Yada Yahweh
Book 1:Genesis
...Why Are We Here?
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Hayah— Existence

In the Beginning...

Perhaps the most important and least understooghetic passage in
Scripture is Genesis one—known in Hebrew Bare’shiyth Yahuweh not only
introduces Himself, explains the creation procems] presents His plan of
redemption; He chronicles the seminal events of dumistory—past, present,
and future—giving us the framework with which todenstand His prophetic
timeline. In addition to the three essential s®rembedded in God’s initial
testimony—creation, redemption, and prerecordetbtyis-Yahweh also answers
mankind’s most important question: why do we exist?

It is not uncommon for God to paint several picsuwnath the same brush. For
example, when one reads the story of Abraham talsiagc to Mount Mowriyah
(errantly known as Moriah, meaning: Revere Yah)hinitthe context of
Bare’shiyth (errantly known as Genesis, meaningthi beginning) and with a
knowledge of archeology and history, it's immediatepparent that the story
chronicles an actual historical event. When onalistu the details of this
Covenant journey juxtaposed to its Renewed Covehadfilment, it becomes
obvious that the story was prophetic, providing esd rehearsal for the
Messiyah'’s (errantly known as Messiah, meaning: R\ord Implement of Yah's)
sacrifice at precisely the same place forty Yowfslantly known as Jubilee,
meaning: Yah’s Lamb is God) later. When one scizgis each word, comparing
them to the actuaPesaclPassover and thbligra’ey (from Migra’, meaning
Called-Out Assembly) commemorating it, thoughtfidaders will come to
appreciate why this day remains the preeminent @atéahweh’s calendar. And,
when all of this is understood within the paramewrGod’s plan of redemption,
a timeline emerges that enables us to date thenaémuents of man’s salvation—
past, present, and future. The same is truB#&oe’shiyth/ Genesis one.

Another example of a timeline embedded in a Sagbtaccount and three
stories existing in one narrative, is Hosea's nagei to the temple prostitute



Gomer. It depicted an historical event. The beabtberved to acquaint the
prophet and Yisra’el (errantly known as Israel, meg: to endure with God),
circa 700BCE, with a tangible means of appreciatimg consequence of their
infidelity with their Creator. Hosea’'s marriage @omer, therefore, served as a
metaphor, illustrating how the Yahuwdym (errantlyolvn as Jews, meaning:
related to Yah) had broken their covenant with YahwBut that was not all. The
story provided God with the framework with whichewplain why He legally had
to divorce Himself from His people. Moreover, thecaunt provided relevant
lessons for us today—especially for Catholics, @athx Christians, and
Protestants—as their belief systems and cultueseny similar to those assailed
in Hosea’s open letter to the Northern Kingdom. aln Hosea's troubled
marriage provided the framework on which to hargttmeline of the Messianic
prophecies depicting Yahushua'’s (errantly knowdesus, meaning: Yah Saves)
arrival in Jerusalem in 33CE and again in 2033#dvation and reconciliation.

There are three timelines and three simultaneousathees embedded in
Bare’shiyth/ Genesis one, but the brush strokes are muchdérpaolder, and
more complex. As is His custom, Yahuweh choosescHisrs for a reason and
shades each word with great precision. So we waitidn the universal artist by
examining His selections under the microscope oforel lexicons and
amplification. As is the format of these volumeswill share the insights His
Scripture and Spirit have revealed, connecting plaisiting to others the Master
has drawn. If nothing else, my commentary will slgau down, causing you to
reflect on the majesty of our Maker’s world and \W.or

However, be forewarned: this chapter on “Existen@juires an additional
layer of complexity in the midst of what is already extremely challenging
interwoven Scriptural tapestry. To comprehend theative side of Yahuweh’s
testimony, you will have to understand aspectsheftheory of relativity, some
physics, astronomy, biology, and evolution, as \eelhave some familiarity with
the fossil record, statistical analysis, the cohadspace-time, and the nature of
light. | will do my best to provide the necessangights for the uninitiated while
not boring scientists or overwhelming those whoehaimited interest in these
discoveries. But no matter where you reside onsipectrum of contemporary
scientific awareness, | beg your indulgence. Wieatlbefore you is challenging.

Before we begin, there is some good news. Yahuwetoirect. From His
perspective it took precisely six twenty-four halalys to create the universe, our
planet, life, and man. And scientists are rightokiag back from our perspective,
the universe is somewhere between 10 and 20 bykams old. Yahweh is correct
in that plants and animals reproduced after théwd kand evolutionists are
accurate in saying that some species have evoXadveh not only agrees with
the concept of the Big Bang, He was the first te tlee term. God even uses



scientific jargon in his presentation of dinosawansd in this regard His testimony
is in complete harmony with the fossil record. Efere, this scientific review of
Bare’shiythisn’t going to pit Creationism against Big Bangdaavolution, but
instead demonstrate that they agree, right dowhealetails—at least where the
facts are known and science is rational. The ceortgy only rages between the
advocates of religion and secular humanists. Gadtounting and the facts are
not in conflict, nor is Genesis contrary to valailemnce.

* k% %

Yahuweh begins His open letter to man with a severd sermon.
“Bare’shiyth ‘elohiym bara’ ‘eth hasamayim wa'eth herets” The fact that
there are seven words in God’s opening statemgnmipiose isn’t a coincidence.
Every important aspect of Yahweh’s Word, includitig plan of salvation, is
based upon the formula: one (representing Godjldiitian to six (representing
mankind) equals seven (equates to a perfect rasdltelationship). Here, the one
special word among the seven igl6hiym— God Almighty.”

Translated into EnglisiBare’shiyth/ Genesis 1:1 readdn (ba-— near, with,
and in proximity to, regarding the account i beginning(re’shiyth — at the
start of time and the initiation of the processeafstence, concerning the first
fruits, and the head of the familythe Almighty (‘elohym— God)accordingly
(‘eth — accompanying and in associati@n¢ated (bara’ — conceived and caused
a new existence, choosing perfect transformaticsh ri@mewed birth, planning,
preparing, and producinghe (ha) the spiritual world (samayim- Heavens and
abode of Godand (wa) also(‘eth) the (ha) material realm (‘erets— matter, the
physical and natural world) (Bare’shiyth/ Genesis 1:1)

While I did not have to translate either occurreat®th in this passage, as is
customary when rendering Hebrew into English, tieedandicates that God was
“in close proximity to” His creation, and that Heitiated the process for the
purpose of “accompaniment, relationship, and assoa.”

The broad strokes known, let's examine each ofethesrds under an
etymological microscope. The first wordha. It is from beth the second letter of
the Hebrew alphabet. It means “in, with, among,rnea in proximity to
something.”Ba is “a maker of cause and effect, and of reas8a.’speaks “of
simultaneous and overlapping events in time.” Havethe word is not found in
this form inBare’shiyth/ Genesis 1, but rather exists as a compoundgeptieg
the preposition “in,” before the Hebrew notegishiyth Conjoining prepositions,



articles, and pronouns with the word they are myaalif is customary in many
languages including Hebrew.

Re’shiyth conveys many pertinent thoughts, including: “fiestd best.” It
speaks of “the beginning or initiation of a proce#s “first fruits” connotation is
very significantly spiritually, because it idengéi§ “something of value which is
set aside and dedicated to Go&é&’shiythdescribes that which is “set-apart,”
which is one of Scripture’s most important concepss it explains the nature of
the Son and Spirit, as well as their relationshigsbd. And speaking of which,
the re’shiyth is “head of the family.” Also, in relationship téisra’el and the
Yahuwdym, who are the control group in Yahuwehgetation,re’shiyth means
“to make a division and distinction.”

| use the term “control group” because that isrtfle Yahuwdym perform in
God’s Word. By choice and covenant, by word andddég land and spirit, they
were separated from all other peoples to serve &sirg, quantifiable, and
documented example of the benefits of choosingtmfa covenant relationship
with Yahuweh, as well as the consequences of s@pgraneself from Him. In
these people, we witness the consequence of bomdihghe Adversary via the
religions and politics of man. By way of comparistime mostly Gentil&kklesia
(errantly known as church, meaning: Called-Out Addg) the beneficiaries of
the Renewed Covenant, were “called out” of the dvoather than separated from
it like the Yahuwdym. Our roles and places areedédht.

The most significant aspect m#’shiyth, and the word’s second most frequent
translational rendering, is “first fruits—symbobé reaping the harvest of purified
grain [a metaphor for saved souls] and waving afshefore Yahuweh so that it
will be accepted.” (Leviticus 23:9-11) This Callédst Assembly, known as
Bikurymin Hebrew, is indicative of men and women beingnbenew as children
into Yahweh’s family. As Yahweh’s third of sevdvlow’ed Miqra’ey, or
Appointed Called-Out Assembly Meetings, the Festiva FirstFruits follows
Passover and Unleavened Bread. It is the firsthofet harvests of saved souls
included in God’s seven-step plan of salvatiorsidnifies our acceptance before
God and our reunification with Him after we accape (gifts of life and
redemption represented by thiégra’ey of PesachandMatsah

The three spring Feasts commemorate actual hiatoeieents experienced
during the Exodus. They are also prophetic, pradjoivhen the Messiyah would
redeem us. They are instructive, explaining prégisew God would ransom us
from sin. During the Exodus, and during the ultienatlfilment of the Migra’ey,
the blood of the Perfect Passover Lamb was smearexh upright pole forming
the doorway to eternal life. The following day, ihgr the Feast of Unleavened
Bread, yeast was removed from grain, synonymous thiee removal of sin from
our souls. This conferred an anointed and sinlege sipon us, enabling us to be



harvested by God, redeemed, and brought to Hisatstorehouse on the third
day in commemoration of FirstFruits. So in Scriptarfirst word, God used a
term which suggested that He had a specific plardeem that which He had yet
to create, bringing mankind back into eternal f@Bbip. In many ways the first
word’s diverse meanings summarize all the wordsvfollow.

Continuing to focus ome’shiyth, we discover that it is based upawish,
which means “head, top, summit, chief, sum, andno@gg.” And in this vein,
the “summit” of Mount Mowriyah (errantly known asadvlah, meaning: revere
Yah) is where Yahushua stood up for us so thatawdcstand with Him.

The “sum and total,” connotation reinforces that oudemption and
reconciliation is the summation of God's Word. Whis why re’shiyth means
“company,” introducing with the first word the page of His revelation: to
develop aeriyth'relationship with His creation.

And as we have discoverede’shiyth can also be translated “head of
family’—signifying that God is our Father. | find interesting thatab, the
Hebrew word for “father” alphabetically, is the yefirst word in Yahuweh’s
chosen language of revelation.

Since Yahuweh created language, since He useddgedo create, and since
Hebrew is His chosen language, every linguistiowsaaof His Word'’s first word
is worthy of our consideration. In that light wesdbver thatre’shiyth has a
scientific connotation in addition to its spiritu@leaning.Re’shiyth“denotes the
point when and where space and time began.” Thiensething we only came to
understand quite recently. Despite what you mayeHhasen told, that scientists
have demonstrated that God’s Genesis account ¢surate, the truth is just the
opposite. With each new discovery, the positiosance is changing from being
in conflict with Yahweh'’s 3,200-year-old testimottyy being in harmony with it.
Old science has been refuted, not Yahuweh. For pbeanas recently as fifty
years ago, prior to the discovery of the red doifind in retreating galaxies, the
overwhelming preponderance of scientists believeduniverse was a constant,
that it had always existed, and that it therefoasnit created. To quote England’s
most acclaimed astronomer: “The notion the univensel a beginning is
repugnant.” The truth is often repulsive to thodeviocus on the creation rather
than the Creator. Yet if they were to change thenspective they would come to
understand both better. They would discover thatuthiverse had a beginning, a
place where space and time began—a truth reveaadynthree thousand five
hundred years before man stumbled upon it.

While Yahuweh'’s creation account isn’t merely aestific explanation, it has
proven scientific implications that humankind catd appreciate before
Einstein’s Theories of Special and General Relgtivihey demonstrate that



before matter was created through the transformadfoenergy into mass, there
was no time or space. Time began when matter aackspere formed. That is
precisely whatre’shiyth is telling us because first and foremastshiyth is
defined as: “the initiation of the process of thates of being, the first point in
space-time.”

Consistent with Einstein’s Theory, where lighti® tuniversal constant, light
was the first thing God made manifest. Like Yahuwdimself, light exists
outside, or beyond, the constraints of time. Acowydo Relativity, at the velocity
of light, the past, present, and future exist standously. That is why the verb,
hayah “I was, | am, and | will be, We were, We are, aié will be,” lies at the
heart of Yahweh'’s name.

God exists beyond the confines of the four dimamsiof time and space we
understand. He sees yesterday, today, and tomohere, and there, as if they
were all here and now. However, to relate to ustarghter our more finite realm,
Yahweh can and does convert some of His light gneitg matter. As a matter of
fact, modern science has come to recognize thiattatter is just a mass of stable
light.” And | believe this transformation, this dimshment of dimensions and
energy, is what enabled Yahweh to tread among tiseabessiyah Yahushua—
God existing in the confines of our dimensions ameb.

Light, like Yahuweh, is not only the universal ctarg; it is the purest form of
energy. And energy is the source and substanceattem At creation, when
energy became matter through Einstein’s E5rtiee four-dimensional construct
we call “spacetime,” began. This is important beseaeverlasting life—the nature
of light, the definition of Yahweh’'s name, the st#vee of FirstFruits, and the
essence of revelation—requires a transition from mortal three-dimensional
existence, to God’s four-dimensional realm whemeeteternally exists in the past,
present, and future.

That is not to say that Yahuweh and the universectgated are limited to
four dimensions. The empirical evidence confirmattithere are more. For
example, scientists are completely baffled whesoihes to explaining the nature
of the strongest macro influence on the universeavigg—the tendency of
matter to attract. And even if we were to stumbiegoavity’s nature or cause, we
would then only understand four percent of the dermfluencing our observable
reality. Ninety six percent of the energy and nratework in the universe is
black, or invisible to our observations. The conglieunknown effect which has
been labeled “dark energy” provides a counter-faacgravity, demonstrating a
repulsive nature. String Theory suggests this ctxeldhe result of several more
dimensions, albeit within a point and thus actihtha micro-atomic level.



While | could neither understand it nor prove itwbuldn’'t be surprised if
there were seven dimensions—Yahuweh'’s favorite rarmwith three of them
intersecting at right angles at the micro levekhkt were so, the fifth dimension
might explain the repulsive nature of the unknoarté influencing our universe.
God might call this dimension choice, as it progidlee ability for us to separate
from God if we make light of His gravity. Under shpremise, the sixth dimension
would be gravity itself—the unknown source of umgad attraction, the tendency
of things to draw closer together. He might calletiythrelationship.

The seventh could provide the basis of consciogsaed communication, the
language of perfect communion, the essence of titamgl creativity which binds
us together and causes all things to happen. Mapgcés of our universe,
especially at the sub-atomic and galactic levedsmahstrate cognitive awareness.
Examples are the fact light responds differenthewfit is observed, the half-lives
of radioactive decay, whereby individual particldemonstrate coordinated
behavior, and the ability of living cells and inargc light to consciously
communicate with and influence the behavior of ptave particles. Yahuweh
might call the seventh dimension the Word, whichyrbe why He had John
write: “In the beginning was the Word, and the Waevds with God, and the
Word was God...and the Word became flesh and tablechadth us and we
beheld His radiance.”

Before we leave our study od’shiyth, | would be remiss if | didn’t tell you
that there are many appropriate ways to transléettde sound of this Hebrew
noun in English. Comprised of the letters Resh,pAleShin, Yodh, and Thaw,
you will find this word which is pronounced rayeeth,conveyed agesit, re’sit,
resith, re’sith, resyth, re’syth, resiytiandre’siyth. These acceptable variations
differ because some lexicons represent the Hebeters Aleph and Ayin with
apostrophes and others do not. Some lexicons itlenasé the Hebrew Yodh with
an “i,” some with a “y,” while others use both tesignate the source of the
sound. Further, the Hebrew letter Shin is most lainto the English “s,” but
usually conveys a “sh” sound. Similarly, the Hebrélaw is akin to the English
“t,” but most often conveys a “th” sound. So, th&eno right or wrong way to
transliterate Hebrew words such r@sshiyth in English, and therefore, you will
find many variations of the same word in this boAlso, so that you know, the
use of italics is the customary way to convey fgmeivords in a translated text. It
helps distinguishes them from the primary languegevhich the document is
written.

