countless other choiceshwld away from camping
out with Yahweh in paradise was akin to the singway, among an infinite
variety of fruitless options, which leads to heavEnere was one way out, just as
there is but one way in.

The product of choice is consequence. If you cheas@, you get to live with
Him. That is the most beneficial option. If you dptreject God, however, based
upon whatever knowledge you obtain, you will dipasated from Him. This is an
inferior selection‘Indeed because(ky - surely) in (ba — near)the day (yowmn)
you (‘atah) eat (‘akal) from (min) it, you will become mortal (muwd and die
(muw).” (Genesis 2:17)

This is the first time the consequence for rejectifahweh’s direction has
been specified. It is death; the end of life. Ahdttmeans that the consequence of
disregarding Yah'’s instruction isot eternal suffering. Yet every mainstream
Christian derivation—Catholic, Orthodox, Protestamtd Evangelical—officially
teaches that those who reject God are damned &teanity of being tortured in
hell. If they are right, their God is a liar, besauHe just said the opposite.
Moreover, the Christian god is sadistic. Only a detad deity would say: “Love
me or I'll torture you.” (As it turns out, hellistorture is a derivative of the
Babylonian religion, as are the preponderance ois@an corruptions.)

Not only is the Hebrew word for death repeated éwicthis passagepuwtis
the antithesis of living forever. Therefore, if tGdurch is right, God is wrong. It
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is that simple, that obvious, that cut and dry. Amtl not one religious cleric in a
million comprehends this divine mandate. It's aghié fear they engender by
errantly presenting their own religious hell serttesir interests by frightening the
faithful into compliance and contributions. Or elgény would they all promote

the same lie?

As you readYada Yahwehyou will discover overwhelming evidence that
Yahweh lists three consequences related to thecehave make, not just two.
Therefore, it is reasonable to conclude that tihewst be three, not two, potential
fates which await human souls. The most often-piteske and most common
result, is death—the cessation of life, as is deditiere. Those who chose not to
yada Yahweh, to trust and rely upon Yah, will live fer short while, but
ultimately death will be the end of their brief stence. Upon their mortal demise,
their souls will cease to exist. God doesn’'t kntwemh and they don’t know God.
For the overwhelming preponderance of people, th@tdbe no eternal paradise
nor hell. As Yahushua explained: “The way is braat] many there are who find
death and destruction.”

The two better-known consequences exist as welrd’Is a place of eternal
anguish. While there is no fire in it, nor tortuteere will be plenty of emotional
suffering in this lightless prison called the Aby$ke closest known allegory to it
is a black hole, where nothing escapes but yet tengains eternal. Only those
who are actively engaged in leading people awaynfféod (which would be
most religious and political, and many media, acade and societal, leaders),
will endure this fate. They will join Satan and Fedow false messengers, known
as demons, there. If you go, you will have the ooty to meet every pope.
The Abyss will be a very religious place.

The consequence of carefully observing Yahweh'sruetons and heeding
His advice is to live forever with Him in His paiad. Those who rely on Yah
become Yahuwdym, His children, and they inheritthét is His to give. After
serving with Him during the Millennial Sabbath ¢titag on the Called-Out
Assembly of Shelters in 2033 (year 6000 on Yahlerwar) and ending one-
thousand years later), they will be equipped toant with God for all time. If
you make this choice, look me up and we’ll go offl@xplore a galaxy together.

As we press deeper into the story of Eden, we descahat Yahweh's
testimony is focused upon developing a relationshith His creation. This
loving association is set into the context of fasmdompanionship, of sharing, of
marriage, children, and parenting. This essenti@sp of God’s presentation
begins with:“Yahuweh Almighty (‘elohym) said (‘amar), ‘It is not (lo’) good
(towb— productive and beneficialpr the man, Adam (‘adam) to exist(hayah—
to be)separated(bad — apart and alone) will make for (‘fasah— I will fashion
and prepare fofiim a helper and supporter(‘ezer— one who assists and serves,
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a succor who rescues, aids, renews, and bendikis)ka — in the manner of)is
corresponding counterpart(neged.” (Genesis 2:18)

This is brilliant. The opening sentence of the pgss delineates the
consequence of choosing to be separated from Godekvidinot good. Then in
the second sentence, Yah speaks of the epitonmef Which for a man in this
temporal world is to be with the perfect woman.sTisi why God called paradise
‘eden “great joy, delight, ultimate pleasure, and exteesatisfaction.” But more
than this, Chawah (a name which will be revealddrla this story) is being
presented as a metaphor for the Set-Apart Sph#.iS our “helper and supporter,
the one who assists and serves us, our succor eggogs, aids, and renews us,”
providing the “benefit” of eternal life based upameestablished relationship with
Yahweh. She is the “life-giver” and “protective #b€ which is what the name
Chawah means.

Also interesting in this regartegedmeans “to correspond,” which is “to be
in conformity and in agreement.” The Spirit bringsinto conformity with Yah’s
instructions. Neged- to correspond” is “to compare closely, and teqaivalent
to someone or something.” When we are born anem fibove by our Spiritual
Mother we become more like God, ever more equitatenHim. Our souls
become like Yahushua—God in human foiegedcorresponds even means: “to
communicate with someone,” which is the reason Adamd Chawah were
created and placed in the Garden.

Before we leave this verse, recognize that whilé ¥aid that Chawah would
be Adam’s “helper and supporter,” God also routinefers to Himself as our
helper, so this is not a pejorative term. In tratte one who serves, the one who
rescues, renews, and restores, is greater thdrettediciary.

But there is more. Yahweh said that it would naidurctive or beneficial for
man to bebad The primary meaning of this Hebrew word is “al@n&hich in
this case would mean to be “separated, and be bpashe’s self.” Spiritually,
those who are separated from God are forbiddely émtneaven, most ceasing to
exist. But even in this temporal realm, there aw things as destructive as being
alone. Man is a social creature by design. And ithathy very few people can
survive the anguish of solitary confinement in pnisFurther, the joy of a loving
marriage and family supersedes the enduring pleasdrall other human
experiences.

Yet that is not the only reason God doesn’t wantoubebad You see, it's
Yahweh's job to bébad. Bads secondary meaning is “pole with a cross beam
(designating the upright pillar upon which God wasg)” which is used “to
carry heavy objects (indicative of removing thedmiur of our sins),” which can be
deployed “to embed or facilitate entrance througioarway (symbolic of Pesach
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representing the lone door to heaven).” Dependipgnuhow you view these
things, and the choices you make regarding theay, whil determine your eternal
fate.

And if that were not enough, thedd — branch,” is Scripture’s most enduring
Messianic symbol. It is through the Messiyah (tmplement Doing the Work of
Yah) that the doorway to heaven is opened.

The next two verses speak ledlyah nepeshof living souls, of animals that
God created for man’s benefit, and of their intrctthn to Adam. This passage
culminates with the verdict that none of these saulalifies as'a helper and
supporter (‘ezer — one who assists and serves, a succor who resaigss
renews, and benefits)like (ka — in the manner of)his corresponding
counterpart (neged.”

So.."Yahweh Almighty (‘elohym) caused the man Adam to fall(napal)
deeply asleep(tardemal), and while he slept(yasern, He grasped hold of
(lagah — selected and toolgne (‘echad of his ribs from his side(sela’ min—
bones and cartilage from around the heart and Jusngs closed up(saga)) its
place with flesh (basar — living soft tissues)And the rib (sala’) Yahuweh
Almighty took (lagah) relationally (‘asher) from (min) the man Adam
(‘fadam), He built (banah— made and erected, constructed and established)
woman and wife (isah — female partner in marriage;A\nd He brought her
(bow) to (‘el) the man ‘Adam (‘adam).” (Genesis 2:21-22)

Just as the Set-Apart Spirit is a part of God, iadkem God, and sent to us for
the purpose of association and life, so it was v@tmwah. And in a more
plebeian sense, the rib was selected becauserdusdied the heart, the seat of
love, and the lungs, synonymous with the breathlii®f, known as the
nepesfsoul.

The moral of this story is manifest in the value fafelity and family,
especially as they are enjoyed in a loving, pragactmarriage relationship.
“Then the man, Adam (‘adam), said (‘famar), ‘This (zo'’t) is the foundation for
living (‘esem- the skeleton upon which life hangs, the esdestibstance and
essence of an upright lifethe way to conduct one’s lifgdpa’am— the pattern of
behavior to be followed)ut of (min— from)my (‘aniy) essencg'esem— bones
and substance, essential natdi®) (basan from my life (basar— flesh, body,
and humanity)This (z'ot) shall be called(gara— summonedjvoman and wife
(‘isah — female)because(kiy) out of (min — from) man and husband(‘ish) she
was taken(lagah— grasped and obtained, selected and receiv@@gnesis 2:23)
This is the story of life and how to conduct it.

The Scriptural word for “Covenant,’beriyth describes a “marriage
relationship. It is based updreiyth meaning “home,” and thus is symbolic of
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“building, nurturing, and protecting a family.” Sm this passage Yahweh is
disclosing the model upon which His Word is bage¢erything from Genesis to
Revelation is predicated upon God wanting to dgveb loving familial
relationship with mankind based upon the model @irrrage, of a man and
woman coming together to conceive and nurtureitifa loving home. This is
“’esem- the foundation for living, the essential substaof an upright life,” and
“pa’am- the way we should conduct our lives.”

“Accordingly, therefore (‘al ken — so based on this it is also right that)
man (‘ish) shall leave(‘azab — abandon and reject, desert and forsake, be tabsen
from) his (hu’) father (‘ab) and his mother(‘em) and cling to (dabag- join fast
to, cleave to, stay close to, be united in clos®@ation with)his wife (isah —
woman and female partner in marriag&d they shall exist aghayah— be)one
(‘fechad— a singular unity in the)esh (basar— living being and body) (Genesis
2:24)

There are many much softer, less jolting, Hebrewdaorahweh could have
used in reference to a man “leaving” his father amather. Of the 215 times
‘azabappears in the Old Covenant, it is translatedsd&en” on 130 occurrences.
To forsake is to “reject, abandon, and damn.” hdrithis to your attention
because it sheds considerable light on what's knas/the fitth commandment
(or more accurately, the Second of Seven). Basexh upis instruction, the
“Father and Mother” we are to “value and reverddimg in the high esteem” so
as to “prolong our days in the land,” cannot be eanthly parents—from whom
we are instructed todzab — abandon” when we engage in marriage. Not only is
it impossible to “reject and forsake” that whichuythighly esteem and honor,”
showing reverence for a mortal being bears no emid@ on our longevity.
Therefore, to be consistent Yahweh could not teltai“azab — be absent from,
reject, and forsake” our father and mother whiléhatsame time tell us to “honor
and glorify” the very same people. That is unléss, Commandment is speaking
of our Heavenly Father and Spiritual Mother, ang tharriage is equated to the
“beriyth — familial covenant relationship” Yahweh estabdéidhwith mankind.
When these instructions are viewed from that petspe everything fits,
including God's insistence that this i&8em— the foundation for living, the
essential substance of an upright life,” apd’am — the way we should conduct
our lives.”

The second profound truth encapsulated in this ageseelates to God’s very
nature. Scripture say®ear O Yisra’'el, Yahuweh your God is one(‘echad.”
Yah is a singular unity, manifesting Himself asteaf Mother, and Son. There is
one God serving man through the Set-Apart Spiut essiyah Yahushua. There
is no Trinity. God does not exist in three persong three personas. The Father
manifests Himself in human and spiritual forms éove us. Adam and Chawah
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were one in marriage, just as we are one in thee@awvt. Simply stated, the
Covenant upon which all Scripture is based begiith & casual association
which includes two individuals, and it evolves irgalose friendship, kinship, a
nation, and kingdom. It exists as a marriage, onghich a divorce was declared
due to man’s infidelity. But this

‘azab— separation” will be resolved on the day of rexlations leading all who

choose to be associated with Yahweh to be adoptedGod’s eternal family.

(More on this in a moment.)