While we are on this subject, I'd like to dispeingth. Scholars will tell you
that Hebrew is a consonant only language, butishadt true. The purpose of this
deception is to artificially elevate the statustbé Masoretic Text which is
vocalized, and to render Yahuweh’s name unpron@bieeBut in fact, there are



five vowels among the 22 letters which compriseHledrew alphabet. They are:
Aleph, Hey, Waw, Yodh, and Ayin. Yahweh’s name iisrpunced using three of
these vowels: Yodh Hey Waw Hey—vocalized: Y-aH- uMV/-@ollectively, there
are 160 individuals and places in God’s Word whack based upon Yahuweh'’s
name—all of which can be accurately pronounced.

From the perspective of the subject-verb-objecttesee structure we are
accustomed to in Englishelohiym is the second word in Yahweh’'s opening
salvo. It is the plural ofel, meaning “almighty, mighty one, deity, or god.” By
using the plural form, Yahweh implied that His patd nature, His maternal
RuwachSpirit, and their physical representation, Yahashwere all present at
creation—something the Messiyah confirms throughdigtwitness. While there
is only one God;elohiym serves to affirm that His redemptive and relations
manifestations—Son and Spirit—co-exist eternallyd @ahat they are both set-
apart from the same source. Reinforcing the singligy of ‘elohym the verb
“bara’ — create” was written in the third person singulaot plural (i.e., he
created, rather than they created).

Speaking of bara’, it is Scripture’s third word. It means “to credtboth in
the sense of “initiating something new which had Io@en in existence before,”
and of “renewing, transforming, and reshaping thdtich already exists.”
Consistent with this regenerative and redemptivecept, bara’ conveys: “the
choice to transform and to perfect, producing n@s@nd performing whatever
tasks are required to bring something back to @r @tate.” It speaks of “cutting”
in the sense of “being cut down,” and of “cutting@ enant,” as well of life’'s
beginning and end, both “birth” and “death.” So s¥®uld not be surprised that
bara’ is used prolifically by Isaiah in the context akMessianic prophecies,
especially as he predicts the Covenant’s renewagéigtions we’ll examine in
due time.

So then, a summary ddfara’s overall influence on Yahweh’'s message to
mankind might well read: th€reator choseto cut a Covenant to save mankind,
initiating the procesdy dispatchingpart of Himself to bdborn among men, to
live perfectly producingmiracles andperforming the taskf allowing Himself to
be cut downso as torenew the Covenant and our soulsansforming the
relationship, andbringing it back to its prior perfect stato that we coul@xist
forever with Him.

Since the “renewing and reshaping” aspectbafa’ conveys an essential
aspect of Yahweh’s purpose, and explains the Caon&neole in His plan of
salvation, let's jump ahead in time to the creatdrGod’s written testimony—
the very book and relationship we are consideNig.are going to examir®ara’
from this perspective because the best way to stated God’'s Word is to
observe how He uses His words.



Bara’ was deployed in conjunction with cutting of thev€oant in Exodus
34:10. Long after the universe had been created, dfter the Covenant had been
established with Abraham, replete with its plarsalvation, and in the immediate
aftermath of Yahweh'’s liberation of His childrerofn the crucible of human
religious and political oppression, we find God stablishing His relationship
with His creation. Beginning with the first versé Exodus 34, we discover that
after Moseh (errantly known as Moses, meaning:réwdout) chiseled out two
new stone tablets to replace the ones he had briokdisgust upon seeing the
people Yahweh had rescued from Egypt, abandonimg &hd worshiping an
Egyptian god, he did as he was told and walked lbgcto the summit of Mount
Siani (known today as Jabal al Lawz on the AraBlaninsula).

“And Yahuweh descended(yarad — came down, lowered and diminished
Himself, and bowed dowrih a cloud (‘fanan — surrounded by a visible mass of
water vaporjand stood(yasab— made a commitment to appear, present Himself,
and take a standyith (‘im — in association and in a relationship witiin there.

And he called out, summoned, and proclaimedgara’ — he recited aloud,
invited, and announced)y way of Yahuweh’'s personal and proper name
(shem.” (Exodus 34:5)

If you are accustomed to viewing God from a religigerspective, there are
many surprises here. First, God diminished Himdddd He not done so, the
power of His presence would have incinerated Mos#&hboth “bowed down”
and “stood with” Moseh, concepts which are inconig@twith religion, and
mutually exclusive apart from Yahuweh's plan of aeciliation. You see,
Yahushua is Yahuweh on His knees. He is the ditm@dshuman manifestation of
God who lowered Himself, literally accepting ourilguso that we could stand
vindicated and reconciled with Him. He did thishwNoshe on Mount Sinai, and
He did this again on Passover and Unleavened Bseathat we could fulfill the
Covenant’s promise and walk upright with our Creato

Yahuweh wants us to proclaim His name, to call ldist name, to summon
Him by way of His personal and proper name. Thoke don’t know His name,
don’t know Him. Those who don't invite Him into tindives by way of His
name, are estranged from Him. But more than jusiting and announcing
Yahuweh’'s namegara’ serves as the base wiqra’ — the title of Yahuweh’s
seven “Called-Out Assemblies” — which serve as i of reconciliation. In a
word, God is announcing the way home, the patheimal life with Him.

Now that Moseh had followed God’s instructions, &ad summoned God by
name:“And Yahuweh passed over(‘abar — removed his transgressions)
account of (‘al) His presence(paneh— appearance€) (Exodus 34:6) Passover is
the first of seven steps in Yahweh'’s plan of sabratlt is required for us to exist
in His presence.



The Christian concept of “grace” is derived fromuPa epistles, and is
actually a transliteration of the Roman Gratia—ffagan goddesses of charity.
The concept however, of undeserved favor, of a frgift, and of love-based
forgiveness, isn’'t new. These things form the ba$i¥ahuweh’s Covenant and
describe His naturéAnd he called out, summoned, and proclaimedgara’ —
he recited aloud, invited, and announcé&thuweh, Yahuweh, God (‘el —
Mighty One) of deeply loving, favorable and compassionate, fongng
relationships (rachuwm — the womb or birthplace of deeply devoted love,
tenderly affectionate compassioa)d mercy (chanun— a heartfelt response to
intervene and give an undeserved gift to thoseegdhplongsuffering and slow
to anger (‘arek ‘ap), and great (rab — abundantjn loyal love and unfailing
kindness (chesed — deep devotion, steadfast affection, and faverabl
relationships) always trustworthy and reliable (‘emeth — true, dependable,
honest, sure, supportive, confirming, unwaveringgd ainchanging) (Exodus
34:6)

Moseh knew Yahuweh personally. He spoke directlihvidim. Therefore,
Moseh'’s depiction of God is more reliable than Raolr Christianity’s, more
reliable than Akiba’s or Judaism’s, and vastly maiable than Muhammad'’s or
Islam’s. Yahuweh, the God of the Covenant, the ¥@tthe Torah, our Creator,
is “compassionate, forgiving, merciful, longsuffegj loving, trustworthy, and
reliable.”

“Loyal love and unfailing kindness (chesed— deep devotion, steadfast
affection, and favorable relationshiggares, protects, and preserve@atsar—
watches over, guards, saves, keeps, and mainson$at (la) thousands learn
(‘eleph / ‘alph — discern and teach a thousand fdiol)be lifted up and be
forgiven from (nasa’— to be raised up, supported, sustained, andedaaway
from) guilt (‘awon — that which distorts, perverts, twists, or wangspngdoing
and its requisite punishmentebellion (pesa’ — revolt against God’s standard
and authority) and missing the Way(hata’ah — sin) becoming pardoned and
going unpunished (nagah — being vindicated and considered innocent, being
released from the consequence of what we have dqejodus 34:7) One of the
benefits of amplification is that when we come upmnword which can be
vocalized in different ways, like’'éleph — thousands” and’&lph — learn,” both
connotations can be conveyed.

Apart from the specificity regarding the three typé crimes which we would
otherwise be held accountable, “guilt associateth wlistorting God’s Word,
rebellion against God’s authority and standard, amssing the Way He has
provided,” and the relatively small number of beciafies, the “loving
protection” and “forgiveness” which separates asrfrour sin and “lifts us up” to
God, sounds like the salvation message proclaimeithe Renewed Covenant.
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And yet, according to the Messiyah Yahushua, iexactly the same. In His
conclusion to His Sermon on the Mount, He said #xabe same thing, also
limiting the number of people who would avail thetegs of the unpopular way
provided by the Torah. (In subsequent chapters Westudy Yahshua’s seldom
considered statements recorded in Matthew 5 thr@ugh

Numbering those who will be saved from themselvasd from man’s
oppressive religious schemes, in the thousandsp@ased to millions or billions,
should send shivers down the spine of Jews, Clmistiand Muslims everywhere.
But this was not a casual observance. Yahweh whatesame number with His
own finger on the very tablets Moseh was holdingnskh was simply reciting
what he had read at the end of the Second Commartdme

“But not pardoning or forgiving (lo’ nagah — not leaving unpunished)
counting and recording (pagad — taking stock and inventory ofhat which
distorts and perverts (‘fawon — guilt from twisting, corrupting, and warpingj
fathers (‘ab) on sons(beny— children) and on their son’s sons to the third and
fourth generation (ribea’ — speaking of great, great grandsdh@xxodus 34:7)

This message is one that mankind doesn’'t want &v. W&e don’t want to
accept responsibility for corrupting Yahweh's megsawith our religious
schemes, or acknowledge the consequence of doingnsour children and
children’s children. But Christian parents raiseri€tian children in a perverted
religion based upon Pauline doctrine, a faith whittstorts and twists God’s
Word, and thus leaves believers and their childnesaved. The same is true for
religious Jews and Muslims, and especially childbenn into socialist secular
Humanist societies.

Yahweh provided and enabled the path from mankingjsressive religious
and political world to His home where we can ligesiver. But the path is narrow,
specific, restrictive, and very unpopular—and fehere are who find it.
Fortunately for you, and for those you love, yoe apw looking in the right
place.

Moseh was in the midst of pleading with God. He vkrihat his people
deserved to be abandoned for their infidelity. THead acted like today’s
Christians, Muslims, and Jews, and had mocked tkat@r, and His willingness
to save them, by worshiping something they hadtededde was asking God for
forgiveness, for a second chance. And that woulglire two things: God
responding based upon His nature, not man’'s naand, a different attitude
toward God. So...

“Moseh impetuously and impulsively (mahar — hurriedly, anxiously,
emotionally, and rashly, demonstrating some distregarding the futurdjowed
toward (gadad the earth (‘erets — ground and landand explained (hawah—
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verbally communicated, explained, and declaredying (‘famar), ‘Please, | beg
You (na’ — | plead with You to save uysif (‘im) | have found (masa) favor
(chen— mercy)in your (ba ‘ethal) eyes(‘ayin — presence)My Upright One
and Foundation (‘edenay— Upright Pillar, established and firm base, ahdI®r
or Tabernacle)please, | beg You(ha’ — | plead with You to save ydgt the
Upright Pillar walk (halak ‘edenay- the Upright One travelh our midst (ba
‘enhnan gerep Indeed becausdky) the people(‘am) are stiffed necked(gaseh
‘orep — hard, harsh, and stubbgr@nd You can forgive (salah — pardon and
remove)our guilt (‘awon — propensity to distort, pervert, twists, and aptyand
our missing the Way (hata’ah — our sin) and provide us with an inheritance
(nahal).” (Exodus 34:8-9)

Moseh was embarrassed for his people, which is kéhympulsively bowed
his head in shame, something Yahweh neither regdestesired, nor even
acknowledged. But he did not “worship” God as mesery English bible
proclaims by inappropriately translatimgwah Its primary meaning is “to tell,
explain, verbally communicate, announce, informg aeclare” which fits the
context, while its secondary meaning, “bow downspate” would be redundant
and thus verbose. Moshe was begging Yahweh tovergne of the most
inappropriate and revolting acts in human histédyer being miraculously freed
from the most powerful and oppressive nation onhedhe Children of Yisra’el
thanked their Savior by worshiping a false god.

Speaking of false gods, your ears are more accestdmhearing “Lord,” a
translation ofadonay, than they are to hearing “Upright One,” or Uptigtllar,”
which are fromedenay ‘Adonayandba’al mean “lord” in Hebrew, and because
they serve to define Satan’s ambition, Yahweh tiseis as the Adversary’s title.
‘Edenay a cognate ofedon, speaks of the “Upright Pillar” of cloud and fire
which traveled with the Children of Yisra’el fronhi$ day forward, honoring
Moseh’s request. More telling still, Yahshua is tbpright One, the One who
stood up for us so that we could stand with HimdAhe upright pillars of
Passover’s doorposts, and the upright pole uportwhiahshua was nailed on
Passover, serve as the doorway to heaven. Scsigdbke, the familiar is &aivon
— corruption” which causes people toata’ah— miss they Way.” And theédon
— Upright One” is the only one who casalah— forgive and pardon” us.

This enlightening excursion then brings us to thespge in which Yahweh
used bara’ — create” in conjunction with reestablishing thev€nant with
children who had already turned their back on H8u, long after the universe
had been created, long after the Covenant had éstblished with Abraham,
and in the immediate aftermath of His children’saiéon, we find God renewing
His relationship with His creatiorffAnd He said (‘amar), ‘Behold, here and
now (hineh, | am cutting (karaf) a Familial Covenant Relationship (beriyth)
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conspicuously announced beforéneged your people(‘am). | will do (‘asah—
perform)wonderful and astounding things(pala’) which relationally (‘asher)
have not been conceivedbara’ — created, begotten, and fashioned)all the
land (kol ‘eretg and among all the Gentiles(kol Gowyn). And the entire
family (kol ‘am) will see (ra’ah) who is in their midst (gerel: Yahuweh
working (ma’aseh with (‘eth) you. Indeed (ky) it will be awesomely revering
and astonishingly respectful(yare’) that which relationally (‘asher) | (‘any) do
(‘fasah) with (‘im) you (‘athah).” (Exodus 34:10)

Yahweh conceived the work He was going to do oralfesf the Covenant
and His children, long before this announcementthgoonly thing “new” was
that His means and methods were previously unknevithin the human
experience. No pagan god had never bowed downrteuitered for man, but the
only real God would do these wonderful and amathinps.

Specifically, Yahweh’s most “marvelous and astongdideed was His
willingness to diminish Himself, falling to His kas, sacrificing Himself, to save
His creation. He would become a man and persomallythe price required to
enable our reconciliation. To renew the covenaetwduld become the Passover
Lamb and play the starring role in the GreatestySEver Told.

And the purpose of this story, of everything wntia the Word of God, of the
Covenant and Torah, in fact the only reason theause was created and life
exists, is so “relationally we can do awesomelyergng and astonishingly
respectful things with Yahweh.”

Before we leavébara’, it is instructive to examine its use ¥ahuwshuwa’
(more commonly known as Joshua, meaning: YahuwefesSgw ) which is
“Jesus” actual name) 17:15. Theregara’ speaks of “cutting and clearing” a
forest to make room for God’'s expanding family twel In this light,
Yahuwshuwa'’s fulfillment of Passover and UnleaveBegiad cleared the way for
Yahuweh'’s family to expand, enabling ever more ®tailive with our Heavenly
Father in the Promised Land. Further, associategQovenant with its symbol,
which is circumcision, Yahuweh routinely statestthis “beriyth — Familial
Covenant Relationship” wagkdrat — cut” with Abraham, Yitschaq, Ya’agob and
the Children of Yisra'el.

Before we leave this example, for those who favee L7 century's
manmade and errant moniker “Jesus,” be advisedYthhtwshuwa’' the man
who led the Children of Yisra'el into the Promiskdnd, was named after the
Messiyah Yahushua, the one who paved the way farf als live in God’s home.
And you will find Yahuwshuwa’siame inscribed 218 (in addition to Yshuw’ah 77
and Yashuwa’ 30) times in God’s Word. The fact ttateitful religious men
changed his name to “Joshua,” and the Messiyahisen® “Jesus,” cannot be
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blamed on God. And as | suggested a moment dghuwshua’is simply the
most important of 160 Scriptural designations whicltclude a portion of
Yahuweh’s name.

By usingre’shith, ‘elohiym and bara’ Yahuweh is saying that He existed
before anything else, and that He is first andrfaost—our Creator, our Father,
and our Savior. In addition, He is taking credit fbe very existence of the
universe and everything in it.

In the world’s only credible creation account, t&girit who inspired
Bare’shiythis putting us on notice: we can accept or rejeetdlaimant and His
claims. In the thousand pages which follow His geneestimony, the Author
provides what He deems to be sufficient evidenceau$oto evaluate the veracity
of His claims and determine the wisdom of choostogacknowledge the
Creator’s, Savior’s, and Father’s role in our estise and lives. What you choose
to do with this information is up to you.

Scripture’s fourth and sixth words share the sarasefdeth. While the
Hebrew term doesn’t need to be translated into iEimglt conveys “association
and accompaniment!Eth can be rendered “with, among, through, accordingly
and also.”Eth, is derived fromowth, meaning “sign or signal to be observed and
remembered.” It in turn is related ‘towth, meaning “consent,” as in “reaching an
agreement.” These are both Messianic concepts.

Vocalized differently, the Hebrew letters ieth, (Aleph Thawny), can be
renderedath, also meaning “miraculous sign.” According to $ture, and the
Bare’shiyth account in particular, Yahweh’s most “miraculougn$ was the
redemptive work of Yahushua. And that’'s particylamteresting because in
Revelation, Yahushua says that He is thiplia andomegad’ the first and last
letters of the Greek alphabet, signifying that iddhe beginning and end of all
things. Aleph Thaw likewise represent the first dadt letter of the Hebrew
alphabet.

Samayim,Yahuweh'’s fifth word to mankind, can describe “heav-the
spiritual abode of God,” and “the physical univerdbe realm of stars.” Both are
relevant to the three storyliné€Samayims based upon the Hebrew root meaning
“to be lofty and elevated,” and as such, it speak&od’s plan to elevate us to
His spiritual abode.

One of the more interesting verifications teamayincan be used to describe
Yahweh’s home in the spiritual realm, in thé"#8salm we learn that heaven has
a doorway—at least metaphorically. Speaking of Iffisstration over His
children’s total lack of appreciation for what Hadhdone for them during the
Exodus, their infidelity, rebellion, and overallriiating attitude, we find:
“Yahuweh became very angry...against Yisra'el becauséhey did not trust
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(‘faman) in God (‘elohym), and did not rely (batah) on His Yashuw’ah/Savior
(yashuw’ah— salvation) And yet He had directed (sawah— commanded and
ordered) the clouds and sky(sahaq from above (ma’'al — from a higher
dimension) and He had opened(patah — generously responded, reached out,
drawn out, and freedhe door (delet— entrance and gat®) Heaven(samayim-
God’s spiritual home) (Psalm 78:21-23) So that you know, Passover is the
Doorway to Heaven, and it was opened the nightredfte Exodus began.

As this passage suggests, God does not ask adga@of us, but there are
some baseline requirements for the relationshipeagreeable and beneficial.
These include: trusting God and relying upon Hisiav'ah/Savior. In addition,
He has asked us to: observe His Torah, attend Hiled=Out Assemblies, keep
His Sabbath, to walk away from religion, to walklwHim, to be conversant with
Him, and to be upright with Him. He has also askedot to serve false gods,
which would include different names for god, aslvasl not to lead anyone away
from Him. And while He'd like us to revere and resp Him, apart from these
rather basic responses, God personally opens thietddieaven and does all of
the work necessary to pardon and reconcile usaonté can enjoy a relationship
with Him.

The seventh and final word of God’s first sentemceéerets. It's primary
definition describes a “region, realm, land, oritery,” which in this passage
could be the material Universe, but not our Solst&n, the Earth, Eden, nor the
Promised Land of Israel because these things wiwidme to exist for another
ten billion years:Erets can also be rendered “earth, as in “ground and’ smid
thus represents the abode of mortal man.”

‘Erets is the fourth most prevalent noun in the Coverfactiptures, and is
found an astonishing 2500 times. At the heareddtsis the concept of “natural
material,” especially as it relates to “the minptessical particles of matter” from
which men, the earth, and the universe are contpriteroot means “to be firm,”
associating it with that which is tangible and mialeas opposed to spiritual.
Therefore, in this passage, at this time and is tbntext, the most obvious way
to distinguish betweesamayimand‘erets, is to render theamayint‘the spiritual
abode” anderets“the material realm.”

It is important to remember that the first peoplleovwheard this message had
no concept whatsoever of the planet Earth, much &g/ idea of what stars
represented. It is likely that they would have ustod‘erets as the material
world beneath their feet, as the ground itself. Ahdy would have seen the
heavens as the opposite of that which they couldhitpas the abode of God, and
as the place they wanted to be welcomed into aetiteof their mortal life. So
long as the divide was between physical and Splirititheir perceptions would
have been accurate and meaningful. And yet todagsed as we are with a world
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view, and with a partial understanding of the ursee we can deduce a much
bigger and more profound sense from these wordhanway, Yahweh’s Word
was meaningful to all people in all ages.

Bringing it all together, the first seven wordseal:“In (ba— near, with, and
in proximity to, regarding the account diffe beginning(re’shiyth— at the start
of time and the initiation of the process of exisi®, concerning the first fruits,
and the head of the familythe Almighty (‘elohym— God)created (bara’ —
conceived and produced a new existence, choosifigcpé&ransformation and
renewed birth, planning, preparing, and producarg) was alongside and
closely associated witlf'eth ‘eth) the (ha) spiritual world (samayim- Heavens
and abode of Godnd (wa) the (ha) material realm (‘erets— matter, the
physical and natural world) (Bare’shiyth/ Genesis 1:1)

* *x %

Speaking of these things, let’s take a moment talpothe massiveness of
our earthly spaceship and its universal intergeldaime. There is a reason for its
enormous scale in energy, space and time. It had frecisely like it is for us to
exist temporally as stardust transformed into kieg for us to have the option to
choose greater dimensions, to be reborn in thet8picight. Shouldany aspect
of the universe differ by so much as one partimilaon million million million
million million million million million million mil lion million million million
million million million million million million (1 in 10?9, the ripple effect on
every other aspect of existence would cause thestse to implode. We could
not and would not exist—nor could any form of [i¥&hile this does not prove the
role of a creator, it does demonstrate just howelausly creation is tuned for
life.

However, in our present form, trapped in the flofsime, humankind will
never visit another planet, much less leave ouarssystem. Three-dimensional
mass cannot be accelerated to the speed of liglsguse the faster something
moves, the greater its mass becomes. If an objex t@ reach the speed of light
its mass would become infinite, filling the entuaiverse. Further, to move an
infinite mass would take an infinite amount of epyermore energy than there is
in the universe. Thus, no material thing can ewirathe speed of light, leaving
the universal distances far too great to navigatenplicating the matter, not only
is the preponderance of the known universe beyamdreéach, but because the
most distant stars are moving away from us fasian the speed of light due to
the stretching of space, even if we could travehatspeed of light—a physical
impossibility—we still wouldn’t be able to get tleer

16



Therefore, our only hope of exploring the univeis¢éo become greater than
we are and eternal like our Creator. And when tiagpens, we will embark on a
grand voyage. There are over 100 billion galaxess;h averaging 100 billion
stars. Many, if not most, are replete with solastesns, planets, and moons. So
when we are born anew in Spirit, and like light tavel through time, we will be
able to explore the vastness and brilliance of Yeliis/ creative genius. Since
Scripture tells us that we will become like God @mwllight, we will enjoy the
photon’s perspective, where from its point of refere while traversing enormous
distances (186,282 miles per second) it appearsitel no distance and takes no
time to do so.

While the vast scale of our universe is instructismeggesting the need for a
designer and creator, its minute scale is also ghibprovoking. From our
perspective, the substance of creation diminishescele equally rapidly and
marvelously as it expands. The micro realm is casepr of molecules, atoms,
electrons, and quarks, retreating infinitely inwabéyond our vision. This
suggests that our eternal investigations may ogebddimitless in all directions
and dimensions. This is why even agnostic scientsste anthropocentric—
recognizing that man is actually at the centehefuniverse with regard to scale,
and that the cosmos was tuned precisely for huméeteace. But why was it
tuned for our existence and by whom is the questierare exploring.

Scripture’s second sentence provides some clues.dtjually enlightening.
“And the material realm (‘erets — the physical world and the natural substance
of which the universe is compriseeljisted (hayal) as aformless (tohuw— in a
state of lifeless confusion, as something which ldalissipate into nothingness
without energy added)orderless, andempty void (bohuw — a deserted and
unoccupied space, desolate of lifend darkness (chosek— ignorance and
obscurity, without lightwas upon(‘al — along with)the presence(paneh- face
and appearance)f great commotion (tahowm— inaccessible and mysterious
depths (descriptive of the Abyss); fronuwm that which is deeply anxious,
agitated, perplexed, loud and distractihgBare’shiyth/ Genesis 1:2)

Dissecting God’s message, we learn that withoit ligsithout Yahuweh who
is Light, the universe, as well asur universe, is tohuw, bohuwand chosek—
lifeless, orderless, and darkT'ohuw is “formless, confusion, lifelessness and
nothingness.” It is “ruinous and destructive chathge idolatry of worthless
worship that emanates from false testimoohuwis “a complete lack of order,
a desolate and empty void.” To lmhosekis to be “obscured in darkness.”
Yahuweh relates these things tehowm the “abyss—the place of separation.”
Tahowmis the “deep, dark, inaccessible, inexhaustibié, glace” created for the
eternal sorrow of Satan, his fellow demons, andehsho league with them. This
is a rather profound Spiritual insight.
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But there is also a hint of science hef@ahowmis derived fromhuwm
meaning “great movement and noise.” Its most dirdefinition is “great
explosion” or “big bang.” So, by using the term gBBang,” mankind’s most
acclaimed competitive alternative to Genesis Ora)weh is demonstrating that
He has a sense of humor.

While most Americans are aware of the Big Bang Thea proposition in
which the universe is said to have started outralted billion times smaller than
a photon of light, it should be noted that accogdio MIT’s 2002 Physics
Annual: “the theory doesn’t explain the big bang but iagtés aftermath—that
period of time in which the universe expanded andled. The theory says
nothing about the underlying physics of the primm@rdxplosion and provides no
clues about when the bang occurred, what causedhbiang, or what happened
before it banged.... The explosion theory gives naanation for the razor-sharp
fine-tuning of the universe...and thus does not diesa universe that resembles
the one in which we live.” Now that’'s the kind obrresty they don’t typically
teach in schools or reveal in the media.

So that which is purported to be science, and thassumed to be testable,
and taught as fact, isn’t either. The simple trighscientists still have more
guestions than answers and even their conclusiensanstantly changing. But
don’t accept my testimony on this, consider P.P&ebles’ conclusion. He is the
acknowledged leader in the field of universal bagigs, professor of Cosmology
at Princeton University: “Cosmology—the study ok theginnings, formation,
and evolution of our Universe—is currently in a lyadonfused state. At the
moment, scientists don’t know what makes up 99%thaf Universe. This,
needless to say, is a rather embarrassing situatibhough much of what is
visible in the Universe is becoming comprehensibligh great recent strides in
understanding star formation, galactic structureJ apectacular events such as
supernovae, it would appear that there is anotherponent of the universe—
possibly making up most of its mass—which we carsex, and we do not
understand.”

Returning to Someone who does understand, a slidifterent, but equally
acceptable translation d@are’shiyth 1:2 reveals that while the scientific term
“dark matter” is only a score of years old, Yahwes always been familiar with
the concept:*The natural material existed formless, as an orderless and
empty void, obscured in darknesslong with the presenceof the inaccessible
and mysterious energy.”If the scientific community only knew where to lgo
long ago they would have come to recognize that @&ed explaining what
happened, defining the very terms “Big Bang,” “DaMlatter,” and “Inaccessible
and Mysterious Energy,” which astronomers and pinstsi would come to
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ponder, perhaps suggesting that they would neverecto understand these
“mysteries.”

In these verses, Yahweh is introducing the conadptelationship and
separation. We must choose which side of the dwidevant to be on—darkness,
confusion, and lifelessness light, instruction, and life—the family or the bilt
should therefore be no surprise then that lighstruction, and life occupy
Yahweh'’s thoughts over the first three days of wo@aand that on the fourth day
He presents the ultimate guide to them.

While we are on the subject of God knowing thatalhiman does not know,
of God being light, and of man stumbling in thekihass, the most recent tests
conducted by the Wilkinson Microwave Anisotropy Beosatellite experiment
show that dark energy, a force completely unknosvméan, occupies 73% of the
universe, and dark matter, the effect which is #gumysterious and inaccessible
to man, represents 23% of universal content. Thuis kmown and testable
theories can only account for 4% of the energymatter in the universe. All we
know about Dark Energy is that it is both ubiqu#cand repulsive and that its
relationship to Dark Matter suggests fine-tuningnifest through intelligent
design.

While it isn’t pertinent to our discussion, shoytol be interested, the reason
scientists know that a substance they call “Darktdta exists is because spiral
galaxies are spinning ten times faster than the lafnphysics specify based upon
the gravitational effect of their observed massdAhe reason we know that
something scientists refer to as “Dark Energy” exis because the universe’s
expansion is accelerating. If it were not for arknown source of enormous
energy, the cumulative effect of gravity would slamd then contract the
universe—the opposite of what we are observing.theoy “dark” isn't a
pejorative. It simply means that we are unablede &, much less understand
what it is. These things remain an “inaccessiblastery.” Also, keep in mind that
“matter” is a form of energy, so the distinctiontwseen them using these terms
isn't especially instructive.

* * %

Before we advance further into Yahuweh'’s testimdays establish a more
complete foundation so that we can better appreeevliat God has to say. In that
regard, it's important to recognize thadw God created the universe was well
beyond the vocabulary and comprehension of Higlraudience. The languages
of astronomy, physics and calculus, the matrix eHce-time and relativity, the
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equivalency of energy and matter, and the langwédiée, DNA, would not be
understood for another 3,500 years. Without thémvas absolutely impossible to
explain how the universe and life were conceived. Even witbséh advances,
mankind’s quest to comprehend our existence remamsded and unfulfilled.
Therefore, for the Creation account to be relevantall people in all ages, for
there to be something all generations could undedseind apply regardless of
their time or circumstance, there must be storgliogher tharmow.

And so there are. But sadly, these themes are sromonly known. And
what's even more egregious is that which is taugltsually wrong. Fortunately,
today we are in a position to appreciate the siggmice of each message.

For example, in the last thirty years scientistgehdiscovered that Yahuweh
was right regarding every important aspect of tegitnings of the universe and
of life. The cosmos had a genesis, contrary to winagt astronomers believed at
the middle part of the dDcentury. The universe began with an enormous,
practically infinite, concentration of energy insagular place and time, a big
bang, consistent with Yahuweh’s declaration anchitgology. Light was in fact
the first thing to exist. This energy would evetipiaoalesce to form matter. We
even find that the universe is stretched out andsists of space-time, again
harmonious with Yahweh’s accounting.

Plants preceded animals, and such simple formgeoéinerged from the sea
the moment liquid water existed on the earth, &test with Yahuweh’s
assertions but not with Darwin’s. Plants and angvak both comprised of the
elements of the earth and they literally explodetbuhe scene in separate eras, in
absolute accordance with tBare’shiythtestimony. The fossil evidence confirms
that there was no gradual mutation from simpledmglex life forms nor was
there an evolutionary tree between phyla—the baiegories of life. As we shall
discover, Yahuweh'’s witness is accurate: represigataof each of the thirty-four
animal phylum alive today were present among thesif® of the Cambrian
Period. They all came to exist, reproduced afteirtkind and flourished in their
complex forms within a cosmic nanosecond of leas five million years. Insects
and fish, vertebrates and invertebrates, complerebstructures and most
sophisticated internal organs, even male and fenfalens all appeared
simultaneously in one enormous explosion of lifeegwely as Yahuweh
described it, and in complete discord with macroketionary theory.

In fact, it is macro-evolutionary theory which igant. Not only do harmful
mutations (which destroy information) outnumber dfemal ones by a million to
one in the genome (genetic structure including mlosomes, genes, and
nucleotides), natural selection, acting on the phen (entire body) rather than
genome, is unable to keep pace, meaning that ewenyal species is irrevocably
degenerating over time—not evolving to become mooeplex organisms.
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Further, no scientist has been able to demongtnateany animal gene mutation
has actually added a meaningful amount of new médion. While some random
mutations have been beneficial, they are insigamficin quantity compared to
destructive changes, and they are irrelevant inpasison to the vast differences
between species. We will return to this subjecti¢whiorms the foundation of the
scientific mindset and secular humanism) and dsaugreat detail in theChay

— Life” chapter.