The third lesson derived from this verse is thahweh, like the human
family, has male and female characteristics, somgtmade evident if'So God
created ‘Adam in His image (tselem- resemblance, pattern, and modgi)the
image of God He created him. Male and female He createdhem.” (Genesis
1:27) To join God’s family, to become one with Yafgu must be born anew
from above by way of the Set-Apart Spirit, our 8pal Mother.

Fourth, the relationships embodied in marriage fmily are synonymous
with the beriythCovenant. Eden represents heaven and Adam and abhaw
represent the kind of relationship Yahweh desigmetb celebrate.

Fifth, while it's a small point relative to the @its,‘isah, meaning “wife and
woman,” is singular, not plural. Yahweh’'s wants anomgamous relationship.
That is the message inherent in the first threencanmdments. While there were
individuals in the unfolding story of God’s Word whad many wives, most
notably, David and Solomon, the quality of theweb deteriorated with each
addition to their harems. And with each new wifeyt became a less vital part of
Yah's plans. David was forbidden from building themple and Solomon was
left to call everything he touched “vain"—failed canseless as a direct result of
his disdain for marriage.

In this regard, this single verse also destroysn& credibility. Allah
repeatedly states that his Qur'an confirms the fcaad yet the Quran says that
a man can have four wives. By saying these thitglam is rendered false,
whether or not Yahweh's revelation is true.

Properly cared for, the human body is beautifuld am the right kind of
relationship, it is something to be enjoyed andbting pleasureThe two
(sanayim, the man (‘fadam) and his wife (‘isah — woman) were (hayah —
existed)naked (‘farowm — unclothed and bare-skinned with no barrier betwe
them)and they were not(lo’) ashamed(bowg.” (Genesis 2:25)

Most people consider sin to be bad behavior, aodgaihose lines they would
condemn nudity. But what God is saying here, ig thiaysical things aren’t
necessarily shameful. It's our attitude which getsnto trouble. A bad attitude is
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the most disabling of all disabilities. And the higattitude is the catalyst for a
good relationship.

As we turn the page and move into the next chapeemindful of the shift in
attitude which led to Chawah’s exodus from Edend Awntemplate how this
change in perspective caused her to consider nakedoffensive. Was it her
body, or her new attitude that caused her to barasll and want to hide?

* * %

As stated a moment ago, all of Scripture from beigig to end is based upon
the simple notion that Yahweh wants to have aigrlahip with us and that He is
willing to do everything necessary to facilitate Tthis relationship is called a
“covenant” and it is based upon the Hebrew wedyth meaning “relationship,
partnership, and marriage vowBeriyth in turn is based upobayith, meaning
“household, home, and family.” And while these dieectly related concepts,
they evolve as we turn the pages.

First, the relationship with Adam wasn’t well-deduh yet through it we see
the first hints of marriage and child-rearing. Tteems of this initial covenant
agreement focused on a simple choice: do this anldappy and live, or do that
and die. The Word was spoken, not written.

Second, with Noah, there was only enough substemdke relationship to
invoke trust. And still, nothing was documentedwriting. However, we know
that the builder of the ark knew Yahweh and revéted. As a result, Yah spared
Noah and his family. Furthermore, in this story Wwave the first formal
announcement of the covenant; one where God makssiges to Noah, and
through him to us.

Third, Abraham became Yahweh’s friend; one with mh@od delineated a
very specific agreement. He asked Abraham to I¢hgereligious and political
practices of Babylon, to walk with Him, to talk wiHim, and to be honest and
upright with Him. If Abraham did these things, Yathwagreed to bless him in
countless ways, from then and to immortality. Thev€hant with Abraham, and
through him with us, was affirmed when Abraham ehts trust Yahweh with
that which was most dear to him—his only son.

Fourth, with Ya’acob who became Yisra’el, the Cameinwas enlarged and
came to be based upon kinship. An individual refeghip had grown to include
twelve sons who in turn fathered many children. Titiendly relationship had
grown to include many children.
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By the time we reach Moses, the Chosen People leeeatiberated nation
with a homeland to call their own. Based upon tleeal, the fifth evolution of
the Covenant grew to include a substantial numbéerets—all of which were
committed to writing.

David’'s passionate love for Yahweh was very simitarAbraham’s, but it
was manifest in very different circumstances. Yerbecame a kingdom and the
sixth expression of the covenant was now the lathefand. Through the judges,
kings, and prophets, most everything Yahweh hashere with His people was
documented for our benefit. The Word had becomeymands. And at this time
Yahweh considered His Covenant to be a marriage wbere Yisra’el became
His bride.

However, within a generation Yisra'el, like Chresis after them, become
unfaithful. They ignored and violated most evenyeteof the Covenant—from the
Sabbath to the Feasts. As a direct result, Yahwedrakd Yisra'el, and what was
once an expanding and prosperous nation becameadith@s most notorious and
perpetual victim. And yet even though the conseqeef infidelity, of sun-god
worship, had been clearly delineated in the texthef Torah, and the resulting
hardships had all been predicted and properly dechrJews became resentful
and removed Yahweh from their lips and lives. Thegn went so far as to create
their own religion; one based on their traditions a&ords rather than God’s.

And this brings us to the final and seventh iieratof the Covenant—an
agreement which hasn’t changed, but instead gréwnalways the Covenant’s
renewal is designed to reestablish God's familyt Bus time, the familial
covenant relationship is unambiguous and unwavermg longer subject to
interpretation. And that is because God will pl#oe gift of His Torah inside of
us so that we might come to know Him personally padectly, enabling us to
live forever as His adopted children. It marksragtiwhen the Word of God and
the Family of God become one—indivisible and insapke. It is about spiritual
rebirth based upon the promises contained in tliahlo

So now before we contemplate the introduction a$ teventh and final
iteration of the Covenant relationship, it's im@ort to understand how the
marriage vow previously delineated came to naughi for that we turn to
Hosea. There we discover the reasons behind tlzeatem:

“Let her [Yisra’el] turn away from (suwr— turn around, change direction,
move on a different path, be removed from, forsakgct, and abolishilicit
relationships with false deitiegzenuniynm+ unfaithfulness, prostitution, adultery,
and idolatry)from (min — out of) her presence(paneh)and the marks of
unfaithfulness (na’apuwpym- signs of adultery and jewelry which indicates sh
is whore and available for illicit servicGbm between her breasts.”(Hosea 2:2
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/ 4) In this passage Yahweh is reaffirming thatiafaithful marriage which is not
monogamous is symbolic of forming illicit relatidnps with false deities.