Yahuweh's three-thousand-year-old creation accooat;ing three potential
and very revealing exceptions, is completely cdesis with the evidence
mankind has most recently discovered. And yet wtlik’s true, one-year-old
high school and college textbooks, still clingirmgthe notions modern scientists
have since disproved, are errant. In fact, scievmald be advanced in schools if
Genesis were understood and taught.

Now don’t get me wrong. This will not be a religioersus science debate. |
despise the first, because clerics are usually urdseg. And | enjoy the latter,
because the evidence scientists discover almostyalwoints to God, confirming
His witness. Such is the case regarding our exasteiahuweh’s testimony has
not changed in 3,000 years. He was right all alevigch is not surprising since
He was an eyewitness. It is the laté"2@ntury scientists who have come full
circle. Based upon the evidence, they now agrek @itd, although it remains
too painful for most of them to admit it. Moreovéreir predecessors, the fathers
of modern science—Copernicus, Kepler, Galileo, Newteven Darwin and
Einstein, were acquainted with the God of Scripture

In this light, let's review some scientific highlits that are pertinent to our
discussion. We begin by recognizing that withou¢ thxistence and active
engagement of God, or an inconceivably enormousggngystem completely
unknown to us, the universe could not be expandingn accelerating pace. Its
expansion would slow due to the effect of gravitthere were not an active and
enormous source of energy currently at work.

Next we must consider, DNA, the double helix coneputode of life. This
blueprint is a language, and languages requireeatar, a beneficiary, and a
purpose. No designer, no language—especially orke hillions of character
combinations providing instructions to one hundrdtion human cells.

Further, the odds of elements accidentally engaging manner capable of
forming life, and doing so with nutrients availabdemeans to acquire and process
a food source, and a means to reproduce itseliyighin the five million year
timeframe this actually occurred, is astronomicaydnd reason, beyond belief.
Statistically, it is less than one chance in tethwbillionth, billionth power. This
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probability is so ludicrously extreme the numberceeds the quantity of
fundamental molecular particles in the entire urgeeby a million-billion fold.

Furthermore, since life existed on earth immedyatdter liquid water was
available; there was no time for random chanceitimeeinception or mutation.
Mathematically, biologically, and physically spead macro-evolution from
inorganic matter to complex life forms through ramd chance and natural
selection rather than intelligent design is so bbable that belief in such a
theory ironically requires a blind leap of faitmeothat requires ignorance of the
evidence and a complete suspension of reason.

Moreover, the universe is clearly built around miarscale, substance, and
tuning. It retreats inwardly just as significanthg it expands outwardly. Life
requires the specific elements, parameters, andvims we find. According to
current scientific models, if any one of a thousahgisical aspects differed by as
little as one part in 28°" power, life could not exist in any form. Therefarer
reality is consistent with God having created theiverse for man and
inconsistent with random chance.

There are three places where some see Scriptbeeitoconflict with the still-
touted, yet completely irrational and unverifiablejversal theory of non-causal
big bang and random chance macro-evolution. Thewarfollows:

First, the Scriptures speak of micro-evolution, af phylum of things
replicating after their kind, and not of systemi@aro-evolution, that is of
chemicals to amoebas to humans. In support of Goakstion, there is but one
transitional body form in the fossil record (not smncidently the very one that
the Scriptures anticipated us finding, which islend between fish and reptiles),
and there would have to be millions of them for magvolution to be accurate.
Further, the second law of thermodynamics, theonotif entropy, that disorder
and randomness evolve in closed systems, or tls&rmg mutate from ordered
complexity to confused disarray, without outsidBuence, has always served as
macro-evolution’s death certificate. This law ssathat information is lost, not
gained in transmitted messages and that there usigersal tendency for all
matter and energy to evolve toward an inert anckritghited state. Animals
evolve downward, losing genetic information witid, consistent with the laws
of thermodynamics.

The second difference between creation and scientiee early timing of
water on the first day and its emphasis on therskday ofBare’shiyth But even
here, God'’s testimony is accurate. He isn't talkatgut liquid water on earth but
instead interstellar molecular clouds. When we ypipé lessons of relativity to
creation, the first day covers eight billion yedrsm our perspective and the
second day, four billion years. Calibrated to tleespective of the witness, the
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focus on water during these stages is essentideM&the second most abundant
molecule in the universe, ranking only behind molac hydrogen, bl
Interstellar clouds are especially loaded withaitd they serve as the maternity
wards of the universe where new stars, planets,cantkts are born. Moreover,
water is the central ingredient in all organic sys$, which is why scientists look
for it first when searching for extraterrestridieli Therefore, in Genesis, water
takes its rightful and scientifically accurate piosi related to the beginnings of
stars on the first day, of our solar system on $keond day, and for the
emergence of plant life on the third day.

But there is more to it: water plays a crucial rdigring this period of our
spiritual development as well as in man’s hist@y. its inclusion makes perfect
sense when the creation account is seen depidimgity of creation and the
when of our salvation, replete with Yahuweh's plan edemption. Water is
Scripture’s primary metaphor for the purificatiohnoan’s soul. Moreover, in the
second millennium of human history, the watershef flood were used to purge
the earth of corruption. We will detail how thesesiets relate to thBare’shiyth
account as the days unfold.

The third perceived conflict between science antp&oe is the most glaring.
If the fourth day were about the creation of the smd the moon, it is out of
place. Vegetation, which is said to have blossomedhe third day, could not
have existed without the sun. But if, as God sHalonstrate, the fourth day is
the fourth millennium in the story of man’s rederopt after the fall, then its
“signs, signals, and remembrances” are preciselgravithey must be—tied
directly to the arrival of the Messiyah. AdditiolyalGod does not say that He
createdthe sun, moon and stars during the fourth dayphlyt that they would be
“signs,” and thus would beisible at this time.

Scientifically speaking, the Genesis testimony msagcurate chronological
depiction of what actually occurred. The sun haidter for billions years before
the atmospheric debris from the onslaught of vatcactivity and the aftermath
of countless asteroid impacts settled sufficiefalythe sun to be seen. The dust
settled and plants gradually filtered out the cardmxide that had been spewed
into the air, creating and transforming the atmesphnto the oxygen rich and
nearly transparent condition which exists todaye $hn and moon could finally
beseenin the fourth era of universal creation.

Also pertinent, we find in the fossil record thaete is a billion-year gap
between the “earth bringing forth simple plant "lifand the emergence of
complex “sea animals which exploded unto the stem&ng the parlance of
Bare’shiyth This gap is acknowledged in God’s accountingthar having the
creation of plant and animal life separated by anuwmogical epoch enables
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Yahuweh to devote the fourth day to a differentrfaf life—eternal and spiritual
life.

The biggest barrier for most people however, betwssence and Scripture,
is that it's obvious that all of this could not eawccurred in six earth days.
Unfortunately, most everyone deals with the conundby either accepting the
impossible as fact or by discrediting the Genesisoant, and therefore all
Scripture with it. Not only are both choices errahey both lead away from God.

On the subject of a cosmological day, over the sowf the first three
chapters, we’ll reveal how the universe can be lsothdays and fifteen billion
years old—depending upon the perspective of thenesg. But for now,
appreciate the fact that the best current estimatfacosmological age is between
10 and 20 billion years—with 14 to 16 billion yegptus or minus 10%, being the
most likely range.

There are two primary astronomical methods of measor universal age,
pulsars and red shift, but they both employ a sutistl array of unproven and
even un-testable assumptions. For example, we Khatvthe universe has not
been constant, and consistency is required foreeitimethod to render a
reasonable result. In addition, both astronomicalcwdations are forced to
speculate regarding the nature and effect of 96%hefactual energy and/or
matter in the universe, rendering their conclusioased upon the observable 4%.

This known and assumptions aside, man’s most delgl guess, inclusive
of studies of carbon dating, star evolution, andlear fuel consumption is that
the universe was created in a “Big Bang” some 14@dillion years ago when
energy was first transformed into matter. The ahiyalactic formation stage
lasted about eight billion years. Our planet, angitaround a second generation
star, was formed just over four billion years agbe first signs of plant life on
Earth manifest themselves shortly thereafter, @sidi water made its way onto
the scene. These plants produced oxygen, helpirdety the atmosphere two
billion years ago. This provided the catalyst neette the emergence of more
complex and energy-dependant animals one billi@nsyater.

As you may have noticed, these events not onlyllphrde Bare’shiyth
testimony, they occurred in the same order GodispecEqually important, the
duration of each cosmological epoch diminishechatrate of what's known as
nature’s spiral. Each successive aspect of thaldpiapproximately half the size
of the one which preceded it.

While it would be too premature at this point td ggo a discussion on the
longevity of man’s time on earth, the evidence ¢ates that Homo sapiens have
existed a hundred thousand years or more. In‘thedet— Joy” chapter, we will
discuss why this too is completely harmonious v@tid’s testimony.
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Since I've broached the subject of “testabilitytiete are two popular and
contemporary myths I'd like to bust. First, desmteular humanist claims to the
contrary, many of the scientific theories taughsa@mools as “science,” which by
their definition comprise those things which canedoepirically tested, cannot in
fact be validated. Even worse, many, if not mostnoan’'s cosmological,
molecular, and biological evolutionary theories sreonflict with the empirical
evidence and reason. While we know many things,t mbghe fundamentals
currently escape our grasp.

For example, we don’t even know how many dimensaxtaally exist. Some
scientists claim two within a holographic construttie mundane say three,
relativists claim four inclusive of time, but theone adventurous string theorists
promote seven to ten.

We don’'t know how many forces are operating witlihese unknown
dimensions. Electricity and magnetism are bothdsrbut they not only change
from one form to another in moving fields, they xige in light which is not a
force. Gluons are thought to generate the strordeau force, holding quarks
together, but explanations of how that occurs meguin-testable String Theory in
which the math itself is too complex to formulatecalculate. According to the
theory, as many as 4%' colors, or variations, of these invisible rasaats needed
to rationalize our reality.

Gravity remains a complete mystery to man, with iQuan Theory and
Relativity mired in an unresolvable conflict aswhat generates its attraction.
The first calls it a force but can’t qualify the amanism and the second says it's
an effect. Staying in the macro realm, ninety petrcs the universe’s energy
cannot be accounted for within the matrix of spacetor within the assumed
construct of three to five fundamental forces. Ahdt means that the Big Bang
theory, apart from an intelligent designer andigador, is errant by 96%. Only
arrogant fools would postulate a theory as beimge™ when it is in fact 96%
wrong.

Turning to molecular constructs, there is no asgedhat quarks and gluons
represent the minutest atomic particles, but ohgt something smaller in scale
eludes our ability to detect it or them. More befiing still, there is no assurance
these or any particles actually exist. The matevi@ld could be, and probably is,
nothing more than organized manifestations of gnafith everything in motion.

On the biological front, every attempt to mathewwty demonstrate that life,
given enough time, could have emerged by randomagh&tom inorganic matter
has failed. The fact is, the fossil record confirtitmgt the two billion years needed
for the improbable to become probable has evapbiayeat least 99%, thereby
rendering man’s conclusions errant once again.hBurtin the transition from
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plant to animal life, macro-evolutionary theory gicts the opposite of what we
have observed. Rather than a single and simple anrody-type gradually
coming to exist from which all others were evenuavolved, every animal
phyla known today burst on to the scene at the damee

Without a Creator there is no way to explain thevellgpment of life’s
extraordinarily complex blueprint, the binary laage of cell communication,
DNA. And the simultaneous existence of male andalenforms occurring in one
species, much less every species, by random clatcevolutionary mutation is
absurd. Moreover, even if these things could beacniously resolved, science
still has no concept as to what consciousnesshgwrit came to exist. Nothing is
more fundamental to life.

Therefore, the core building blocks of cosmologicablecular, and biological
science remain mysterious and un-testable. Saenéi§ssumptions not only
haven't been proven, they can’t be tested, andetlndsch can be demonstrated
have been found to be wrong. And that would explahy secular humanists
don’t want intelligent design taught in schools.eyhknow that their theories
won't stand up to scrutiny. But it begs the questizvhy are the promoters of
America’s national religion so arrogant as to dagt they are right and that God
is wrong when the opposite is actually true?

That leads us to the second myth. All of theseghimand especially the
existence of the male and female form, are expthime Genesis, with God
providing His rationale for everything He did. Moker, the notion that is
advanced in popular culture, that Scripture carmmotested and therefore cannot
be taught as science, isn’t accurate. Yahuweh’sdW¢an be validated. God even
told us how to do so: evaluate His prophetic praahis. Yahweh inspired men to
document His forecast of future history centuried eillennia before the events
they foretold occurred. He provided us with tangieVidence of their existence—
proof—a paper trail of His prophetic proclamatiokge can therefore test His
witness against the ledger of history and archegolog

By checking to see if each prediction was fulfillexactly when, where, and
how the Scriptures predicted it would occur, asdenced by archeology and
recorded history, we create a testable environnoemisistent with scientific
theory. Then using statistical analysis we can agmphe probability of these
events unfolding as they were predicted by randdrance versus the actual
foreknowledge of the Author. In the “Playing the d3tl chapter ofTea With
Terrorists we calculated the probability that twenty of theoren specific
Messianic prophecies could have been fulfilled camly. | chose these because
with the Dead Sea’s Scrolls, we possess actuaenrtopies of God’s predictions
that predate the forecast enactment as well asogspcontemporary written
eyewitness records of the fulfilment. The oddsiagjaYahushua being “lucky”
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were at least 10, 000, 000, 000, 000, 000, 000, 00O, 000, 000, 000, 000, 000,
000, 000, 000, 000, 000, 000, 000, 000, 000 to ame+re commonly known as
impossible.

Testing aside, there is another measure of promfisider the fact that God’s
testimony regarding the creation of life and théverse is over 3,000 years old,
and yet it is perfectly accurate. The scientifisuamptions over that period have
been rewritten a thousand times, with each newryhespudiating the prior one.
The moral of this story is that it is wise to trgsimeone who has consistently told
us the truth.

That said, the universe isn't 6,000 years old as @meationists advocate.
When they postulate such nonsense they embarmssd¢ives and prevent many
from trusting the only Scriptures that can not ogylain the existence of life but
can also provide the means to sustain it. Moreothay turn their god into a
deceiver, someone who would make new look oldtjusby with us.

* *x %

The word for “day” used iBare’shiythis yowm It is based upon an unused
root meaning “to be hot.Yowmcan mean “day, time period, year,” or simply
“warm.” As a dayyowmcan last from sunrise to sunset, from sunrisautwise,
or from sunset to sunset, as is Yah's customo@mis “a lifetime, an indefinite
period in time, a generic temporal reference, togagterday, or tomorrow.” It is
only a twenty-four hour period of time whgoowmis modified by the definite
article or by a cardinal number. In Scriptuyeywmis translated: “afternoon, age,
always, chronicles, continually, daily, day, dafysst, forever, life, long, period,
time, today, when, year, and years,” on multipleastons.

That said, | have a confession to make. Not long lagiewed the creation
account through this lens. | consideygdvmto designate a general period of time
or an unspecified era. But live and learn: timaas a constant, and like matter, it
did not always exist. Time is relative, differingrsiderably in relation to the
velocity, energy, and/or mass of one observeriveldb another. At the velocity
of light, for example, time stands still. As we gress in this study, with the help
of physicists, we shall prove scientifically thabrh Yahuweh'’s vantage point at
creation, not only is the universe six twenty-ftnaur days old, but that each day
uses a natural spiral to lay out a timeline froghtito life over the course of
nearly 15 billion years looking back in time fromargerspective.

But there is more. As | have shared, Bere’'shiythrevelation is three stories
in one. In addition to creation, Yahuweh is promglus with an accounting of our
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salvation and of human history. So to appreciater lamd when the events
unfolded, to understand Yahuweh'’s timeline past present, we will have to
search the Scriptures for definitions. And for thhere is no better place than the
90" Psalm. In it Moseh (commonly known as Moses, nregnto draw out)
provides us with the quantification of the unitroéasure Yahuweh is using. But
before he gets to it, the great liberator and pepghares some valuable insights
for living that I'd be remiss for not exploring.

If you're checking, the 90 Psalm opens with “Lord,” regardless of which
English bible you are reading. Lord was renderedhfthe Masoretic substitution
of ‘adonay for YHWH, pronouncedy -ah-uw-eh. Fortunately, based upon the
Septuagint, we know Moseh wrote “Yahuweh.” Thiome of 132 times that the
Masoretes were guilty of making this specific cagiyje purposely changing
Scripture to suit their agenda—which was to keepl’'&mame unknown. On
6,868 other occasions, the rabbinical Masoretesaifing: those who vocalize)
left Yahuweh’s name in the text but wrot@donay above it so that whoever
read the passage wouldn’t commit the religious eroghactually revealing God’s
personal and proper name. Then, rather than ttaragk (replicate the sound of)
the name which actually appeared in the text 7tD08s, consistent with required
convention, English translators ignored YHWH andnsiated the rabbinical
substitution instead. The combination of thesevgiiis and purposeful errors has
robbed billions of people of a personal relatiopskith God and has served as a
catalyst in the growth of many religions. The sgséic removal of Yahuweh’s
name from His Scripture may be the greatest crimer @erpetrated against
humanity.