Then, explaining the spiritual message underlying KEommandments,
Yahweh tells us that our infidelity affects ourldnén, separating them from God.
“And | will not love (raham- show affection for, have mercy on, demonstrate
compassion to, or pityher children (ber); for they are the children of
fornication (zenuniym- of prostitution, adultery, idolatry, and illigiélationships
with false deities) For their mother wantonly committed adultery and
idolatry (zanah— was a harlot and a whor&g§he who conceived them made a
serious mistake (bowsh — did something wrong and lost hope by acting
shamefully)” (Hosea 2:4-5 / 6-7) The children of those who ar&ithful, who
are lost in their devotion to the Christian, Jewishd Islamic god, are unknown
to the only true God.

As a result, through the prophet Hosea, God s&ly. people (‘fam) are
destroyed and will perish(damah- they have ceased to be effective and are cut
off, they are in a ruinous state, separated antbmger engaged in the mission
and will be wiped out, ceasing to exia§ a result of alack of knowledge and
corrupted information (bely da’at— ignorance and a failure to understand, a
dearth of wisdom and a deficiency in awarenebsjeed because you have
rejected and avoided(ma’as — have limited your association with, despised,
spurned, refused, disdained, and been adversevém scorned and loathed)
understanding (da’at — knowledge, the acquisition of information witHfacus
on the application of discernment and judgmehtyill also reject and avoid
(ma’as— shun an association with, spurn, disdain, anddwerse toyou, so you
shall be separated from serving as My ministers. Ashsinceyou have ignored
and forgotten (kasach— have overlooked and are not mindful of the digance
of, have responded inappropriately to and ceasedr® aboutplmighty God’s
(‘elohym) Towrah (towrah — prescriptions for living, law, instructions,
information, and written code of conduct)will ignore, cease to care about,
and forget (kasach— become oblivious tojour children also. So then agken
they became more numerous and influentiallrabab — when they exalted
themselves [read: when Rabbis imposed Rabbinictidon]) they continued to
sin against Me. Therefore | will substitute(mur — exchange that which they
possessedheir glory (kabowd— splendor, honor, respect, status, wealth, value,
abundance, power, and the reward of a special fyift)disgrace (galown —
shame, ignominy, confusion, reproach, dishonogylinand scorn) (Hosea 4:6-

7)

No matter where you look, Yahweh’'s message is sters. His glorious gift
and special reward is for those who search His Wardnswers. As for others,
they are unknown to Him.
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Therefore, the first step toward reestablishinglationship with God requires
us to acknowledge the fact that our religious iglfigt, our ignorance and apathy,
have separated us from Him. We must then comedogreze that Yahweh is
ready, willing, and able to heal us and receivesasong as we rely exclusively
upon the path He has provided. So in this profoundiportant prophetic
proclamation, we find Yisra’el on the verge of rectiation:

“Let’s start walking (halak— let's move away from this placahd (wa) let
us return to (shuwb ‘el- turn around, change our attitude and perspeatigebe
restored, let's reestablish our relationship witghuweh. For indeed(ky) He
(huw’) has torn us(taraph— expelled us, chased us away, and banishedub)
He will heal us(rapha— promote restoration, cure our diseased andadjgatate,
thoroughly mend and completely repair us, and mekehole) He has stricken
us (nakah— smitten and inflicted us, subjugated and chedtiss, sent judgment
upon us to punish usput (wa) He will heal and repair us (rapa’ — promote
restoration so that we might mend the relationsimg recover)He has stricken
us (nakah — destroyed usput (wa) He will wrap Himself around and us
(chabash— heal us by bandaging our wounds, wrapping atgtraround us,
binding us to Him to lead and encourage us, spgakiords which hearten and
enliven our feelings and attitudegfter (min — from this time and event itywo
days (yowmnm), He will revive us (chayah— restore us to life and keep us alive,
save us, spare, sustain, and preserve our livasubeso we can live forevein
(ba) the third day, He will raise us up, establishing usupright (quwm— He
will accomplish what is required to confirm andfiiliHis promises to restore and
support us)and we shall live (chayah— be restored to life, our lives saved,
sustained, and preserved foreviarHis presence(la panel).” (Hosea 6:1-2)

Through His prophet Hosea, Yahweh has told ustti@florah provides the
information which is required for us to know Hinm. these words God has issued
an essential warning, telling us that mankind (agsult of Paul, Akiba, and
Muhammad) would come to ignore His Torah, effedyivexecuting our own
children, sacrificing them to human religious sckemThen, in spite of our
ignorance and infidelity, Yahweh promised to do tvivas required to heal us,
curing and restoring those willing to change thkinking, those willing to turn
away from religion, so that they could return tarHiThis promise was fulfilled
by Yahshua in 33CE, seven-hundred years after Hesgbed these prophetic
words on a parchment scroll.

But that’s just where this proclamation gets intéirg. Hosea 6:1-2 declares
that “two days” after God heals mankind, or twottkand years from 33CE, He
would “restore” those Yahuwdym willing to changeeithattitude and thinking
toward Him. This reconciliation will occur oiYowm Kippurym the Day of
Reconciliations, in 2033. And as a result, at tbgitning of the “third day” after
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“repairing us,” and as a result of what He has dame will be able to “live
forever in His presence.” God is thereby predictihg one-thousand year
celebration ofSukahwhich will commence on the Called-Out Assembly of
Shelters in the fall of 2033, five days after Higrgpus return.

Collectively then, these insights are among thetnmaportant in Scripture
relative to our salvation, especially as it relatesGod’s prophetic timeline.
Yahweh has told us when He will return us to tlyar' ‘eden— the totally
satisfying shelter which is conducive to life,”\sll as well as enlightening us so
that we might come to be assured that He will gusréidmission.