The 90" Psalm provides additional clues to suggest thatl'$Sareation
account is a spiritual guide to salvation, a sdienéxplanation of our existence,
and a prophetic history of time all melded togetlex such, it is among the most
brilliant and inspired treatises ever committegéper.“A request and petition
(tapillah — an earnest prayer and plea for favor, a sinegneest for intervention
and judgment, for a decision which is morally anodtly discernedpf (la — by,
concerning, and on behalf dfjoseh (Moseh— the one who draws out (errantly
transliterated from the Greek Mouses as Mosesian (‘iysh — male individual)
of God (‘elohym- the Mighty One)Yahuweh, You(‘atah) are, have been, and
will be (hayah— exist) associated with(la — concerned about, near, and the
means to)our (nahany dwelling place and provision(ma’own — abode and
refuge, help, and suppottroughout (ba — in, among, and withall periods of
time and generations of life(dowr dowr— in the household and family home,
surrounded in the encampment and dwelling placalfdhose who are related by
birth).” (Psalm 90:1)
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Hayah, translated “are, have been, and will be,” is theosd most prevalent
word in Bare’shiythone. In Exodus 3:14-15 we are told thayahis the basis of
Yahuweh's name—affirming that God exists. Heretie 8¢" Psalm,hayahis
linked to our existence in God’s dwelling place.idtspeaking of our ultimate
provision through rebirth, leading to everlastiifg.|

As we have just discovereldayah plays a significant role in the account of
our creation and continued existence. The Hebraw igeall about God enabling
us to exist throughout time with Him. It also sex\as another way of Yahuweh
telling us that He and His accounting of time comebpast, present, and future
together as if they were one and eternal. Becagsis Bine and eternal, we can be
one with Him eternally.

Noting Yahuweh'’s proclivity for symbolism, it is structive to note that
hayahreads the same from right to left as it does flefinto right. It is the same,
no matter the perspective—as is time from Yahuwgl@sspective. It signifies
that God does not change over time: nor does Hied\WpHis plan of salvation.
The verb which serves as the basis of Yahuweh'snagips define the nature of
time, where the past, present, and future areaheesno matter the perspective,
because they exist simultaneously. (Which, by thg,wexplains prophecy. God is
not “predicting” the future, because He has alreadgessed it. He reported what
He had seen of our future in our past so that wghtimecognize that He inspired
His prophets—meaning those who speak for God.)

There are few words more basic to the Hebrew laggulbanhayah No one
disputes its pronunciation. And yet two of the &éhreowels which comprise
Yahuweh’s name are contained therein. The misgittgrlis Waw. And yet in the
first two verses oBare’shiyth the Waw has already been used to convey the “00”
and “0” sound irntohuw, bohuwandtahowm And in the next two verses, a Waw
will convey the same vowel inrlwach — spirit,” “owr — light,” and ‘towb —
good.” The Hebrew letter Waw helped us properlyndhliderate tna’own —
dwelling place” and dowr — generations” in the Psalm, and as we shall Jetis
also the source of the “0” sound imdwrah” Therefore, scholars and theologians
deceive when they claim that “no one knows the @ropronunciation of
YHWH.”

In this passagema’owrs dual meanings coalesce within the nature and
purpose of Yahuweh. God’'s principle goal is to grias into His “dwelling
place,” His “home and abode, the place where weednd abide” with Him in the
spiritual realm. But this is a place only God Hitfhsgan take us. So in the
material world, His “great care and concern for has caused Him “to help us by
providing the provision and support” which is regdi to transcend material
mortality and enter spiritual immortality. Interegf in this regardma’own is
derived from'ownah, which conveys “cohabitation, to dwell togethemmarriage
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as a family.” All of Scripture is focused on théetiyth — God’'s Familial
Covenant Relationship,” which in turn is based uplogiyth— family, home, and
household.” That perspective is being underscoesd im the 98 Psalm.

Similarly, dowrs dual connotations coalesce into one when they ar
considered in this context, which is one of thesogs the word was repeated in
the text. Yahweh didn’t want us to miss the facttHe is associated with and
concerned about, even the means to, our provisidriégwelling place,” not only
“throughout all periods of time and generationsiit lalso with regard to His
“household and family,” His “encampment for thos@oware related by birth
(racial descendants or spiritual adoptees).” Héi] is speaking of our Spiritual
rebirth which leads to being adopted into His fgmibecomingYahuwdym
meaning: “those who are related to and belong ¥ah.”

The etymology otlowr is particularly interesting in light of God’s sywiism.
It was first used to describe an orderly arrangdraeharvested grain, and then to
depict a protective courtyard surrounded by horbesvr evolved to convey the
circle of life from the womb and then back to thertk, symbolic of time as
generations mark its onward march. Many of Yahwél&asts revolve around the
metaphor of bringing a harvest of purified graitoia protective place, whereby
the grain represents saved souls and the protemislesure is His Spirit and then
His Tabernacle, which is a metaphor for heaventhia regard, theMiqra’ of
Sukah meaning “Shelters, speaks of a protective enckosthere we campout
with God as part of His family.

So that you know, as a general rule when a worépegated in Scripture, it
underscores the importance of whatever it is comgeyyou could consider the
repetition of words like dowr dowf to denote the fullest and most extreme
aspects of their meaning.

So by emphasizingdowr — to live, to surround, to enclose, to harvest, to
bring into a home and a dwelling place, to be parta family lineage for
generations over time,” in the context ahdown — a dwelling place and
provision,” and tapillah — an earnest plea for favor, a sincere request for
intervention, for a decision which is morally disoed,” Yahweh is introducing
us to the underlying meaning behind M&ra’ey of Pesach- PassoveMatsah
— Unleavened BreadBikurym — FirstFruits, Shabuwa’ — Seven Sabbaths,
Taruw’ah— TrumpetsKippurym— Reconciliations, an8ukah- Shelters.

Passover is the Doorway into God’dotwr — home.” Unleavened Bread
depicts His tapillah — favor and intervention.” FirstFruits represetits initial
“dowr — generation born into Yahweh's family. Sevens fadis is an all
encompassing harvest which speaksl@iir dowr, or of the enormous growth in
God’s Spiritual household.
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The purpose of th€aruw’ah Harvest, which is “to signal an alarm,” “to shout
for joy,” and “to announce the gateway to healinig,'encapsulated in the twin
connotations otapillah: “an earnest prayer and plea for favor,” as wesll“a
sincere request for intervention and judgment, &adecision which is morally
discerned.” Kippurym meaning “reconciliations,” is based upana’owm
Because of God’s “great care and concern for usinguyowmKippurym, He
“‘summons us, calls and pleads with us, to come th® presence” of His
“provision, help, and support” which is provided the Set-Apart Spirit. By way
of our Spiritual Mother, we are reborn and thugppred to “campout” with God.

This in turn leads us t&ukah meaning God’s “encampment for life and
protective shelter,” His “tabernacle and hom8ukahis thus synonymous with
dowr. “the timeless household and family home, the empraent and dwelling
place for those who are related by birth.” It me#rst we get to campout with
God.

Before we continue, I'd like to pause here for ameat and reflect. What we
have done thus far with Psalm 90, verse 1, is tdicaieusly examine the
complete meaning and shading of each Hebrew warg) tlse best etymological
lexicons and dictionaries, and then consider thleimplication of these words
within the context of the passage and Scripture aghole. This is not unlike
viewing blood under a microscope as opposed t#ked eye. The microscope
doesn’t change or alter the blood in any way; ni@y reveals what was always
there, enabling us to better understand its nati@sign, and function.

This does not make my translations inerrant norcotymentary inspired. I'm
currently completing my fourth edit of this matérieand each time the
translations and insights improve. Besides, thg ordpired commentary is when
Scripture explains itself. And admittedly, all tedations are inadequate and
imprecise at best—especially recognizing that theyall human affairs. So my
advice to you is the same as God’s: trust Yahwehrat men—and that includes
me. Purchase some of the tools listed Re"shith— Beginning” prologue and
with the aid of the Spirit, examine Yah's Word yseilf. Do what Moseh did:
“tapillah — earnestly pray and plea for favor, making a esiacrequest for
intervention and judgment, for decisions which arerally discerned.” Test the
evidence and be judgmental, discerning, and discatimg.

As mentioned before, Psalm 90 provides some okélys needed to decipher
and quantify theBare’shiyth / Genesis revelation. That is why | believe it
references the formation of the earth. But youlBoanotice here that God
accurately depicts the earth’s violent beginniriBefore (terem— previous to the
time) the mountains (har — hills, ridges, ranges, and elevated land foromadi
were born (yalad — conceived through labo@dnd (wa) You brought forth
through trembling and twisting (hyl — You formed and gave birth through
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violent shaking and anguishing distred® land (‘erets —ground comprised of
natural materialand (wa) the Earth (tabel — the planet and worldeven from
(min) before time (‘fad ‘owlam — from perpetuity, from as far back as eternity,
and continuously existing, foreveryou (‘atah) always existed as God@'owlam

‘el — were infinite and unlimited, eternal in time,the Almighty)” (Psalm 90:2)
This is scientifically accurate, depicting the ol upheaval of massive
volcanoes, trembling earthquakes, twisting platgota@cs, and the anguishing
asteroid and comet impacts which served to fornptamet.

In this verse, Yahweh useéerets meaning “land, region, realm, area, ground,
or earth in the sense of natural matter whichri®,fi andtebel meaning “world
or planet,” to help distinguish between these cpteeKeep this in mind as we
cover the subject of Noah and the scope of thalfloo

By announcing that “God has always existed,” Ps&@@2 defines the
meaning ofhayah and it explains why Yahuweh selected it as th&sbaf His
name. He is saying that with regard to time, Hayah— exists,” which is to say
that in relation to time, God is infinite. And yetankind is wont to make God
infinite in all areas, saying that He is omniprésemnipotent, and omniscient.

And yet here and elsewhere, Yahuweh only saysHbas eternal with regard
to time, and that His power, authority, and meroy anlimited. For God to be
omnipresent, and thus to be unlimited in scaleizg, He would cease to be a
unique individual. He would become indistinguistealilom the universe itself,
and thus would be in all things from rocks to slugs

For God to be omniscient, and thus know all thitgere would be no merit
to creation or to Him forming a relationship with. God grows by experiencing
us grow, by enjoying our company, just as a pageoiws from the experience of
raising their children.

Moreover, if God were omniscient, there would besatvation, because He
would be continuously aware of our sins, as opptsétaving them vanish in the
presence of the Spirit's Garment of Light. And sinihis is the purpose of
Yahshua and the Set-Apart Spirit, the result of Welhis Festival Feasts, and the
means to our salvation (especially as it relatesh® benefit of Passover and
Unleavened Bread), let's examine how God not kngvaoamething (in this case
forgetting our sins) serves our interests.

The Disciples Yahuchanan and Shim'own Kephas sppezifically of the
erasure and blotting out of our sins in the immed&ftermath of the birth of the
“ekklesia— called-out assembly during th#ligra’ — Called-Out Assembly” of
Seven Sabbaths courtesy of our Spiritual Mothestifigng to an audience they
called nyn agnoia— currently ignorant,” they professed that thodeowstop
following the lead of religious clerics, and whanétanoeo— change their
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perspective, attitude, and thinking,” so as to geize the direct correlation
between the patho XN — experiences the Messiyah endured” and the Terah’
“prokatangello— prophetic promises,” would have the consequevic¢heir
“hamartia — wandering away from the path” God has providedateipho—
canceled, erased, wiped away, and obliterated.ts(Bxd7-19)

Beyond this, they affirmed that the purpose beh#moving all memory of
sin from our record, and thus from God’'s knowledgeas so that we
“epistrephomai- could return” to God, andefchomai— come to experience” a
“kairos — due measure of time” ofahapsyxis— renewing, refreshing, and
relaxing” in “KY — Yahuweh’s” ‘brosopon— presence.” Then, speaking of this
time of “apokatastasis— restoration,” which is the one-thousand-yeaglon
celebration of theMigra’ of Sukahknown as the Millennial Sabbath, Yahshua’'s
Apostles Yahuchanan and Shim'own Kephaseh— affirmed the veracity” of
their witness by citing the Torah. (Acts 3:19)

Since there are additional lessons that we cam lesgarding the correlation
between Yahshua and Yahweh, between Yahshua'sahté the Torah, and
between God’s Word and our salvation, let's paulstl@longer and pursue what
they said. The Disciples Yahuchanan and Shim’ownph&s proclaimed:
“Yahuweh (®X) spoke (laleo — communicated}hrough the mouth of His
dedicated and set-apart(hagion— those revered for their purifying and perfect
service which was worthy of veneratiopyophets (prophetes— those who
proclaim God’s Wordpf long ago(aion — of a long past eraMoseh affirms
this (mer), saying namely (hoti): ‘...” (Acts 3:21-22) Please pardon the
interruption, but Luke’'s Greek translation of wh3tahshua’'s Disciples
Yahuchanan and Shim’own Kephas recited in Hebrepdeally as it relates to
Acts 3:23) isn't particularly accurate. So, letssrt to the actual source...

“A prophet (naby— a man who proclaims God’s messafgein (min) your
midst (‘athah qereB, from your (min ‘athah brothers (‘ath) like (ka) me
(‘any), Yahuweh (yhwh), your God (‘elohym— Almighty), will raise up to make
a stand and establish(quwm — to stand upright, lift up, support, fulfill, and
restore)for (la — concerning and on behalf gfpu (‘athah). To (‘el) Him (huw’)
you all should listen(shama’— you should receive His message, understand, and
heed it)” (Deuteronomy 18:15)

And as promised, Yahshua routinely cited from, affirmed, Yahweh’'s
Torah, Prophets, and Psalms. But neither Christiangeligious Jews listened to
Him—preferring in the case of Christians to belid®aul, with religious Jews
siding with their Rabbis. And ignorant to the poafittoolishness, Muslims claim
this passage predicted the arrival of Muhammadreemgnizing that the message
which follows this announcement serves to prove ldlam’s founder was a false
prophet.
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The Greek translation of this awesomely importaimippetic passage reads:
“A prophet (prophete} for you (umin) Yahuweh (KX — Divine Placeholder for
Yahuweh'’s name usinigurios), your (umor) God (®X — Divine Placeholder for
‘elohym — Almighty from theod will rise up (anistamai— be caused to stand)
from out of (ek your brothers (adelphon like (09 me (egg. You all should
listen to (akousesthe- hear, pay attention to, and understahiin (autou
according to (kata) all of what (pas osa- everything thatHe shall speak(laleo)
to (pros) you (umag.” (Acts 3:22)

One of the benefits of considering this statemeriadth languages is that by
doing so we obtain absolute proof that the Divilgc@holderKX (found in all
first- through early fourth-century manuscriptspnesents Yahuweh’s personal
and proper name when it is found in the Greek oéxhe Renewed Covenant. So
why then is it errantly rendered “Lord” in everydtish translation?

Based upon the Hebrew text, this is the consequehbglions upon billions
of Christians, Jews, and Muslims failing to heaheed Yahweh'’s and Yahshua'’s
words: “And (wa) it shall come to pass(hayah that the individual (iysh —
person)who relationally (‘fasher — which by way of associatiomjoes not(lo’)
listen (shama’— receive His message, understand it, and pagtiatte to (‘el)
My (‘any) words (dabar — statements, accounts, report, message, treatise,
testimony)which relationally (‘asher— by association and connectid#¢ shall
speak (dabar — He will communicatejn (ba) My (‘any) personal and proper
name (shen), | (‘anky) will find out, hold him accountable, and resort to
(daras — search, hold him responsible, and requseparation from (min) an
association with(‘im) him (‘huw).” (Deuteronomy 18:19 / from which Acts 3:23
was cited)

God has left mankind without excuse. He has saad ¥ahshua’'s words
would be His words, and that those who don't lisiemand heed what He had to
say would be separated from Him, and thus excldded Heaven. So why then
do Christians believe Paul's “Gospel of Grace” @ast of Yahweh's Torah? Why
do religious Jews rely upon the Talmud insteadhef Mosaic witness? Why do
Muslims believe in “Issa — Jesus” and the Qur'astead of God’'s Word?