Now, from this perspective, let's consider the pgss Yahweh used to
describe the renewal of His familial covenant ielahip. For this revelation we
must move forward in time to the prophet Jeremiphgperly known as
Yirmayahu While yari'ah means “shelter or dwelling place,” some Hebrew
lexicons suggest that the prefix means “appointgd ib this case, Yahweh.
Others infer thatyirma is derived fromruwm, meaning that “Yah uplifts,” but
that's a stretch, and considering the context o tthapter, I'm partial to it
meaning: “Yah's Shelter.”

So then as we ponder God’s prophetic predictiomndigg the arrival of His
Renewal of the Covenant, please note that He tiss “beriyth — covenant
relationship and marriage vow,” to Hibdyith— home, family, and household.”
Also recognize that in this passage Yahweh provittes same benefit to
“’Yisra’el — those who strive with God” an& @huwdym- those who are related
to Yah.”

Additionally | would encourage you to consider wlgd chose to convey His
willingness to “create” a Renewed Covenant usatat, a word which literally
means “to cut, especially in the sense of circuioeis | suspect that this is
relevant because circumcision is the sign presdrilyethe Torah to acknowledge
our desire to be included in God’s family and teliith Him. This act served to
set Yahweh'’s chosen people apart from all otherpreaedure which severs and
separates the part of the male anatomy at the ptspensible for the conception
of new life.

With this introduction, let’s reflect upon God’s Wi “Behold (hineh —look,
listen, and pay close attention to every detaihwillows), days (yowmym-—
times) are coming (bow’ — will arrive and will return) prophetically declares
(na’'um - foretells, predicts, and revea&ahuweh (YaHuWeH, when | will cut
(karat — create and stipulate, make by way of separatadajionally with (‘et —
as an eternal symbol on behalf tf¢ householdand family (bayith— the home)
of Yisra’el (yisra’el — individuals who strive with and be empoweredGyd)
and relationally with (‘et —as an eternal symbol on behalf ¢iie household
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and family (bayith— the homedf Yahuwdah (yahuwdah- those who are related
to Yahweh)a Renewed(chadash- a renewing and repairin@ovenant (beriyth
— familial relationship}-" (Yirmayahu/Jeremiah 31:31)

We know that this “Covenant” is “Renewed,” not “Néwecause the primary
meaning ofchadash often transliteratedhadas is “renewed,” not “new.” It is
used by God to convey a sense of “renewing, reggiand rebuilding.” As such,
chodeshdepicts the renewal of the moon’s reflected ligl#signating the start of
a “month.” This reestablishing connotation is affed in Isaiah 61:4, where the
“ruins of former cities werehadash- rebuilt.” In 2 Chronicles 24:12, the king
had “masons and carpentetsadash— repair the house of Yahuweh.” And in 2
Chronicles 15:8 we find that after “the prophet remeously cast aside the
abominable idols from the land of Yahuwdah,” he liae “altar of Yahuweh
chadash— renewed and restored.” Then in 1 Samuel 11:1d, discover:
“Shama’el said to the people, ‘Let's start walkiagd return to Gilgal and
chadash- renew the kingdom there.” Lamentations 5:2&specially relevant in
this specific context: “Turn us to You, Yahuwehdame shall return. Renew our
days as of old.” And while we could continue tonferce the fact thathadash
means “renew,” as opposed to “new,” especially wegard to the Covenant,
let's consider two final passages, both from thali@s. The first is from Psalm
51: 10. It asks of Yah: “Create in me a clean h&arGod, anctchadash- renew
the right spirit within me.” The second, Psalm BMsays: “You send forth Your
Ruwach/Spirit to create us and Yolmadash- renew the presence of the land.”

Therefore, we can now say with complete confidetita&t Yahweh has
promised to Renew His Covenant with Yisra’el (thede endure with God) and
with Yahuwdah (those who are related to Yah). Alifio what's interesting is
that there is no mention @owym or Gentiles, in this discussion. But especially
telling is we are about to discover that this realeaf the Covenant relationship
established with Abraham and quantified through &gowill in some way be
different. How it will differ, and why are there®the most relevant questions.

As we ponder God’s next prophetic statement, keemind that the Exodus
wasn’t just a historic event. It serves as a meaiaph explain that Yahweh is
saving us from the crucible of oppressive religiansl political doctrines, of the
bondage of work’s based salvation schemes, and fumlgment. Salvation is
God'’s doing. We are merely engaged beneficiaries.

With this in mind, and speaking of the renewal af Hamilial covenant
relationship with Yisra’el and with Yahuwdym, Yahlweaid:“—not the same
as (lo’ ka — not just as or identical tahe (ha) Covenant (beriyth — familial
relationship, marriage vow, and pledgd)ich relationally (‘ashen I cut (karat
— created through separatiomith (‘et) their (hen) fathers (‘abotan) in the day
when (ba yown firmly grasping Me (hazag— strengthened by My power and
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authority they were repaired, renewed, and estaddissustained and supported,
causing them to prevail and grow) their hand (ba yad to (la) lead them out
(yasa’ —serve them by guiding them awdyym (min) the realm (‘erets) of the
crucible of Egypt (misrayin)...” (Yirmayahu/Jeremiah 31:32)

The verbhazaq translated “firmly grasping Me” was written usitige hiphil
stem which infers a relationship between the supjacthis case “the Covenant
[Yahuweh] cut,” and the action of the verb whichtls case is “to be repaired,
established, sustained, and supported by firmlygmng hold of [God’s] hand,
His power and authority.” This interaction tells thsit for the Covenant to be of
benefit to us, we must not only trust God, we make the initiative to reach for
Yahweh'’s hand, thereby demonstrating that we aténgito rely upon Him to
take us away from religious oppression, work’s Hasalvation schemes, and
judgment. But more than this, by using the hipkeins with hazaq Yahweh has
formed a “firm, authoritative, and powerful” contien between His Covenant
and our salvation. To benefit from the Covenangewer and authority to repair
and renew, to establish and sustain,” us so thatriight prevail and grow,” we
must first “firmly grasp hold of” God’s hand. Inéhfull context of the word
beriyth, which describes a “loving family relationship whigrows out of the
vows of a faithful marriage,” there are few visumlages more in keeping with
God’s intent than grasping our Heavenly Father ley hand and relying upon
Him to lead us from harm’s way.

So now that Yahweh has delineated the purpose @f Gbvenant, and
described the means to capitalize upon it, He mmost explain why this
marvelous and merciful solution to what ails madkimust be ¢hodesh-
reestablished and renewed.” In that God is uniligrsansistent, in that He never
changes, and knowing that He is always reliablesendailing to honor His
promises, the problem must lie on our end.

And indeed it does. This next line speaks of whats wevealed through
Hosea®...which relationally (‘asher) they (hemal broke (parar — violated and
nullified, frustrated, tore apart and shatteredudlied and voidedyvith (‘et) My
(‘fany) Covenant (beriyth — marriage and family relationshiphough indeed
(wa) 1 (‘anoky) was married (ba’al — a husbandip them (ba hem- in and with
them) prophetically declares  (na’'um) Yahuweh (YHWH.”
(Yirmayahu/Jeremiah 31:32)

The ‘beriyth — covenant” is a “relationship,” and in all retatships
something is required of both parties. In this tiefeship, Yahweh promises to
save us from the crucible of judgment, from workfog our salvation, and from
human oppression. But benefit from this promisemnest honor our side of the
bargain, which is to say we must observe God'suesbns, distance ourselves
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from the worship of false gods, and respect Yahweduithority and ability
sufficiently to rely exclusively upon Him to lead in this marriage relationship.

To appreciate thisha’al, translated “I was married,” was scribed as a verb
using the gal stem and perfect aspect. In HebredkeuEnglish and Greek, the
context rather than the verb tense, determinesheh¢he action has taken place
in the past, whether it is occurring at the presentwill occur in the future.
Therefore, in this clause, “was” is a product af ttontext, not the verb. But that
is not to say that the verb tenses aren't tellingthis case the perfect suffixed
conjugation denotes the proper perspective in whacthink about the verb, in
this case the “act of being married.” It conveys ithea that Yah’'s marriage with
Yisra'el and with Yahuwdym was “perfect and comejétbut more importantly,
“has always been and will always be.” It even s#lyat this “marriage is
indivisible,” in that it “cannot be divided or eveeparated into distinct periods of
time.” The idea is: once married, always married.

The qgal stem used withba’'al — being married” simply reinforces the
relationship between the subject, in this case Yisv'‘Covenant” and the action
of the verb, in this case “being married to [Gaal] &ll time.”

It is also instructive to know that as a verba’al — to be married” and “to
create,” is not only positive, it is in completerimany with Yahweh'’s “creation”
of his “beriyth— marriage covenant.” As we have sedig’dl — marriage” is part
and parcel to theberiyth— familial covenant relationship” because beziythis
based upon a “marriage vow’—the promise to “lovegfx and be faithful.” It is
only whenba’al is used as a noun, as a title depicting a “lordster, and owner
who possesses and controls” that this word workspiosition to the Covenant.
In a loving relationship between husband and wé#ed in a loving family
between children and their parents, there can derdpno owner, no master, no
possession or control. Love is predicated uponafiteewhich is the opposite of
being controlled, possessed, owned, or being loosed

As we know, through the prophet Hosea, Yahweh Egdraim and Benjamin
(who collectively represent the whole nation of rdisel save the tribe of
Yahuwdah) that they were being divorced for infigelThis separation was their
doing. God’s position didn’'t change, nor did anyHit promises. He did not
choose ba’al — to marry” someone else in their place. They ehtosassociate
with “ba’al — the lord,” and therebyparar — breached and broke, violated and
nullified, frustrated, tore apart and shatteredyudlied and voided” theleriyth —
Covenant.” Yirmayahu is simply confirming this saality. And by having him
do so, Yahweh is highlighting the consequence ajosing to be faithfully
engaged in the marriage covenant He created aadslecting to associate with
the Adversary: “the Lord Ba'al.”
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The benefits of the marriage relationship delingate the Torah had been
nullified, because Yisra’el and Yahuwdah had viedatheir marriage vows. They
were unfaithful, having chosen to incorporate many‘Lord/Ba’al’s sun-god
religious practices, symbols, rituals, festivalsg &eachings into their culture, just
as Christianity has done today. God was intoleoétttis then, just as He is now.

Before we press on, I'd be remiss if | didn’t rechiyou that Yahweh provided
the basis for understanding this presentation @fémewal of His Covenant in the
introduction to His Seven Commandments. But soastan disrupt the flow of
this passage in Yirmayahu, I'll simply encouragese of you who are not
familiar with what Yahweh wrote on the first of twablets to read the second
half of the ‘Shabat- Seventh Day” chapter which is dedicated to tibysc.

Exemplifying the same characteristics of consisteand fidelity Yahweh
desires in us, God did not let mankind’s flirtatiaith Lord/Ba’al frustrate His
purpose—that being to establish an everlasting li@mrelationship with
humankind. ThereforeIndeed (ky — surely and trulywith this (ha zo’t— in
conjunction with these conditions and provision®)tlramilial Covenant
Relationship (beriyth— reciprocal agreement based upon a marriage which
relationally (‘asher | will cut (karat— create through separationmjth (‘et) the
House (bayith — household and familyf Yisra'el (yisra’el — individuals who
live with God)after (‘ahar — following) those days(ha yowm hem- this time)
prophetically declares (na’'um — predicts and promise¥ahuweh (YHWH), |
will give My Torah, placing it (natan towrah— | will bestow My prescriptions
for living, instructions, teachings, law, and ditens, putting it)in their midst
(ba gereb- set it inside their inner persorAnd (wa) upon (‘al) their hearts
(leb) I will write (katab— engrave and inscrib#)at | shall be (hayah— | am and
| will always be)their God (‘elohym) and they (hem) shall be (hayah— they are
and will always bejamily (‘am).” (Yirmayahu/Jeremiah 31:33)

Before we contemplate the awesome message Yahwanimunicating in
this verse, please note that in this cakardt— | will cut” was inscribed using the
gal imperfect conjugation. This tells us that teeewing of the relationship was:
“in process and unfolding, providing ongoing resutiver time.” And that
perspective serves to affirm that the Covenant Wwesg “renewed and
reestablished,” as opposed to being replaced bgtong new and different. And
as it relates to God’s timeline, it should be noteat in Hosea, as we have just
read, Yahweh told us that Yahuwdah would not beodi®d until after the
Messiyah’s arrival, and also that in “two days”adetwo-thousand years), He
would “heal the relationship,” so that “on the thitay,” as a result of His mercy,
they would be reunited.