Based upon the Renewed Covenant’s rendition ofghssage, the last three
words could easily read: “separation from (min) His (‘huw) family (‘am —
people).” That is because the same two Hebrewsettg) are used to write’itn
— with, association, and relationship” anari — family and people,” and the
singular, masculine, third-person prondww’, can read “His” or “him.”

Luke wrote:“But (de) it will actually exist that (esta) every (pag soul
(psyche¢ whosoever (hotis) if (ean) he does not listen to(me akouo- it is
possible that if he does not pay attention, heatwhsaid, and receive this news)
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this (tou — the and that)prophet (prophete} will actually be destroyed
(exolethreuo— from olothreuoto be destroyed, anek out of (ek — separated
away from)the people (laos — a group of common ordinary individuals (as
distinguished from the religious and political leeship of a nation)) (Acts
3:23) Unfortunately, this particular passage in tHebrew original doesn’t
mention a “prophet” until much later, andldras — search, find out, hold
accountable, and resort to” cannot be accuratehydeneed €xolethreuo—
destroyed.”

But with the exception of the substitution gids psyche- every soul” for
“Yiysh — individual,” and the addition of “if,” the firshalf of this through the
akouo — does not listen to” accurately reflects the bemig of Deuteronomy
18:19, but the middle portion, which is essentialite meaning, was left out, and
the second half of the quotation is cobbled togefftoen the end of Deuteronomy
18:20, whereby false prophets armuwt — associated with death, and thus
considered destructive,” and a corruption of endhgerse 19 which speaks of
“separation,” but not “the people.”

Before we deal with the disturbing evidence at adlisposal, let's first
contemplate the massage. To be held accountabfalmyeh is to be judged. All
who are judged will either find themselves separdtem God for all eternity in
the Abyss, or their souls will be destroyed, ceqsm exist, at the terminus of
their mortal lives. So, while muddled, paraphrased truncated at best in Acts,
the message in Deuteronomy is that those who dstén to and understand
Yahweh’'s Word as it was proclaimed by Yahshua will be excluded from
God’s family—and thus kept out of heaven.

Viewed as a collective whole, this Deuteronomy pgesis a prophetic
warning to Christians, Jews, and Muslims. It opdys predicting that the
Messiyah Yahshua would be a Yahuwdah (errantly kn@s Jew, meaning:
related to Yahuweh), that He would come in Yahwetame, and that He would
speak God’s words—which is to say He would preacmfand affirm the Torah.
His name could therefore not be “Jesus,” nor “Muivead,” not even “Akiba,”
because their names do not in any way resemble Weihis name. And the
Messiyah could not have brought a new, or everseglvimessage, much less one
wholly contradictory to Yahweh's Torah. And therelthe religions of
Christianity, Judaism, and Islam crumble. But asffi'med in the eyewitness
accounts, Yahushua’'s words were Yahuweh’s wordswéi literally the human
manifestation of God’s Word. And that means thash®verything Paul wrote,
and Christians therefore believe, is completelguaate.

In this light, all but one of those whose lettensl dooks grace the pages of
today’s bibles, either said nothing about themselver simply presented
themselves as implements in the hands of the adikior. The lone exception
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was Sha’'uwl (errantly known as Paul, meaning: testjon), whose favorite line
was: “But | Paulos say unto you....” So, speaking Gifristendom’s overt
reverence for their religion’s founder, and the i€tran willingness to believe
Paul, which requires rejecting most everything Yafss said and did, the
Messiyah revealedi (egg have come(erchoma) in (en) the (to) personal and
proper name (onoma of (tou) My (moy Father (ITPX — Divine Placeholder
representingab — Father fronpatrog, but (kai) you have not receivecr grasp
hold of (lambanete- selected or chosen, preferred or experiengedjme. And
yet if and when(ean another (allos — different kind of individualzomes(elthe

in (en) his own individual and personal(idios — belonging to himself, particular,
unique, and separategame (onomat), that one individual (ekeinos— one
specific person)you all will actually receive and accep{lambano- choose and
prefer) How (po9 are you able to(dynama) trust (pisteuo— think to be true)
the glorified opinion (doxan— personal views associated with a prideful siginin
light) from (para — in the form of a contrary opinion from the persanother
(allelon), receiving and believingit (lambanontes- choosing to accept it while
being exploited by the deceptig@nd yet the shining radiance, judgment, and
glory (doxan from (para) the One and Only (monos— the One in a class by
Himself, unlike all others, singularly sufficiem capable)you actually do not
seek information from nor question(ou zetecs- you do not desire, enquire into,
think about, attempt to understand, or strive gfte(Yahuchanan / John 5:43-44)

| can hear the emotional exasperation, utter fatistn, and bewilderment in
Yahshua'’s voice. How is it that people in this vandience, and then billions of
Christians following their example, would choosétdieve Sha’'uwl’s egotistical
opinions over the very Torah He Himself had diddteMoseh?

It might have been a handful of years before Pagiah brutally savaging
those who received Yahshua as Yahweh’s means &alieproclaim, and fulfill
the Torah. And it would have been almost a decaeferé Sha'uwl began
preaching his personal mantra. But within a scdrgears he would pen his first
poisonous letter (the one written to the Galatiahsyjinning with his own name:
“Paulos...” And since the verbldmbanontes- receiving and believing it” was
written in the present tense, Paul was not only ghdect fulfillment of this
prophecy in that his message completely negateshias nature, purpose,
message, and sacrifice, Paul is the only possiatelidate to arise within the
lifespan of this audience.

Continuing to speak to those who would embrace Rauhe exclusion of
Himself, Yahshua went on to warn His audience using of Paul’'s favorite
words: “Do you not presume (dokei — supposekhat | will bring charges
against (kategoreo— accuse and judggpu before the Father? There is one
already accusing you of violating the law(kategoreo— bringing up charges
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against you) Moseh, in whom you have placed your basis for hopglpizg.”
(Yahuchanan / John 5:45)

Yahshua associated Himself with the Torah at epesssible opportunity, so
it is a wonder that Christians have bought into IBaploy of disassociating
Yahshua from the books scribed by Moseh. Beyorsl this interesting to note
that kategoros as an accuser, was often used as a title fobéwd by religious
men of the day. They promoted the false notion ®Setian accursed us before
God, when in fact, that role belongs to the Medsiyde is Savior to those who
accept Him as the living manifestation of the Torahd Accuser to those who
believe the glorified opinions of others—especidlgul—the one who came in
his own personal name.

Let's consider one last admonition from God befweemove on‘For (gar —
because)if (ei — as a conditionyou would have actually been trusting
(episteuete Moseh, then certainly (an) you would really have been trusting
(episteueteMe (emo), for indeed (gar), with, about, concerning, because of,
on account of, and in association with(peri — around)Me (emoy that long
distant person (ekeino3 actually wrote Scripture (egraphen— third person
singular, aorist (as a snapshot in time) activécatd/e (indicating that this really
happened) voice, tense, and moodgodpho which is used by Yahshua to
describe His Covenant Scriptures—the Torah, Prephetnd Psalms)
(Yahuchanan / John 5:46)

Yahshua is once again undermining the basic prewfideéauline Doctrine,
which is to separate the Messiyah from the ToradreHGod is saying that He
was with Moseh when the Torah was written, that Tbeah was written about
Him, concerning Him, because of Him, on His accoamid in association with
Him. Simply stated, Yahshua dictated the Torah tiséh for the explicit purpose
of answering mankind’s questions about God, whatglitating the human desire
to know God, and to be able to relate with Him. 3falma = Torah.

Now that we understand God’s role in authoring Biiptures, and the
correlation between the Torah and the Messiyabs infront the tarnished
condition of Acts 3:23. Clearly, it was way too @carate to have been inspired
by God, and thus it is neither true, nor Script@ar options for dealing with this
disquieting evidence are as follows: First, we rhighnclude that the Disciples
Shim’own Kephas and Yahuchanan were not inspiredl tans misquoted the
Torah. But that means we would also need to questWiahuchanan’s and
Shim’own’s (now presented under Mark’s name) eyegdgs testimony errantly
known as “Gospels.” But considering the profoundssage and sweeping
brilliance of Yahuchanan’s eyewitness account, Ieisers, and the book of
Revelation, attributing them to an unaided backwésherman requires more
faith than to view them as inspired. Moreover, “Reck’s” letters are clearly
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prophetic, enlightening, and inspiring, and hisggteng, which is recorded in the
first third of the book of Acts, serves as God'dngss to the fulfillment of the
Migra’ of Shabuwaknown today as “Pentecost.”

Second, we might conclude that Yahushua's Discip¥ese inspired, but
Luke, the historian, was not. So, Luke simply mistgd the Apostles in his letter
to Theophilus. But this then brings the accuracthefbook known as “Luke” and
his subsequent letter, known as “The Acts of th@des,” into question. And
while the book called “Luke” is well attested inrlgamanuscripts, Acts is not.
Further, two-thirds of Acts contains the testimoofy Paul, the very person
Yahshua has just warned us about.

Third, we might conclude that everyone quoted trisfoundly important
prophetic passage appropriately, but subsequeiitescwere horribly careless.
From this perspective, the addition of “all” in AcB:23 wouldn’t be a big deal if
the citation were not from the Torah, where Yahwekcifically commands us
not to add or subtract a single word. But the stligin of “psyche— soul” for
“llysh — individual,” is significant. God said’ish — individual” rather than
“nephas— soul” because He was admonishing and encourdgiegple,” not
“souls” to listen to the Messiyah Yahushua. By thmee people become souls
apart from their bodies, it's too late to heed #ulsice. Moreover, there is no “if”

in the Hebrew text because Yahweh'’s statement ashitpothetical.

But that’s nothing compared to removing the esaéphiraséHe shall speak
in My personal and proper name,”from the quotation. And yet that pales in
comparison to ignoring all of the following in ord® get to the new endingt
will find out, hold him accountable, and resort to separation from an
association withhim. Surely the person who proclaims a message orelalf
of a deity who oversteps their bounds tospeak words inMy name which |
have not instructed nor directed him tospeak, andwho speaksn the nameof
other gods,...” All of this from Deuteronomy 18:19-20 was elimin&t® end the
citation:“...indeed thenthat prophet is destructive and will die.”

Such clumsiness cannot be attributed to God, fiteifomission was scribal,
then the whole of the Renewed Covenant becomesestispnd that is the
elephant in the room that no one wants to acknaydedVhile the Torah,
Prophets, and Psalms have been wonderfully preseageis evidenced by the
Dead Sea Scrolls (dating 250 BCE to 70 CE), thda®® first through third-
century manuscripts we have unearthed of the Reahe@evenant vary
significantly among themselves, and are wildly dimt from the modern Greek
manuscripts which are alleged to form the basidible translations today. In
fact, the oldest witness to Acts 3 is the Codexaffizus, a highly flawed
manuscript penned in Rome for religious purposesha mid to late fourth-
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century—over three hundred years after Acts wastemrias the second half of a
personal letter to Theophilus.

Returning to the Scriptural Psalm, we discover fhat like the Earth, our
mortal birth is fought with pain, so to exist wi@od we must be transformed.
“You return and restore (shuwb — come back to change and renew,
transforming)mortal humankind (‘enowsh forever from (‘ad — eternally as a
witness up from)being crushed, diminished, and destroyeddaka’ — from
being reduced to nothingness by grinding and pmgssninute natural and
material particles into annihilation; a state o$giendency pertaining to emotional
grieving as the result of singand You say(‘amar — think, instruct, declare, and
promise) ‘Return, be changed, and be restoredshuwb— turn around, be
renewed and transformed, establish spiritual wwiati be repaired, and be
refreshedhildren (ben— sons and offspring, descendants; flmanah meaning
those who build a home and family, who are restoaed establishedpf
Adam/man (‘fadam — the name of the first man withresamalconscience)’
(Psalm 90:3)

Mortal men must change, return to God, and be megtby Him in order to
avoid returning to the dust from which we came. @Gad put us on notice that our
souls are mortal, and that unless we are williayéethe painful and deadly world
of men and return to Him, the consequence will be annihilation of our
CONscCiousness.

While we turned to this passage for the unit of snea needed to unlock the
prophetic implications of the Genesis one timelthe, journey into this Psalm has
been priceless. God has revealed that His plao isestore and renew mortal
man.” And to that purpose He “calls us to returidion, to change our ways, and
thus to be “transformed and established,” “eteynladipt from being annihilated.”
This is the embodiment dfowm Kippurymof the Day of Reconciliations, where
God summons us to come to Him, warning those whitdinat their souls will
be destroyed.

Over the course of three verses, there have beea words for “man.” The
first was “iysh — individual,” which was used in reference to Mosepresenting
a “man of God.”

The second was ‘énowsh — mortal humankind” on the precipice of
destruction. God Himself defines this term as ib&sed uporanowsh which
means: “terminally ill as a result of an incurabisease.” He is speaking of the
consequence of religious poison.

Third, we found'adam representing the descendants of the first mah avit
“nesamah— conscience,” the unique ability to distinguisetveen right and
wrong. Without transformation,’@nowsh— mortals” are returned to dust. They
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are diminished, with some being destroyed and sthendered to a state of
despondency over sin. The sons of Adam, howeveo, igbpond to God's call,
choosing to change and to be restored, are ablestablish eternal spiritual
relations with Yahweh.

Now, from the perspective dare’shiyth here is the payoff liné'Indeed
becausekiy — truly and surelya thousand(‘eleph) years (shanah- renewals, a
repetitive division of time marked by seasons amqaiaéing to the duration of life)
in (ba) your (‘atah) sight and perspective(‘ayin — eyes, presence, knowledge,
thinking, and understandin@gyre like (ka — the same as and equate aoylay
(yown), the same asyesterday (tamow) when (kiy) it passes by(‘abar) a
perceptive observer(‘ashmura— one who takes heed and pays attention so as to
be saved; fronshamar to closely observe and carefully examimejba) the (ha)
night (layil — time of darkness when there is no ligh{Psalm 90:4)

According to the Psalm, “perspective” and “presérare essential elements
in the calibration of time. This is the same cla\bert Einstein made in support
of Special and General Relativity. Time moves défely relative to the observer,
and slows appreciably in the presence of greaggnerass, or velocity.

But more than that, from our “perspective” and froor “presence” here on
earth as mortal men, one of our “days” is “likeh@usand years” from God’s
perspective. Therefore, if we extrapolate to therpgal of prophetic history and
the unfolding story of our salvation in the Creatiaccount, each of the seven
days depicted iBare’shiythrepresents a one-thousand-year period. This aspect
of time is not random, but instead has been guedtif

But as it relates to cosmological time, Genesigleesa still have several
choices. They can believe that the universe, olar system, life, and man were
created in six solar days, one of which occurrefrieeour sun was created, two
before the earth existed, and three before sunaisdssunsets were even visible,
in complete disregard for the scientific evidence the contrary. And vyet,
according to recent surveys, most Americans belibgeunbelievable. If you are
one of them, visit the Creation Institute on thebw¥ou will find many like-
minded folks.

The second option, at least before Yahweh introdiuce to the concept of
relativity, is to render the worgowmas an imprecise “period of time” and not
fret over the details. But if you were of that ineltion, you probably wouldn’t be
reading this bookYada Yahweltelebrates the details, and is fully committed to
taking Yahuweh at His word, not to mention consitgHis words seriously.

Third, Bare’shiyth can be scrapped as a scientific explanation andehé
exclusively for its spiritual insights. This is tMatican’s most current view. The
Church, which has a knack for being wrong, receigtfypied a statement saying
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that the creation account wasn't accurate andahaest, God played a distant,
fatherly role, in our genesis.

| am partial to the fourth option, viewingowm as a precise quantitative
measurement, as an accurate accounting, but eelativthe “presence and
perspective” of the eyewitness providing this testy. That is the course we
shall chart in this chapter because it provideshbst fit between Yahuweh's
revelation, evidence, and reason.

However, within the framework of six plus one aricaalay being equivalent
to one thousand years, the readers of Genesis tthenfithful to the text and
ignore the fact that the “days” of creation areptretic. They reveal key aspects
of our salvation history—past, present, and futuh@m the fall of Adam to the
fall of man, and then to the final Millennial SaliinaFor this accounting, Psalm
90 was essential because it provided the scale wet deploy: one day represents
one thousand years. Nearly six millennia of humigtohy has passed since man,
as we know him, began to record his existencehan, 1God’s word, science, and
history all agree.

* * %

Now that we have our bearings, let's move on te #econd half of
Bare’shiyths second verse, picking up the relative cosmoklgiitneline at the
end of the first day. We are told that the Cre&dpirit (a radical concept at the
time idols were ubiquitous), and that God set apart of Himself for a purpose.
The RuwacliSpirit is introduced “purifying and cleansing, feoting by hovering
over” God's creation. This is the role the Spitays in the lives of those who are
saved.

In context, Yahuweh begafin the beginning, the Almighty created and
was alongside and closely associated witthe spiritual world and the
material realm. (1:1) And the natural physical world existed as aformless,
orderless, andempty void, obscured in darknessalong with the presenceof
the great commotion of inaccessible and mysteriowenergy.” (1:2)

To which He added:The Almighty’s (‘elohym— God’s) Ruwach— Spirit
(ruwach— a manifestation of the divine power of God; framwvych that which
can be accepted and is acceptable, that which eatodched and tangibly
experienced, that which is delightful, and aidgerception and understanding,
that which is enormous and brings relief, revivahnewal, restoration and the
breath of life; a feminine nourfovered over, ministered to, and cleansed
(rachaph— caringly moved rapidly over, quickly served, Wwag, and purified)
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according to (‘al) the presence(paneh— face and appearancei the waters
(mayim.” (Bare’shiyth/ Genesis 1:2)

Before we examine this passage, a word regardamgliteration is once again
in order. There is no right or wrong way to alphadaly convey the proper
pronunciation of Yahuweluwach or ‘elohym but there is a right and wrong
way to present them. Names must always be trarskig (conveying their
pronunciation) while words should all be translatedcurately rendering their
meaning).

So that you know, the reason | provide the “wtumvachis so that you might
come to appreciate the source of the “u” sounds lvhy | provide the “y” in
‘elohymas opposed to using an “i.” And as | have shaefdrb, the “w” in God’s
name is a consonant-vowel. It usually conveys thé “0,” or “00,” sound in
English. Therefore, writing “Yahweh” is correct mg as the “w” is pronounced

properly.

Also be aware that since God told Moseh that Hisg®al name was based
upon the verthayah meaning “to exist,” it is possible, even probatileat the
Creator's proper designation is pronounced “Yahalw- rather than
“Yah-uw-eh.”

In Yada Yahweh] have chosen to consistently represent God’'s name
“Yahuweh” in the Scripture citations, but then dsahweh” in my commentary
(the most common and accepted form of His nama@ct@mmodate those using
search engines to find articles on this subjegilllalso use “Yah,” knowing that
Scripture confirms God'’s acceptance of this friegrdiorm.

In that ruwach and ‘elohym are words and not names, the only purpose in
transliterating them is to convey the sound of itebrew words using English
characters. This is done so that readers comedw khe basis from which the
translations are derived. In this regard, there aften several acceptable
variations. For example, while there is a “w” iawach it is often omitted in
favor or the “u” sound it renders. In the caseetdhym the first letter in Hebrew
is Aleph. While it almost always conveys the vowelnd of the English “a” or
“e,” it is considered silent by linguists and isushusually represented in
transliterations with an apostrophe. The sameuss with the Hebrew letter Ayin,
but omitting the apostrophe is also considered @abée, makingelohymand
‘elohym equally suitable. And that brings us to the Hebréad. Since it is
usually a vowel conveying the English “i” sounde tetter “y” is often replaced
with an “i,” or shown with an “i” in addition to # “y,” in transliterations.
Thereforeelohim, ‘elohiym and‘elohymare all acceptable.

While on the subject délohym there are many who prefer to see the Hebrew
word transliterated rather than translated. Asle, tihis is perfectly acceptable so
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long as the reader was aware that it means: “Gadls(Ggod, gods, Almighty,
Mighty One, and mighty ones.” The principle argumeendered against
translating'elohymas “God,” is that the English word has a pagagioribased

as it is on Gott and Gad. But not only does thisdition permeate our language,
and thus eliminate thousands of words like thosechvidesignate days and
months on our calendars, Yahweh usdshym to identify Himself and also to
describe false gods. In this regaftelohym carries the same baggage as does
“god” with the exception that “God” can be capitall in English to distinguish
the real one from the frauds.

Now that you know how the Hebrew words and namesba&ing rendered,
let’s shift our focus back to the meaning of Yahigssage. There is a parallel
between th@are’shiyth1:2 testimony and the primary purpose of God'siS
feminine noun, theriwach— Spirit” of “‘elohym— God’ “rachaph— washe$
sin from our souls. Shadchaph— purifies” and renews mortal man bydchap
— covering’ us with Yahuweh’s Garment of Light. And Sheathaph— hovers
over’ us in a protective way, nurturing and enlightenour minds thereatfter.

As this story unfolds, we will discover that theiwach— Spirit” highlights by
contrast the mortal nature of ounépesh— souls.” Most are unaware that
“consciousness” is something which both men andnals are said to have
received on the sixth creative day. Shortly theéezafie will learn that theuwach
of ‘elohymis distinguished from thenesamah chay conscience of life” which is
“napah- breathed” into Adam, making him more like Godl &&ss like all other
animals.

God ‘rachaph- rapidly moving, washing, and hovering over, egenckly
protecting” His infant creation at this phase o thig bang,” to use His term, is
consistent with current scientific thought. Theraswa time in which physical
laws were stretched. It occurred early on, duringatns called “the inflationary
period” of the cosmos’ formation. Physicists claihat most all physical laws
were suspended, enabling a great, instantaneowsiop (18 increase in size
in 10°* seconds) to take place instantly after the Bigaommenced. This
period of ‘rachaph— quickly moving and hovering over,” was so extegrthat
two objects an inch apart prior to the inflationggriod would be 27 septillion
light years separated after it. Not only did th#latonary period commence in
creation’s first day, its influence on our realigmains at the heart of all universal
explanations.

This understanding is also consistent with the arimpurpose of Yahuweh’s
testimony, to convewhy He created the universe and us, illuminating Has f
redemption therein. To accomplish this, Yahuweh#iBmust be shown using
water to cleanse and purify. Theutvach — Spirit,” “mayim — water,” and
“rachaph — instant purification,” must follow tbhu — lifelessness,™bohu —
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confusion” and thosek— darkness,” because according to Yahweh'’s solutm
be saved we must walk from man’s confusing, damkl, spiritually lifeless world
to God’s home, a journey which is facilitated athaihninated by the Spirit.

Spirit and purification are well developed aspadtsalvation and eternal life,
but so is water. For example, in Revelation we fitwb of many such
confirmations:“l will bestow a gift to the one who thirsts, longing for what
refreshes the soufrom the spring of the water of life, as a gift frely, without
cost.” (Revelation 21:6-7¥He showed me a river of the water of life, crystal
clear, coming from the throne of God and the Lamb."(Revelation 22:1)

Hosea equates living waters with Yahushua as Wetle Spirit (ruwach of
Yahuweh will ascend out the wilderness. His sourcef life, His basis for
purification, and His fountain of joy” are equivalent t6His cistern of mercy,
His source of blessings, well of sustenance, andufain of life....” (Hosea
13:15)

If I am right about what seems so utterly obviduwachaph— swiftly moving
to cleanse and purify, and hovering over to prgtected in the second verse of
Bare’shiythin conjunction with Yahuweh’s Spirit, will convegs much about
mankind’s redemption by way of the Spirit as it slamiversal formation. And
fortunately, such theories are not hard to verigcduse Yahweh most always
defines His terms. In this formmachaphis only used three times in the Torah,
Prophets, and Psalmvith a little digging we should be able to detemmiits
meaning and thereby ascertain whether Yahweh usénl speak of creation,
salvation, human history, or all three.

Since this is obviously the first useraichaph let’s flip forward to the second
occurrence. It is found in the %2chapter of Deuteronomy. The context begins
similarly to opening lines oBare’shiyth/ Genesis, speaking of “heaven and
earth,” and of “Yahweh’s spoken words.” This passdige Yahuweh'’s opening
Torah testimony, even mentions “water” in the foroisdroplets, dew, and rain”
in its initial poetic couplet. Then Deuteronomyrtsirits focus to salvation, just
like Bare’shiyth We are told that “Yahuweh is God’s name,” thae“id the Rock
of our salvation,” and that “His work is perfeatsf, faithful, and upright.” By
contrast, we are also told that Yisra’el would “actruptly toward Him,” and that
a time would come when they “would not be His dld” but instead be “a
perverse and crooked generation” of “foolish andvise people.” Yahuweh
provided this contrast, as He does witbhu — lifelessness,bohu— confusion,”
and ‘thosek— darkness,” iBare’shiythto make the benefit ofrdchaph- rapid
purification” more apparent. In addition to intragiug Himself as our “Savior” in
Deuteronomy, Yahuweh, consistent with Biare’shiythrevelation, says that He
is “our Father,” the “Rock who begot us,” and “tBed who gave us birth"—in
this case Spiritual rebirth from above.
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In the midst of this treatise on salvation, Yahwetioducesrachaphin a
metaphor*As an eagle arouses and stir§'ur — awakens and raiselSgr nest,
quickly cleaning and hovering over to protect it(rachapl) on behalf of (‘al —
above and together witlider young, spreading out her wings like a garment
covering them (paras kanajp receiving and keeping them(lagah — grasping
and acquiring them, instructing and carrying theiftjng them up and carrying
them away (nasa) upon her wings (‘ebrah), so Yahuweh alone, separated
from others (badad led the Way (nahah— provided the spiritually correct path)
And there was no foreign or false(nekal) god (‘el) working or associating
with (‘im) Him.” (Deuteronomy 32:11-12)

The eagle is depicted as a mother bird with heldadm because Yahweh's
“ruwach— Spirit” is our Spiritual Mother. The benefit b&ing reborn in the Spirit
from above (see Yahshua’s discussion with Nicodeimi$ahuchanan — John 3
for more on this), is that we become Her childreter®al sons and daughters of
God. Our Spiritual Mother is not only the sourceoafr purification, instantly
removing our guilt, She hovers over us forever,pkag us pure in Yahweh’s
eyes, protecting us so that our life might be eastihg. Like the mother bird in
the metaphor, Yahweh’s Maternal Spirit washes esg$ us, nurtures us, clothes
us, comforts us, protects us, instructs us, arthenend, carries us away on Her
wings. All of this serves to confirm that the sedarse ofrachaphis consistent
with the first. Rachaphmeans “rapid cleansing and lingering protectiorddiag
to salvation, just as we suspectedBare’shiythone.

The third and final occurrence ofchaphalso follows an overt Messianic
salvation prophecy. In Yirmayahu (errantly known asremiah, meaning:
Yahuweh Lifts Up) 23, our suspicions regardiraghaph are confirmed. The
paragraph which eventually leadsrewhaphbegins:“Behold (hineh— pay close
attention) the days(yowmn) are coming (bow’ — shall arrive leading to a return,
an association, and a harvestjahuweh prophetically declares(na’am —
promises revealing the futureyhen | shall take a stand, establish, and rise up
(quwm-— stand upright, confirm, fulfill, ratify, and rese) concerning (la — on
behalf of) Dawyd / Love (Dawyd — thedwyd root means beloved, thus out of
love) an upright, lawful, and vindicating (sadyg— in accord with the Torah, and
thus just in conduct and character, righteous, aeng sinless, and guiltless)
branch (semach” (Yirmayahuw / Jeremiah 23:5)

The “semach- branch” is used prophetically of the Messiyalyasha'yahu /
Isaiah 4:2, Yirmayahu / Jeremiah 33:15, and ZakaryaZechariah 3:8, and 6:12.
We will review these passages in the chapters destido Messianic prophecies.
But for now, please don’t miss the connection betwé&ow’ — shall arrive,
prompting a return, an association, and a harwedli “quwm- taking a stand,
establishing, confirming, fulfilling, ratifying, ah restoring” in the context of
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Yahweh acting as our Savior. Yahushua is the Uprighe, the One who
vindicates, the only One whose exacting observaricthe Torah made Him
innocent, sinless, and guiltless. He is the Lavdoke who stood up for us so that
we could stand with Him.

“He will reign wisely (sakal — prudently with insight and understanding,
teaching and instructing so that those He lead$s pvdsper) accomplishing,
preparing, producing, and executing(‘asah) judgment (mishpat— the act of
rendering a verdict in a legal dispute)d vindication (sadagah— justification
and salvation)in the land (‘erets). In His days (ba huw’ yownn Yahuwdah
(Yahuwdah- fromYahuandyadah meaning, those who are related to and belong
with Yah) will be saved(yasha’'— will be delivered and preserved, rescued and
defended) And Yisra’'el (Yisra’el — from ‘ysh, sarah and ‘el, meaning,
individuals who strive with and are empowered bydGwill dwell (shakan—
settle down and abide, continue to live, and tadida)securely (betach— safely,
confidently, and assuredly by trusfyhis (zeh is His (huw’) personal and
proper name (shem by which (‘asher— by whom)He shall be called(qara’ —
will be summoned, met, invited, encountered, raadjted, and proclaimed)
Yahuweh our Vindication (sadag— upright and straight one, the one who saves
and redeems by doing what the standard requiregusiification, righteousness,
and deliverance; the upright judge who offers atgubased upon the Law)
(Yirmayahuw / Jeremiah 23:5-6)

Sadacs root originally meant: “to be upright and stdaig and thus it
identifies Yahushua as the “Upright One,” and Hisssage as “the straight path”
to salvation. Over time, these connotations evolsech thatsadagbecame “the
measuring rod” and “the moral standard or Law” Wyick someone “is judged.”
God’s Word, and especially His Torah, is the “measand standard by which we
are judged.” So isadagwe learn that Yahshua is the Word made fleshlivirey
embodiment of the Torah. And by observing the Tgralfectly, and measuring
up to its standard, He revealed and enabled thé paith to our vindication. As
the Upright One, He became our Savior by standmfpuus.

Yahuweh said that “this is His personal and prapane which He shall be
called, summoned, and encountered: “Yahuweh our digation and
Righteousness”™—which is a specific way of sayingatiuweh our Savior.” That
is synonymous wittyahushuameaning “Yahuweh is Salvation.” Vindication is a
specific form of salvation whereby the guilty amcthred innocent. Fulfilling the
prophetic proclamation included in this passagehuvieeh in the form of
Yahushua, tabernacled (camped out and lived) vathouthat we would be able to
dwell eternally with Him. He stood up for us sotthe could stand with Him. He
arose so that we might rise. He vindicated us Rasachand Matsah, in
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accordance with the Torah, so that we would beadled|“not guilty” according to
its standard.

The passage goes on to explain that a day will conmehich Yahweh will
“lead the descendants of the household of Yisra'édack from the north land
and from all the countries where He had driven themand they will live on
their own soil.” That day began in 1948 when the European Jews halglo
survived the Holocaust traveled south to the Prechikand. There is great
specificity in Yah'’s predictions.

Then in the 8 verse, prefaced by this wondrous tale of salvatiea find
rachaph the word which led us to the passates for the prophets, my heart
bursts (sabar— a metaphor for deliverance based upon the brgakinhe yoke
of bondage)within me. All of my substance and identity(‘'esem— bones, an
idiom for the framework underlying the structureliéd and close relationships)
are clean, pure, and protectedrachaplj.”

The reason that the Messiyah'’s heart burst foptbphets is that Yisra’'el had
a bad habit of killing Yahuweh’s spokesmen ratlamntlistening to them. Those
who are overtly religious and political today de teame thing, crucifying the
messengers who are willing to deliver Yahweh's rages And even now, the
nation of Yisra'el fails to appreciate how theitum to the Land will usher in the
Messiyah’s physical return (in substance and itignin flesh and bones) and
how this will influence their return to fellowshypith Him.

For those who accept Yah's vindication, their sabsé and identity is
instantly purified by the Messiyah'’s sacrifice. $hallows the Set-Apart Spirit to
hover over and protect God’s children—making u® IlKim. This relationship
between Savior and Spirit is beautifully explained the 14" chapter of
Yahuchanan / John, a passage we will ultimatelyetisand ponder.