Now, here is the crux of the message: the onledkfice between the existing
Covenant, the one in which Yahweh saved those ve@meodstrated their reliance
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upon Him by reaching up to grasp His hand, andréimewed and reestablished
Covenant, is that “the Torah is placed inside af making it part of our very
nature.” And by incorporating the Torah in this waye enter an eternal and
irrevocable relationship with God, enabling Himabopt us into His family.

That means that the Covenant isn’'t changed, buéadsthe nature of our
relationship with God is restored. And for this docur, at least in this way,
humankind must have reached the terminus of outahexistence—a time in
which everyone will have chosen to accept or reyadtweh. That makes this is
Yowm Kippurym- aptly known as the Day of Reconciliations —&ary6000 Yah.
This is sunset on Octobe??22033 following seven years of tribulation. Itaisly
then, at this time, that God can, and indeed ntigstsform all of those who have
chosen to rely upon Him for their salvation.

| said “can” because the midpoint of the Tribulati@nd the acceptance or
rejection of the mark of the beast, demarks the ehdfeewill, the last time
people are free to choose their destiny. It theeefdesignates the first time
Yahweh can “place His Torah within us” and not iféee with His gift of
freewill, because by so doing He will make it impibde for the beneficiaries of
His mercy to corrupt, conceal, misinterpret or tegminst His Word.

| said “must” because there has to be a controlhamr@sm in place to keep
those of us who are adopted into Yahweh'’s famibnfrdoing something stupid
in the next life. | expect that we will be allowsallearn and grow, to explore and
enjoy God’'s newly created universe, exercising Viidealong the way, and
therefore there has to be a blueprint for how tealbe. So by placing His Torah
within us, Yahweh is assuring that those of us \@h@now considered “family”
continue to live in eternal harmony with “our Godit"is simply brilliant. Every
nuance and subtlety of the Torah will be known $pits every word, metaphor,
symbol, and meaningful association revealed, enghis to know and understand
ourselves and our Creator perfectly. By observiregTorah we will laugh, love,
learn, and live, growing to be evermore like God.

Frankly, this takes my breath away. It affirms timing of Yahweh'’s return
on Yowm Kippurymat the end of the Tribulation, fulfilling His Torglromise to
reconcile His relationship with Yisra’el and Yahwmal. It affirms the role of the
Torah in our salvation, and of it continuing to @giius during the Millennial
Sabbath and beyond. It affirms that the purposth@fCovenant is to establish a
family—to be God’s children.

And with all of this affirmation, it is astonishingven debilitating, to know
that Christians routinely convolute this passaggs$tfy Paul’'s proclamation of a
“new covenant,” one based upon faith, one unreléethe Torah or its God.
According to the author of Christianity, the “oldwenant,” was “annulled and
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obsolete” because it was a “cruel taskmaster” widohld “neither save nor
impart life.” And yet the only distinction betwedhe Covenant which saved
Yisra’el and Yahuwdym from religious oppression, riwe based salvation
schemes, and judgment, and its renewal is thatrénewal is perfect and
complete. The source of our salvation becomesgbaus, making us family.

| dare say, the Christian misinterpretation of thaéssage ranks among the
most debilitating crimes ever perpetrated in the@&af religion.

The Covenant has not changed, but instead likeethaisus who have
benefited from it, it has grown, evolving from asagal association to a close
friendship, maturing from kinship to a kingdom,nséioning from marriage to
divorce, and ultimately to reconciliation, enabling to live forever as part of
God’s eternal family. The renewal of the covenaetndrks the end of the
beginning and the beginning of forever.

While the benefits of this renewal are ongoing amdrlasting, this promise
has yet to have been fulfilled. This day has natdgavned. It did not commence
in 33CE with the Messiyah Yahshua'’s fulfillmentRésach- PassoveiMatsah—
Unleavened BreadBikuwrym — FirstFruits, orShabuwa’— Seven Sabbaths. It
does not demark the age of Christendom as the Taslbeen expressly removed
from all of those victimized by Paul. No, the rerawf the covenant is still on
our horizon, one score and three years distant fresnwriting in the summer of
2010.

As a result of having the gift of the Torah pladeside of us, man’s religious
traditions, his justifications, concealments, cptions, and counterfeits will no
longer pollute our relationship with God. As a désvahweh said:*And no
longer (wa lo’ ‘owd — never againyvill they teach (lamad — be trained in or
indoctrinate, instruct or respond tmankind’s (‘iysh — individual people’s)
errant thoughts or corrupt reasoning(roa’ — evil ways and improper principles,
bad judgment, false appearances, and regrettabl@naaications) or (wa)
mankind’s (‘iysh) despondency and grief, his tale of woéach) claiming
(‘famar — saying, boasting, and declarirtg)(la) know (da’at — be aware of the
evidence regardingfahuweh (YHWH). Because then indeeckiy —rather surely
and truthfully at that timethey will all (kol) know Me relationally (yada’ ‘otiy —
recognize, be familiar with, respect, revere, amoose Me, and be known to Me)
from (min) the smallest, youngest, and least significanfgatan) to (la) the
biggest, oldest, and most influentia{(gadow), prophetically declares(na’'um—
predicts)Yahuweh. For indeed(ky — becausel) will forgive (salah— pardon and
remove)their sin (‘fawon — their guilt and consequence of iniquity and pesity)
and (wa) remember (zakar— recall)their offenses against the standarghata’)
no (lo’) longer (‘owd — ever again) (Yirmayahu/Jeremiah 31:34)
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This is a direct result of the gift of the Torahrgeplaced within us. It will
preclude us from forming errant thoughts, from apting God’s Word, and this
in turn will deliver us from despondency and grigien will no longer pretend to
know God or to speak for Him. He will be known td who survive the
Tribulation, to all of those who choose to reachama grasp His hand, relying
upon Him, His Covenant and His Torah, for theivadibn. And as a result of the
plan of salvation delineated in the Torah, and nesgiecially Unleavened Bread
and Reconciliations, our sin will be a thing of tipast, no longer even
remembered by God.