Consistent with this review of the nature and psgof theRuwach— Spirit,
and in concert witfGod’'s Ruwach— Spirit (ruwach— a manifestation of the
divine power of God; fromnuwych that which can be accepted and is acceptable,
that which can be touched and tangibly experientted,which is delightful, and
aids in perception and understanding, that whichnermous and brings relief,
revival, renewal, restoration and the breath d&;li& feminine nounhovered
over, ministered to, and cleansedrachaph — caringly moved rapidly over,
quickly served, washed, and purifieatcording tothe presenceof the waters,”
it is instructive to learn that the root cdchaph,is rachats,which means: “to
cleanse and to make pure by washing.” It is analsgo the Torah instructions
related to being immersed in water to become prog  entering the Temple of
Yahweh. It is symbolic of the renewal properties spiritual baptism in the
Renewed Covenant. And that is wtachatsdescribes a “trusted female servant
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at a bath who washes and cleanses.” In this ligltthhsahmeans: “to wash and
cleanse, removing all contaminants and filth.”

Also formed from the same Hebrew base, we fradham meaning “tender
love and mercy,” whereagachuwm is “compassion.”"Rachamalso conveys:
“familial and affectionate nurturing derived from otherly love.” Racham
therefore explains the reason for and the meatieetgift of renewed life.

Another variant of the same rootachamah is a “mother's womb,”
reinforcing the fact that thRuwach- Spirit is our Spiritual Mother. It also tells us
that the source of divine mercy would come fronhe“tvomb of a virgin.” Along
these same linegechemis a matrix, the source from which life origingtes
develops, and takes formAhd rachmanyis a “compassionate woman.”

This is particularly telling in the context of GedRuwachbeing credited
with the “formation,” and thus “birth,” of the urgvse, as well as its development.
Further, SheRuwachis a feminine noun) filled the “void,” just as tlset-Apart
Spirit does in our lives, enabling us to live eddiyin Yahweh's presence. And
as a result of Her work, Her enlightenment, we alpé to avoid mankind’s
“ignorant confusion” of lifeless deceptions, andighpreclude our souls from
being “dissipating into nothingness,” or descendimgo the “Abyss.” By
“hovering over” the “darkness” She perfected cagtijust as Her Garment of
Light makes us look perfect in God'’s eyes.

Rachemis “mercy.” Rachabis “expansive, enormous in scope and breadth,”
even “enlarging, growing, and liberatingRachashis “to move and stir, to
awaken, invigorate, and motivate.” rachath also a feminine noun, depicts a
“winnowing implement, something which is used tpaate the wheat from the
chaff.”

Rachal helps identify our Savior, because it signifiesy@ng lamb.” And
rachatsmeans “to trust and to rely upon,” in this cases source of Yahweh's
salvation, purification, and lingering protection.

The Ruwachis the manifestation of God’s power whom we carspeally
experience rachaph— hovering over, purifying, and protecting us.wé accept
Her, She makes us acceptable. Rusvachrenews and restores us, reconciling us
with God. She is not only the breath of eterna, IBhe enlightens the path to life.
Therefore, it is safe to say that this portionBaire’shiyth contains an essential
ingredient relative to our redemption, even asxpl&ns proven aspects of our
creation.

* k% %
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In the next verse, the Creator revealed the rodtisfname and His nature.
Here Yahweh links four extraordinary words togetheonnecting God,
instruction, light, and eternal existenc&od (‘elohym —the Almighty) said
(‘famar), ‘Let there be (hayah — exist)light (‘fowr) and light (‘fowr) existed
(hayalh).” (Bare’shiyth/ Genesis 1:3)

According to Zondervan’s Hebrew-English interlinetle verse readsGod
said let Him be light and He was light.” Also interesting, the Hebrew text
renders the firshayahas YHY, which is the singular, masculine, third quar,
jussive (signifying a command) active tense ofwad. The second time the verb
appears, it is written as WYHY, which includes tleenjunction “and,”
represented by the Waw. Collectively, these lettepgresent the full basis of
Yahuweh’'s name. So in this way we find God idemtify His name and
associating Himself with light.

But there is more. Hathayah been vocalized in first person, the passage
would readGod said, | was Light, | Am Light, and | will be L ight; | exist as
light.” Albeit is a stretch, as it requirésiyahto serve as a name and as a verb,
the inference could be mad&od said, Yahuweh was, is, and will be Light;
Yahuweh exists as light.”

Light, like Living Waters, is one of the seven npttars Yahuweh uses to
describe Himself in tangible terms. The othersudel the Word, the Upright
Pillar, the Set-Apart Family, the Bread of Lifedaimne Rock of Salvation.

‘Owr, the word rendered “light” can be “the light oktruction and guidance,
the light of judgment, the light which removes some from darkness, trouble
and danger, the light of life, the light of a langy,the light of God.”Owr can
also be the “light of the sun and stars” which igngicant because, while
universally manifest in day one, they were nothlesion earth until the fourth
day.

In a related verse in Yasha'yahu (errantly known Isagiah, meaning:
Salvation is from Yahuweh) God introduces HimsalfLaght. But first He sets
the scene. The passage begins by predicting teaChlosen People would be
unfaithful, and that while there would be a conssme, God would continue to
care for them. Speaking of what happens to thoseigrtore and reject His Torah
instructions which promises temporal blessings aternal salvation, God
reported:“Instead (tahat — in place of)you are (hayal) forsaken, separated,
and abandoned (‘fazab — rejected, refused and disassociated, left alomk a
neglected)and you are shunned(sane’ — disliked and loathed, hated and
detested, considered hostile and unloweihout (‘ayin) passing over(‘abar —
to pass through a doorway walking from one realmanother [a reference to

49



neglecting Yahweh’s Passoveryjet | shall appoint and establish(sym) you as
an everlasting (‘'owlam — eternal and never endingxaltation (ga’own — an
exceedingly important power and influencejoicing (masows- delighting, and
celebrating merrilyfor generations, eternally dwelling in the householddowr
dowr — family living in the protected tabernacle and feoforever)’ (Yasha'yahu
/ Isaiah 60:15)

Without Passover there is onlgZab— separation and abandonment.” Those
who don’t walk through this doorway from man’s oggsive religious realm to
God’s home aredzab- forsaken, disassociated, and neglected.” Thetsders
are “‘sane’— considered hostile, and thus disliked and urddvBeing elevated by
God to an eternal state of rejoicing is the mess#gt&Sukah— Tabernacles,”
where we are adopted into our Heavenly Fatheaitswt — eternal family and get
to dwell in His home forever.” Passover, like Tatsales and FirstFruits, serves
as one of seven steps depicted in YahweMgfa’ey — Called-Out Assembly
Meetings"—the Festival Feasts which facilitate ashelscribe our celebratory
relationship with our Heavenly Father. The otherslude: Unleavened Bread,
Sevens Sabbaths, Trumpets, and Reconciliations—afaghich depict the work
of the Messiyah and Set-Apart Spirit in our salwati

“Then you will know (yada’ — recognize in a relational sense and
acknowledge)hat (ky — in fact, surely, and indeed) (‘any), Yahuweh, save
(yasha’' — rescue, deliver, and liberatgdu, and | redeem you(ga’al 'ath — |
personally pay the price to ransom you from bondagkdeath as a male relative,
as a kinsman | release you from the consequengeusfdebt, guilt, and sinjhe
Mighty One (‘abiyr) of Ya'aqob.” (Yasha'yahu / Isaiah 60:16)Yada’ —
knowing” Yahweh is the means to being adopted im0 Heavenly Father’s
family and to living in His home.

Once again we are told that Yahweh is our Redeandrthat “Yahuweh
saves’—Yahushua. God predicted that He would becanmaan, kin to the
Yahuwdym (Jews), to rescue us from death and ba@dBRgdemption, like
vindication, is unique form of salvation, one iniahthe person being saved is
ransomed—nhaving their debt paid by another.

Then, in this continuing story of redemptive séilwa in accordance with the
Migra'ey (Called-Out Assembly Meetings) &esachand Sukah Yahuweh tells
us that He is the eternal Light, and that His $pidorns us in a radiant Garment
of Light. Speaking of eternity following the Millamal Sabbath, we readThe
sun (seme}yshall no longer exist for(lo’ ‘owd hayah I3 you as(ka) light (‘owr)
by day (yowman), neither (Io’) for brightness (la nagah— shining radiance and
enlightenmentkhall the moon(yarehg provide light (‘owr) for you. Yahuweh
exists (hayah) for you as (la ‘ath ka) everlasting and eternal (‘owlam) light
(‘owr), your (‘ath) God (‘eloah) as (ka) your (‘ath) adornment, a garment of
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shining appearance which brings honor, glory, beayt and splendor to the
wearer (tiph’arath).” (Yasha'yahu / Isaiah 60:19)

Tiph’eretis from pa’ar, which means “to adorn in a garment which glosifie
and beautifies.” In the context of “Yahuweh exigtifor us as everlasting and
eternal light, as our God, and as our glorifying &eautifying adornment,” this is
speaking of none other than the “Garment of Lightiich makes us appear
perfect in God’s eyes and thus enables us toh\is presence as His children.

Within the testimony of Yahweh being Light and sayius by purifying and
protecting us with His Garment of Light, the nexdrse could be literal in the
sense of illumination, or symbolic in the sensecaftailing the Adversary’s
influence.“Your sun (shemesh- the object of illicit worshipshall no longer
come and go(lo’ ‘owd bow’ — no longer arrive, pursue, and reamither shall
your moon (yareah— as an object denoting false gods, especiallynlstamove,
gather and receive(‘acaph — take away in a harvest, assemble together, and
cause to perish)for Yahuweh shall exist(hayalh) for you as eternal and
everlasting (‘owlam) Light (‘owr — instruction, guidance, and that which
removes someone from darkness, obscurity, and dangke days of you
mourning over death (‘ebel) shall be finished and fulfiled by way of
restitution (shalan).” (Yasha'yahu / Isaiah 60:20)

In this case, Yahuweh’s eternal Light is personaksibarment of Light
becomes ours. The purpose of this Light is to dred dorrow of death and to
fulfill His Passover and Tabernacle promises of/a@bn and relationship. It's
also interesting that during the fourth day of g Yahweh will once again
refer to the sun and moon as signs ofNt@v'ed Migra’eyand of the promise of
life they foretell.

To more fully appreciate the correlation betweerhi¥aeh and Light; let’s
turn from God’s first prophecy to His last. In thpostle Yahuchanan’s (errantly
known as John’s, meaning: Yahuweh is Merciful) Raten, Yahweh and
Yahushua are presented as Light—a light that sthathys remain within usl
saw no Temple in the New Yaruwshalaym for Yahuweh knighty and the
Lamb are its Temple. And the city has no need of #hsun or of the moon to
shine upon it, for the radiance of Yahuweh has illmined it. Its Lamp is the
Lamb. The called-out assembly shall walk remainingvithin its light.... And
there shall no longer be any night. They shall nobave need of the light of a
lamp nor the light of the sun, because Yahuweh sHalluminate time, and
they shall reign forever and ever.”(Revelation 21:22-24 & 22:5)

Our union with Yahuweh’s Spirit, which causes usb® adorned in Her
Garment of Light by way of the Lamb’s sacrifice,aternal, illuminating time
itself. That is the essencelidyaliexistence. From the perspective of science, this
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is precisely what light accomplishes. Einstein ov@red, and others have
confirmed, that light defines time, illuminating athit means to be eternal—
existing in the past, present, and future simubtasty. Light is the purest form of
energy, the universal constant, the source and ureax time, the means to
enlightenment, and to life itself.

So whether‘God (‘elohym —the Almighty) said (‘amar), ‘Let there be
(hayah— exist)light (‘owr) and light (‘fowr) existed (hayah,” or “l was, am,
and will be Light, always existing as light,”or even“Yahuweh is Light and
Yahushua shall become light,"He was speaking about how light, the first thing
He created, was synonymous with His nature, and Hawnature would lead
directly to our salvation and to life. Yah existsdnlighten us, and to shed light
upon the path to Him, so that we might become Hkma.

This is why Yahuweh completed His openiBgre’shiyth declaration with:
“The Almighty (‘elohiym —God)saw (ra’ah — perceived and regarded, appeared
and presented Himself as, became visible as, faetight in, and distinguished)
that the light (‘fowr) was good(tabab— pleasant, cheerful, and agreeable; of a
higher nature; beautiful, valuable, beneficial, gg@mus, and prosperous, thus
reliable and true) And God (‘elohiym —the Almighty) separated (badal —
divided and set aparight (‘owr) from (bayin— disassociatinglarkness (hosek
— obscurity, that which shrouds in blackness, vbilswithholding knowledge,
imperfects and clouds revelation with sinister ®sjgns, concealing and
mystifying by way of ignorance and confusidn(Bare’shiyth/ Genesis 1:4)

All who avail themselves of the Light are calledt @i the darkness and
separated unto Yahweh. This is one of a dozen tthedsseparation and division
are discussed in Yahweh's opening statement.

There are two additional aspects of this versdike you to consider. First,
Darkness isn’t the opposite of light; it is the ese of light. Satan isn't the
opposite of God; the Devil is the absence of Gogath isn’t the opposite of life;
it is the absence of life.

Second, the dark spirit's deceptive arsenal isigethin hosek He wants to
conceal rather than reveal himself. He lurks in shadows, behind the scenes,
obscuring his true nature and purpose. His relgjiand political schemes are
seldom considered satanic for if they were, theyldiwt be seductive. Satan is
clandestine, wrapping himself and his beguilingtifnons in mystery and
secrecy. The Devil preys on ignorance. A confusedl distracted society is his
sandbox.

The reason darkness and separation are makingoads@ppearance in the
first day is to highlight the choice we must all kea-to choose God or the
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Adversary. Choice remains paramount to Yahuwehussd is the prerequisite
of love.

Bringing it all together, bereft of the Hebrew textd extensive amplification,
Yahweh's salutation to humankind read#n the beginning the Almighty
created, and was alongside and closely associatedthy the spiritual world
and the material realm. (1:1) And the physical world existed as aformless,
orderless, andempty void, obscured in darknessalong with the presenceof
great commotion and inaccessible and mysterious engg. The Almighty’s
Ruwach — Spirit hovered over, ministered to, and cleansedccording to the
presenceof the waters.(1:2) God said, ‘Let there belight, and light existed.’
(1:3) The Almighty saw that the light was good. And God separated light
from darkness.” (1:4)

With each word fully magnified, Yahweh'’s openingteiment reports:

“In (ba — near, with, and in proximity to, regarding theceunt of)the
beginning (re’shiyth — at the start of time and the initiation of theqess of
existence, concerning first fruits and the headthe family) the Almighty
(‘elohym — God) created (bara’ — conceived and produced a new existence,
choosing perfect transformation and renewed bipllanning, preparing, and
producing)and was alongside and closely associated wifteth ‘eth) the (ha)
spiritual world (samayim— Heavens and abode of Godhd (wa) the (ha)
material realm (‘erets — matter, the physical and natural worl):1) And the
physical world (‘erets— the material realm and the natural substaneéhath the
universe is comprisedgxisted (hayah) as aformless (tohuw — in a state of
lifeless confusion, as something which would digtpinto nothingness without
energy added)rderless, andempty void (bohuw— a deserted and unoccupied
space, desolate of lif@bscured in darknesgchosek- ignorance and obscurity,
without light) along with (‘al — upon) the presence (paneh — face and
appearancepf great commotion and inaccessible and mysteriousnergy
(tahowm-— descriptive of the Abyss; frommuwm that which is deeply anxious,
agitated, perplexed, loud and distractinghe Almighty’s (‘elohym — God’s)
Ruwach — Spirit (ruwach— a manifestation of the divine power of God; from
ruwych that which can be accepted and is acceptablewthiah can be touched
and tangibly experienced, that which is delightfahd aids in perception and
understanding, that which is enormous and brindgefrerevival, renewal,
restoration and the breath of life; a feminine ndwovered over, ministered to,
and cleansed(rachaph— caringly moved rapidly over, quickly served, tved,
and purified)according to (‘al) the presence(paneh— face and appearancs)
the waters(mayinj.” (1:2)

“God (‘elohym —the Almighty) said (‘famar), ‘Let there be (hayah— exist)
light (‘fowr) and light (‘fowr) existed (hayal).” (1:3) The Almighty (‘elohiym —

53



God) saw (ra’ah — perceived and regarded, appeared and presenteseHlias,
became visible as, found delight in, and distinigeds that)the light (‘fowr) was
good (tabab — pleasant, cheerful, and agreeable; of a highareabeautiful,
valuable, beneficial, generous, and prosperous, teliable and true)And God
(‘elohiym —the Almighty) separated(badal— divided and set apatiyht (‘owr)
from (bayin— disassociatingjarkness (hosek— obscurity, that which shrouds in
blackness, veils by withholding knowledge, impetseand clouds revelation with
sinister suggestions, concealing and mystifying Wwgy of ignorance and
confusion)” (1:4)
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