We have reached mankind’'s seventh millennium, tle¢ebcation of
SukaliShelters known as the Millennial Sabbath. Everyloneg at this time will
enjoy a close, personal, and familial relationshiph Yahweh—so close, He
exists within all of His children. The story of Gedove for us began with the
first family, with Adam and Chawah, and ends wittoge who know and trust
God through His Torah being adopted into our HegvEather’s eternal family.

Considering the importance of this message, andfabethat it is often
convoluted and misunderstood, let’s review God’sifoan on religious infidelity
and human mortality, on how corrupted informatieads to being rejected by
God, on the consequence of ignoring the Torah,henvalue of changing our
perspective and thinking so that God can heal mshe purpose of the Covenant,
and the timing and nature of its renewal:

“Let her [Yisra’el] turn away from (turn around, change direction, move
on a different path, forsake, and rejeitlitit relationships with false deities
(unfaithfulness, adultery, and idolatrffom her presence and the marks of
unfaithfulness from between her breasts.”(Hosea 2:2)1 will not love (show
affection for, have mercy on, demonstrate compastip or pity)her children;
for they are the children of adultery, of idolatry, and illicit relationships with
false deities. For their mother wantonly committedadultery and idolatry as a
harlot and a whore. She who conceived them made a&r®us mistake.”
(Hosea 2:4-5)

“My people are destroyed and will perish(they have ceased to be effective
and are cut off, they are in a ruinous state, sgpdrand no longer engaged in the
mission and will be wiped out, ceasing to exiga§ a result of alack of
knowledge and corrupted information (ignorance and a failure to understand
due to a deficiency in awarenes#)deed because you have rejected and
avoided (have limited your association with, despised,rsed, disdained, and
been adverse tounderstanding, | will also reject and avoid (shun an
association with and be adverseyo), so you shall be separated from serving
as My ministers. And sinceyou have ignored and forgotten(have overlooked
and are not mindful of the significance of, havep@nded inappropriately to and
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ceased to care abouwimighty God’s Towrah (prescriptions for living, law,
instructions, directions, and written code of cart)lu will ignore, cease to care
about, and forget (become oblivious toyour children also. So then as they
became more numerous and influentia(when they exalt themselves as Rabbis
and impose Rabbinical Judaismihey will continue to sin against Me.
Therefore | will substitute and exchangetheir glory (honor, respect, status,
wealth, value, abundance, and rewdad)disgrace (shame, ignominy, confusion,
reproach, dishonor, insult, and scofr(Hosea 4:6-7)

“Let's start walking (moving away from this placegnd let us return to
(turn around, change our attitude and perspectideba restored, let’s reestablish
our relationship with)Yahuweh. For indeed He has torn usnd banished us,
but He will heal us (promote restoration, thoroughly mend and completepair
us) He has chastised us, but He will heal and repaus (promote restoration so
that we might mend the relationship and recavde) has stricken usut He will
wrap Himself around us (heal us by bandaging our wounds, wrapping clothing
around us, binding us to Him to lead and encoutejeAfter two days, He will
revive us(restore us to life and keep us alive, save uggspgastain, and preserve
our lives, heal us so we can live foreven) the third day, He will raise us up,
establishing us upright (He will accomplish what is required to confirm and
fulfill His promises to restore and support @s)d we shall live(be restored to
life, sustained and preserved forevierHis presence.”(Hosea 6:1-2)

“Behold, days are coming, prophetically declaresyahuweh, when | will
cut (create and stipulateglationally with the householdand family of Yisra’el
(individuals who strive with and be empowered bydzand relationally with
the household and familyof Yahuwdah (those who are related to Yahweh)
Renewed(a renewing and repairingjovenant (familial relationship}—not the
same agnot just as or identical tahe Covenant(familial relationship, marriage
vow, and pledge)which relationally | cut (created through separationjth
their fathers in the day whenfirmly grasping Me (strengthened by reaching for
and relying upon My power and authority they weepaired, renewed, and
established, sustained and supported, causing titgmevail and grow)n their
hand to lead them out(to serve them by guiding them awdsgm the realm of
the crucible of Egypt which relationally they broke (violated and nullified,
frustrated, tore apart and shattered, annulled \amded) with My Covenant
(marriage and family relationshighough indeed | was married to them,
prophetically declaresYahuweh.” (Jeremiah 31:31-32)

“Indeed with this Familial Covenant Relationshipwhich relationally 1
will cut with the House(and family)of Yisra’el (individuals who live with God)
after those days, prophetically declaregpredicts and promisesfahuweh, |
will give My Torah, placing it (I will bestow My prescriptions for living,
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instructions, teachings, law, and directions, pgtit) in their midst (set it inside
their inner person)And upon their hearts | will write that | shall be their God
and theyshall befamily.” (Jeremiah 31:33)

“And no longer (never again)will they teach (indoctrinate, instruct or
respond to)mankind’s errant thoughts or corrupt reasoning, or mankind’s
despondency and grief, his tale of woelaiming to know Yahuweh. Because
then indeedthey will all know Me relationally (recognize, be familiar with,
respect, revere, and choose Me, and be known tq Ma&h the smallest,
youngest, and least significanto the biggest, oldest, and most influential,
prophetically declares Yahuweh. For indeed | will forgive (pardon and
remove)their sin (their guilt and consequence of iniquity and pesitg) and
remember their offenses against the standard nolonger (ever again)
(Jeremiah 31:34)
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